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In the heaven of heavens is God's throne, and of this 
. heaven the Lord warned us, "do not swear at all: neither by 
heaven, for it is God's throne .. " (Mt. 5: 34). And Nicodemus 
said about this heaven, "No one has ascended to heaven but He 
who came down from heaven, that is, the Son of Man who is in 
heaven" (In. 3: 13). 

Elijah ascended to heaven, but not to this "heaven of 
heavens" which belongs to' God alone. 

King Solomon mentioned this "heaven oj heavens" in his 
prayer on the day of consecrating the Temple. He said, 
"Behold, heaven and the heaven oj heavens cannot contain 
You. How much less this temple which I have built!" (1 Kgs. 8: 
27). We also mention the heaven of heavens in the hymn when 
we sing with David the Prophet the psalm, "Praise the Lord 
from the heavens. Praise Him in the highest ... Praise Him, you 
heaven oj heavens" (Ps. 148: 1, 4). 

However, all these heavens are called ''heaven'' because 
of their elevation and loftiness. 

It is said in the Ten Commandments about the rest on the 
seventh day, "For in six days the Lord.VUlde the heavens and 
the earth, the sea, and all that is them, and rested the 
seventh day" (Ex. 20: 11). word "made" is chosen because 
He created the substance first, and of this substance He made 
the heavens which we see and the earth on which we dwell. 

The words "God created the heavens and the earth" 
mean that He created also all those who dwelt them. 

He created heaven and all the angels and heavenly hosts 
with all their ranks, whether angels, archangels, dominions, 
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principalities, or powers (Col. 1: 16) as 'well as the Seraphim 
and the innumerable multitude of the heavenly hosts. 

He created also the earth with all that is on it. 

He created all things, visible and invisible (Col. 1: 16) . 

We can understand what is meant by the word "visible", 
but what does the word "invisible" mean? 

The invisible: 

By this is meant that which we cannot see by our human 
senses which see only substances, and what is not substance 
cannot be seen. 

1. The spirits for example are among the invisible 
things. 

The spirits include the angels (Ps. 104: 4), and many of 
them surround us but we do not see them. When the angel takes 
a form we see him, but as a spirit we cannot see him. The same 
applies to the devils because they also are spirits, either evil or 
unclean spirits (Mt. 10: 1, 8). This fight us, but we do not see 
. them. Only when the devil takes a certain fonn he becomes 
visible in that form, but not in his original nature as spirit. 

In you also as a human being. there is something visible 
which is the body, and something invisible which is the spirit, 
and we cannot see it when it comes out of the body at the time 
of $leath. When the spirit of some saint appears to us (in a 
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miracle for example), the saint shall have taken a fonn which 
our senses can grasp. 

2. There are also certain very minute or very far things 
which we cannot see by our sight, but by certain apparatus. 

An example of such things are microbes which cannot be 
seen with the naked eye but with microscopes or other 
apparatus. Thank God that we cannot see them. otherwise we 
could not be able to live, espeCially in polluted environment 
and air. We are lucky we do not see them. 

Some other things are invisible because of being too far. 
They can only be seen by telescopes. The celestial bodies are an 
example, but space ships could see things that were invisible in 
the past. However. what is seen by satelites and space shuttles 
is very very little of the orbit which details are classified under 
the invisible things. 

3. Some other things are invisible at present because 
they are hidden, but some of these can be seen through 
exploration • 

. Take for example the underground metals, some of which 
could be· seen by various exploration means and by digging. 
Thus we are able to take out of the ground and the rocks gold, 
copper, manganese, diamond, and alike metals that were 
invisible before being discovered. 

In addition, petroleum and natural gas could be discovered, 
as well as all the wealth in the deep waters that became 
available to man and became visible now. 
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Moreover, under this category of invisible things, there are 
things within man's body which were invisible and became 
visible by rays, scans, MRI and other medical apparatus. 

4. Some characteristics are provided by God in the 
human nature, and though invisible their action is evident. 

An example of this is the mind, which cannot be seen but 
its action is apparent and reveals it. The conscience also is 
invisible but its work is clear. 

5. There are also the gifts endowed man by God. 

The gift cannot be seen, but its action is visible. Besides, 
God may give some people wisdom or faith (I Cor. 12), which 
we cannot see, but we can see their work which reveals their 
existence. 

Here we come to the end of the part of the Creed on the 
Father. 





WE BELIEVE IN 

ONE LORD, JESUS CHRIST 

""" 
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We believe in One Lord, Jesus Christ 

The word "Lord" means also "master" and "God", and 
when we .say "0 Lord" in our prayer, we mean "0 God". 

In the Creed, the word "Lord" is used to mean "God". 

And the Lord Christ is called "Lord" in the Holy Bible 
to refer to His divinity. 

For instance when speaking about the terrifying Day of 
Judgment ~e says, "Many will say to Me in that day, 'Lord, 
Lord, have we" not prophesied in Your name, and done many 
wonders in Your name?' And then I will declare to them, 'I 
never knew you,· depart from Me, you who practice 
lawlessness! It, (Mt. 7: 22, 23). 

The same word "Lord" is used in the context of talking 
about the Last Judgment as. in (Mt. 25: 37, 44), when He was 
addressed by this name while sitting on the throne of His glory 
to ju.dge (Mt. 25: 31). And st. Stephen addressed Him with the 
same title at the time of his martyrdom, "Lord Jesus, receive 
my spirif' (Acts 7: 59). 

The title "Lord" is also used in the context of the talk about 
His divinity; for the apostle said, ..... and one Lord Jesus 
Christ, "through whom are all things, and through whom we 
live" (l Cor. 8: 6). 
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He is called also "Lord of the Sabbath" (Mt. 12: 8), "the 
Lord of glory" (1 Cor. 2: 8). The title "Lord" is used also for 
the Lord Christ in the context of the miracles. 

[See our book: The Divinity of Christ. pp. 51-59]. 

One of the most beautiful remarks in this respect is 
that our Lord Jesus Christ is not only entitled "Lord" but 
also the Lord of lords (Rev. 19: 16). 

This title is repeated in (Rev. 17: 4) "Lord of lords and 
King of Kings", a title confined to God alone as stated in the 
Book of Deuteronomy, "For the Lord your God is God of gods 
and Lord of lords, the great God, mighty and awesome" (Deut. 
10: 17). 

But lest anyone think that the use of the word "Lord" 
instead of the word "God" means that the Lord Christ is 
lesser in rank than the Father, we say: 

I." The two titles are given to the Lord Christ in the Creed: 
"We believe in one Lord Jesus Christ ... true God out of true 
God". This reminds us of the words of st. Thomas to Him after 
the Resurrection, "My Lord and my Goff' (John 20: 28). 

2. Each of the three Persons is called "Lord"; the Son. the 
Father. and the Holy Spirit. Of the Father it is said. "Then King 
David went in and sat before the Lord; and he said ..... 0 Lord. 
for Your servant's sake, and according to Your own heart. You 
have done all this greatness ... 0 Lord. there is none like You. 
nor is there any God besides You'" (1 Chr. 17: 16, 19.20). It is 
written also about king Saul that "the Spirit of the Lord 
departed from Saul, and a distressing spirit from the Lord 
troubled him" (J Sam. 16: 14) (See also Isa. 61: 1). 



34 

The Holy Spirit is also mentioned in the Creed as the Life­
giving Lord. 

3. The sentence "We believe in One God: God the Father' 
( 

makes clear that we believe in One God: The Holy Trinity. 
Then the Creed deals with the details of the Trinity: God the 
Father, one Lord Jesus Christ: 

The word "Jesus" means "Savior". When announcing His 
birth, it is written, "you shall call His name lesus,for He will 
save His people from their sins" (Mt. 1: 21). 

As for the word "Christ", which literally means anointed, it 
refers to His mission as King, Priest, and Prophet. The 
Prophecy of Isaiah says about Him, "The Spirit of the Lord God 
is upon Me because the Lord has anointed Me to preach good 
tidings to the poor,' He has sent Me to heal the brokenhearted, 
to proclaim liberty to the captives, and the opening of the' 
prison to those who are bountl' (lsa. 61: 1). 

The name "Christ" was given to whoever was anointed 
with the holy oil by the prophets, whether the person was a 
priest, a king, or a prophet. 

Aaron the high priest was anointed as a priest by Moses the 
prophet according to the Lord's command, "You shall put the 
holy garments on Aaron, and anoint him and sanctify him, that 
he may minister to Me as priest. And you shall bring his sons . 
and clothe them with tunics. You shall anoint them, as you 
anointed their father, that they may minister to Me as priests" 



35 

(Ex. 40: 13-15). This Moses did, "he poured some of the 
anointing oil on Aaron's head and anointed him, to sanctify 
him" (Lev. 8: 12). 

The kings also were anointed with the holy oil as Samuel 
anointed Saul king and the Spirit of God came upon him (1 
Sam. 10: 1, 10), and as he anointed David king and the Spirit of 
the Lord came upon him also (1 Sam. 16: 13). 

An example of anointing the prophets is the command of 
the Lord to Elijah the prophet, "And Elisha the son of Shaphat 
... you. shall anoint as prophet in your place" (l Kgs. 19: 16) 
and it so happened. 

Each of those anointed was called "Christ of the Lord" 

And when King Saul persecuted David and wanted to kill 
him but he fell in the hands of David, the friends of David 
advised him to kill Saul, but David refused and said, "The Lord 
forbid that I should do this thing to my master, the Lord's 
anointed, to stretch out my hand against him, seeing he is the 
. anointed of the Lord" (I Sam. 24: 6). 

The Lord God called those His anoipted, He said, "Do not 
touch My anointed ones, and do My prophets no harm" (ps. 
105: 15). 

As for our Lord Jesus Christ, He is not just an anointed 
one like the others but Christ or ''Messiah'' as they used to 
call Him. 

This is clear in the words of the Samaritan woman who 
said to Him, "/ know that Messiah is coming (who is called 
Christ). When He comes, He will tell us all things". And Jesus 
said to her, "/ who speak to you ~ He" (In. 4: 25, 26). Then 
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the woman said to the people of her city, "Come. see a Man 
who told· me all things that I ever did. could this be the 
Christr' (In. 4: 29). Afterwards the people of Samaria said to 
the woman, "we ourselves have heard Him and we know that 
this is indeed the Christ. the Savior of the world" (In. 4: 42). 

The Lord Christ is distinguished for all the anointed ones 
because He was anointed with the oil of gladness more than 
His companions (Heb. 1: 9). Besides, in Him the three missions 
of the anointed existed; for He is King, Priest, and Prophet at 
the same time, and furthermore Jesus Christ, the Savior of the 
world. 

The Jews were waiting the Messiah (Christ the Savior), 
therefore st. John the apostle included certain miracles not 
mentioned in the other gospels to prove that Jesus is the 
Christ. 

At the end of his gospel, st. John wrote, "And truly Jesus 
did many other signs in the presence of His disciples, which 
are not written in this book; but these are written that you may 
believe that Jesus is the Christ. the Son of God. and that 
believing you may have life in His name" (In. 20: 30, 3]). And 
of course this Christ is the core of all the Old Testament 
prophecies and symbols. 

It is noticed that the Lord Christ did not call Himself Jesus 
Christ except on Maundy Thursday in His long speech with the 
Father before going to Gethsemane Garden (In. ]7: 3). But the 
father apostles repeated this name many times when talking 
about Him. They used to call Him as in (Rom. 1: 3) "Jesus 
Christ our Lord"; "The grace of the Lord Jesus Christ. and the 
love of God. and the communion of the Holy Spirit be with you 
air' (2 Cor. 13: ]4); "To God ... be glory through Jesus Christ 
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forever. Amen" (Rom. 16: 27); "Paul, an apostle of Jesus 
Christ" (2 Cor. 1: 1), and many many other innumerable 
examples. 

It is strange that some people call the Lord "Jesus" 
only forgetting His divinity, His glories, His Lordship and 
His being Christ. 

But the apostles used to repeat the expression "our Lord 
Jesus Christ", and we say in the introduction to Bible reading in 
the Church, "Our Lord, God, Saviour and King of us all Jesus 
Christ, to whom glory be forever. Amen." 

So, let us not use the word "Jesus" alone for the sake of the 
Lord's glory. 

Now we continue with the Creed: We believe in One Lord 
Jesus Christ, the Only-begotten Son: 

The expression "Only-begotten" is meant to distinguish 
His filiality to God from ours; for He alone is the Son of 

. God of His same nature, essence and divinity. 

The expression "Only-begotten Son of God" is mentioned 
in the following verses: 
(In. 1: 18), "No one has seen God at any time. the only 

begotten Son, who is in the bosom o/the Father, 
He has declared Him". It means that He made 
Him known to us, for He said, "He who has seen 
Me has seen the Father" (1n.14: 9). 
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(In. 3: 16), "For God so loved the world that He gave His only 
begotten Son, that whoever believes in Him 
should not perish but have everlasting life" 

(In. 3: 18), "He who believes in Him is not condemned; but he 
who does not believe is condemned already, 
because he has not believed in the name of the 
only begotten Son of God." . 

(I In. 4: 9), "In this the love of God was manifested toward us, 
that God has sent His only begotten Son into the 
world, that we might live through Him" 

(In. I: 14), "And the Word became flesh and dwelt among us, 
and we beheld His glory, the glory as of the only 
begotten of the Father, full of grace and truth" 

The expression "only begotten Son" distinguishes Him 
from all humans who are called sons of God though not 
baving God's nature. 

We are sons of God which means believers, as st. John 
says in the beginning of his gospel, "But as many as received 
Him, to them He gave the right to become children of God, to 
those who believe in Him" (In. 1: 12). God called us His 
children out of His great love toward us as st. John says, 
"Behold what manner of love the Father has bestowed on us, 
that we should be called children ofGott' (l In. 3: 1), or as a 
·kind of adoption as st. Paul the apostle says, " But when the 
fullness of the time had come, God sent forth His Son, bom of 
a woman, bom under the law, to redeem those who were 
under the law, that we might receive the adoption as sons" 
(Gal. 4: 4, 5) (See also: Rom. 8: 23). 
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We are not sons, of the nature and essence of God. The 
only One of God's nature and essence and of His divinity is our 
Lord Jesus Christ. Therefore He is called also "The Son". 

This term "The Son" refers to the only-begotten Son as 
stated in the gospel of st. John, "The Father loves the Son, and 
has given all things into His hand. He who believes in the Son 
shall not see life, but the wrath of God abides on him" (In. 3: 
35, 36); "For the Father judges no one, but has committed all 
judgment to the Son, that all should honor the Son just as they 
honor the Father" (In. 5: 22, 23); and also, "For as the Father 
raises the dead and gives life to them, even so the Son gives life 
to whom He wilf' (In. 5: 20). All these verses refer clearly to 
the divinity of the Son. 

The divinity of the Son is also clear in the words of the 
Lord to the Jews, "if the Son makes youfree, you shall befree 
indeed" On. 8: 36) ,and in the words, " He who has the Son 
has life,. he who does not have the Son of God does not have 
life" (1 In. 5: 12). And the Lord said about Himself," All 
things have been delivered to Me by My Father, and no one 
knows who is the Son except the Father, and who the Father is 
except the Son, and the one to whom the Son wills to reveal 
Him" (Lk. lo: 22). 

And the term "Son of God" is used to refer to our Lord 
Jesus Christ only. 

This is clear in (1 In. 5: 12), and in the question addressed 
by the Lord Christ to the man born blind, "Do you believe in 
the Son oj God?" and when the man said, "Who is He, Lord, 
that I may believe in Him?", the Lord answered him, "You have 
both seen Him, and it is He who is talking with you.". Then the 
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man said, "Lord, I believe!" and he worshipped Him (In. 9: 35-
38). Here the Son of God deserves to be believed in and 
worshipped, for He is not an ordinary son of God as the other 
believers, but Son of His essence; the only begotten Son. 

All people understood His filiality to God in this 
meaning. 

In the miracles that accompanied the crucifixion, it 
happened that, "the veil of the temple was tom in two from top 
to bottom: and the earth quaked, and the rocks were split ... so 
when the centurion and those with him ... saw the earthquake 
and the things that had happened, they feared greatly, saying, 
'Truly this was the Son of God!'" (Mt. 27: 51-54). Of course 
they meant that He was the Son of God or the only-begotten 
Son of God not as the other people. 

The Lord blessed Peter the apostle because he believed 
that He is the Son of God. 

The Lord asked His disciples who they say He was, and 
when Simon Peter answered, "You are the Christ, the Son of 
the living God", the Lord blessed Him, saying, "Blessed are 
you, Simon Bar-Jonah, for flesh and blood has not revealed 
this to you, but My father who is in heaven. And I also say to 
you that you are Peter, and on this rock J will build My church, 
and the gates of Hades shall not prevail against if' (Mt. 16: 
13-18). The Lord meant the rock of faith in His being the Son 
of God. 

Even the devil knew the meamng of the term "The Son 
of God". 
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The devil knew well that this term does not refer to an 
ordinary believer called Son of God but a special Son having 
the power to work miracles ,so he said to Him, " I/You are 
the Son of God , command that these stones become bread" 
(Mt. 4: 3). 

The devil's followers also were aware of the miraculous 
divine meaning of the word "The Son of God", therefore, they 
said to Him at the time of the crucifixion, "If YO'1 are the Son 
of God, come down/rom the cross" (Mt. 27: 40). 

This same Cact was in the mind of the Synhedrim 
members. 

At the time of the trial of the Lord, the chief priests, the 
elders and all the council assembled and the high priest said to 
the Lord, "I put You under oath by the living God: Tell us if 
You are the Christ, the Son o/God!" (Mt. 26: 59-63). Had the 
high priest meant His being Son in the general sense of the 
word, he would not have put Him under oath to give an answer, 
and would not have torn his clothes when the Lord answered 
him, "It is as you said", and said, "He has spoken blasphemy! 
Whatfurther need do we have o/witnesses?" (Mt. 27: 65). 

Believing that the Lord Christ is the Son of God does 
not only mean that He is the only begotten Son, but that He 
also has other attributes. 

His filiality is everlasting; it is not linked to a certain time 
or appeared in a certain moment as in the filiality of humans as 
we say in the Creed, [the only begotten Son of the Father before 
all ages.); it is not as the Jehovah's witnesses and Arians say, 
that He got it as a reward for His obedience or at the time of 
baptism only!! 
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Nay, it is natural fwality as the ray Is bom from the 
sun, and the light from the fire. 

He is the Son, meaning the Logos. 

He is the uttering intellect (wisdom) of God or the rational 
utterance of God. The intellect (wisdom) of God existed in God 
since eternity, and as divine intellect (wisdom) is born of the 
godhead, the Father is called Father, and this happened before 
all ages. 

The Lord said to the Jews, "Before Abraham was / AM." 
(In. 8: 56), it means that regarding His divinity, He existed 
before Ibrahim. And though it is said that He is the Son of 
Abraham, the Son of David, "/ am the Root and the Of/spring 
of David" (Rev. 22: 16). He is his Root with regard to His 
divinity, and his Offspring with regard to His humanity. 

He is before David with regard to His divinity as He said 
in His soliloquy with the Father stated in (In. 17), "And now, 0 
Father, glorify Me together with You, with the glory which I 
had with You before the world was"(Jn. 17: 5). 

His being before the creation of the world is natural 
because "the world was made through Him" (In. 1: 10), and 
"All things were made through Him, and without Him nothing 
was made that was made" (In. 1: 3). And st. Paul the apostle 
said about Him that the Father "has in these last days spoken to 
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us by His Son ... through whom also He made the worlds" 
(Heb. 1: 2). 

Of course He , through whom the worlds have been made, 
must have existed before the ages , from everlasting, as the 
Lord said in the Book of Micah about Bethlehem Ephrathah, 
"out of you shall come forth to Me the One to be Ruler in 
Israel , whose goings forth are from of old , from 
everlasting. "(Mic. 5: 2). 

He comes out of Bethlehem when born in flesh, but He is 
also born of the Father before all ages, from everlasting. 

Daniel the Prophet said about Him, "That all peoples. 
nations and languages should serve Him. His dominion is an 
everlasting dominion. which shall not pass away, and His 
kingdom the one which shall not be destroyetl' (Da. 7: 14). 

He is Light in the theological sense not the material 
sense. 

He said about Himself, "/. am the light of the world. He 
who follows Me shall not walk in darkness, but have the light 
of life" (In. 8: 12). The light meant here is not of course 
material light. It is said of God that "He is light" (1 In. 1: 5), 
and about the Father, "the King of kings and Lord of lords ... 
dwelling in unapproachable light, whom no man has seen or 
can .'1ee" (1 Tim. 6: 15, 16). 
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Some may wonder how the Lord said, "You are the light of 
the world" (Mt. 5: 14), then He said,"I am the light of the 
world" (In. 8: 12). What is the difference? The difference 
appears in the example of the sun and the moon. In the story of 
creation it is written, "God made two great lights: the greater 
light to rule the day, and the lesser light to rule the nighf' 
(Gen. I: 16) i.e. the sun and the moon. However, the sun is 
light in itself, whereas the moon has no light in itself; it gives 
by the reflection of the light of the sun on it. 

Likewise, the Lord Christ is ''the true Light which gives 
light to every man coming into the world" (In.l: 9). We 
become light as far as we get from Him. 

Through His light we see light. He enlightens us, so we 
give light as it is said about John Baptist, "This man camefor a 
witness, to bear witness of the Light. that all through him might 
believe. He was not that Light. but was sent to bear witness of 
that Light' (In. I: 7, 8). And in the Morning Prayer we say to 
the Lord, [0. true light. that enlightens every man in the 
world.] and we say also [we ask You Lord of all to enlighten 
our minds, hearts and understanding.] 

The Lord, by His nature, is unapproachable Light, but 
when He became flesh and dwelt among us, we became able to 
approach Him. 

"True God" means that He truly has the nature of God, 
not like the so called gods or lords who are not true God 
such as: 
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* Moses the prophet to whom God said, "See, / have made 
you as God to Pharaoh" (Ex. 7: 1). The words "as God" here 
do not mean that He is creator, everlasting, or almighty! Nay, 
Moses himself said, "/ am not eloquent, neither before nor. 
since You have spoken to Your servant; but / am slow of speech 
and slow of tongue" (Ex. 4: 10), and said also, "/ am of 
uncircumcised lips, and how shall Pharaoh heed me?" (Ex. 6: 
30), so the Lord said to him, "/ have made you as God to 
Pharaoh" (Ex. 7: 1) which means that God gave him dominion 
over Pharaoh. 

* Likewise, the Lord told Moses the slow of speech and 
tongue that He would give him Aaron his brother as a mouth 
for him, "Now you shall speak to him and put the words in his 
mouth. And / will be with your mouth and with his mouth ... he 
shall be your spokesman to the people. And he himself shall be 
as a mouth for you, and you shall be to him as God" (Ex. 4: 15, 
16). To be as God to him means that he suggests to him what 
he says, not as God the Creator, and Aaron was elder than 
Moses, born before him. 

The word "gods" was also used to refer to the gods of 
nations and to many humans called children of God. 

In Psalm (82) it is said, "God stands in the congregation of 
tlte mighty. He judges among the gods. How long will ),ou 
judge unjustly, and show partiality to the wicked?" (Ps. 82: 1, 
2). Of course those unjust gods were not true Gods, otherwise 
they would have behaved as such! In the same Psalm it is 
written, "/ said: You are gods, and all of you are children of 
the Most High. But you shall.die like men, andfalilike one of 
the princes" (Ps. 82: 6, 7). Certainly those who die and fall are 
not true Gods though called so. 
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* It is written in the Psalms, "For the Lord is the great 
God, and the great King above all gods" (Ps. 95: 3). By the 
word "gods" is meant the so called gods by nations but are not 
true Gods, and also, "For the Lord is great and greatly to be 
praised. He is to be feared above all gods; for all the gods of 
the peoples are idols" (Ps. 96: 4, 5). But in spite of this they are 
called gods. 

As for the Lord Christ, He is true God, having all the 
attributes of divinity. 

He is Everlasting,' Creator, Almighty, Omnipresent, 
Unlimited, testing the hearts and minds, Lord of lords, Forgiver 
of sins ... and other attributes of God alone. 

[See our book on ''The Divinity of Christ" where we prove 
that the Lord Christ has all such divine attributes whether those 
mentioned in the Holy Bible or demonstrated by His works]. 

See for example: (Rom. 9: 5), (In. 1: 1); (1 Tim. 3: 16); 
(Acts 20: 28); and (Rev. 1: 8, 11, 17) where He is described as 
the First and the Last ... etc. 

True God of True God 

He is true God, borne of the Father who is True God. Each 
of the Father and the Son is True God, having all the divine 
attributes, capabilities, and having glory and power for ever. 
Amen. The word "God" here is not, as in the case of the gods 
of the peoples or some humans, a mere title. 

The Lord Christ -as said by st. Augustine- is born twice: 
Everlasting birth from the Father, not through a mother, before 
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all ages. and birth in the fullness of time from a mother but 
with no father. 

He is born of the Father, but not made. as He is born since 
eternity "having neither beginning of days nor end of life" 
(Heb. 7: 3). Since He has no beginning of days. He is not made 
because every creation has a beginning which is the day of 
being made. 

This Creed provides the sound teaching contradicting the 
teaching of the Arians. 

He is begotten of the Father as the thoughts are begotten of 
the mind and as the rays from the sun. Therefore, He is: 

This refutes the Arian thoughts which misunderstood the 
words of the Lord, "My Father is greater than Me" (In. 14: 
28). In fact the Father is not greater than the Son with regard to 
the essence because the Son is of the same nature, the same 
essence, and the same divinity of the Father. He is equal to Him 
in everything. 

As for the phrase "My Father is greater than Me'" it is said 
about emptying Himself in His incarnation; for it is said, "who, 
being in the form of God, did not consider it robbery to be 
equal with God, but made Himself of no reputation, taking the 
form of a bondservant and coming in the likeness of men. And 
being found in appearance as a man, He humbled Himself and 
became obedient to the point of death, even the death of the 
cross" (Phil. 2: 6-8). 
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This is the condition of which He said "My Father is 
greater than Me", that is of the image of. the bondservant He 
took while the divinity remained unchanged. 

The Father is greater than the image the Son took in His 
incarnation with the passions, the cross and the insults. But the 
godhead united with the human nature remained unchanged, 
not affected by the humbleness of the flesh. 

That made Him able to speak and act in the flesh what 
suited His divinity which is equal to the Father. 

He said, "/ and My Father are one" (In. 10: 30); "He who 
has seen Me has seen the Father" (In. 14: 9); "/ am in the 
Father, and the Father in Me" (In. 14: 10); "that all should 
honor the Sonjust as they honor the Father" (In. 5: 23); and to 
the paralytic, "Son, your sins are forgiven you" (Mk. 2: 5, 10), 
and He said the same to the sinful woman who washed His feet 
with her tears (Lk. 7: 48). 

In His carnation, the Lord walked on the sea (Mt. 14: 25), 
rebuked the wind and the waves and calmed them (Mk. 4: 39). 
In His incarnation, He created a new substance in the miracle of 
the five loaves and two fish (Mt. 14: 17), and in the miracle of 
transforming the water into wine in the wedding at Cana of 
GaliJee (In. 2), and also in giving sight to the man born blind 
(In. 9), in addition to many works He did which manifested His 
divinity. His resurrection while the tomb was closed, and 
entering the high room while the doors were closed (In. 20: 
19), and His ascension into heaven, are all examples of His 
divinity. 
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Here the Creed speaks about the Son as Creator, who made 
everything as stated in the gospel of st. John, "All things were 
made through Him, and without Him nothing was made that 
was made" (In. 1: 3), and in the Epistle to the Colossians, "All 
things were created through :lim and for Him" (Col. 1: 16). 

Here we would ask: Who made the world? Is it the 
Father or the Son? And the answer is: He made everything 
through the Son. 

"For by Him all things were created that are in heaven 
and that are on earth, visible and invisible, whether thrones or 
dominions or principalities or pC\~'ers" (Col. 1: 16). 

He is the uttering wisdom of God; for God made 
everything by His wisdom and by His Word, so He is "the 
power of God and the wisdom of Goer' (1 Cor. 1: 24) by whom 
God made everything. 

The Son did many things besides the main purpose of 
the incarnation: that is the redemption. 

* He restored for man the ideal image in which He was 
created, "God's image and likeness" (Gen. 1: 26, 27). But man 
lost this divine image till the Lord Christ came to restore to him 
that image through His ideal life in everything. 
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* He came to provide the people with the sound teaching, 

and to correct the wrong concepts which spread as a result of 
the interpretation of the ignorant leaders who shut up the 
kingdom of heaven against men, for they neither went in 
themselves, nor did allow those who were entering to go in 
(Mt. 23: 13). That is why He used to repeat in His Sermon on 
the Mount the words, "You have heard that it was said .... But 
1 say to you ... " (Mt. 5). And they used to call Him "Good 
Teacher". 

* He came to give the people a sound idea about God as 
the heavenly Father who loves them. 

* He came to perform a mission towards the poor and the 
needy, as the prophecy of Isaiah the Prophet says about Him, 
"The Lord has anointed Me to preach good tidings to the poor; 
He has sent Me to heal the brokenhearted, to proclaim to the 
captives ... " (Isa. 61: 1). Thus He presented to the world the 

. image of the Good Shepherd as drawn in the Book of Ezekiel 
the Prophet, "I will feed My flock, and 1 will make them lie 
down ... 1 will seek what was lost and bring back what was 
driven away, bind up the broken ... " (Ezck. 34: 15). . 

However, The principal mission of the Lord in IDs 
incarnation was the salvation and redemption. 

Had He done nothing but the redemption and salvation, 
this would have been sufficient, but practically Christ was to 
perform -a mission before perfecting the redemption so as 
people might know Him and He might do something. Thus He 
performed the mission of the Teacher, the Shepherd of the lost 
sheep, the Model for the people, and the Heart full of love. 



51 

For us He descended from heaven: 

It means that Heaven is His home. 

Thus He said, "[ came forth from the Father and have 
come into the world. Again, I leave the world and go to the 
Father' (In. 16: 28), and also, "What then if you should see the 
Son of Man ascend where He was before" (In. 6: 62). So, He 
was first in heaven and He descended from there, hence He 
says to Nicodemus, "No one has ascended to heaven but He 
who came down from heaven, that is, the Son of Man who is in 
heaven" (In. 3: 13). 

Dwelling first in heaven is a proof of His divinity. 

As the saints say, He is not man who became God, but He 
is God who became Man. He emptied Himself and took the 
form of a servant, and came in the likeness of men ... all for our 
salvation. 

For salvation, man condemned to death since eating of 
the tree should have died, but Christ died on behalf of man, 
to redeem him. 

The words "descended from heaven" do not mean that 
He left heaven. 

He descended from heaven to earth, but continued in 
heaven because He is present everywhere and no place is empty 
of Him. That is why He said to Nicodemus, "No one has 
ascended to heaven but He who came down/rom heaven, that 
is, the Son of Man who is in heaven" (In. 3: 13). It means that 
He descended from heaven while being still in heaven. 
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The words "descended from heaven" means, on one 
side, einptying Himself or becoming of no reputation (phil. 
2: 7), and on the other side manifesting Himself to us. 

He descended, that is, He left His glory taking the form of 
a servant and coming in the likeness of men; and moreover, 
"He humbled Himself and became obedient to the point of 
death, even the death of the cross" (Phil. 2: 7-8). 

The words "He descended from heaven" mean that He 
became visible to us in flesh as the apostle says, "great is the 
mystery of godliness: God was manifested in the flesh" (I Tim. 
3: 16). Thus the invisible became visible. 

The word "incarnated" means He took flesh, and in the 
Coptic language I-q6i CA.p~. It means that the divine nature 
united with the flesh. But how did He get that flesh? From 
where did He get it? He got it: 

The Virgin could not have begotten a child by herself 
because she had not known a man (Lk. 1: 34 ). So the angel 
said to her explaining the matter, "The Holy Spirit will come 
upon you, and the power of the Highest will overshadow you" 
(Lk. 1: 35). 



53 

The Holy Spirit descended hypostatically into her 
womb 

It is an exceptional case because the Holy Spirit does not 
descend hypostatic ally on humans, but He descended on Virgin 
Mary for two reasons: first, that the Lord Christ might be in her 
womb through no man, and second, to sanctify her womb so 
that the baby born of her might not inherit the original sin. 

Thus her conception of the Lord Christ was an 
immaculate conception. 

This is clear in the words of the angel who announced to 
her, "The Holy Spirit will come upon you ... therefore, also, 
that Holy One who is to be bom will be called the Son of God" 
(Lk. 1: 35). 

He is holy [He became like us in everything except sin 
alone] (the Holy Mass of S1. Gregory). Therefore He died, not 
for His own sin because He was not sinful, but for the sins of 
others. 

The words ''incarnated'' does not mean only that He 
took the human flesh, but that He also took the human 
nature complete: body and spirit. Therefore the Creed did 
not stop at the word incarnated but added the words "and 
became Man": 

He became a complete man with a human nature, as the 
apostle says about Him, "For there is one God and one 
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Mediator between God and men, the Man Christ Jesus" (1 
Tim. 2: 5). It is because the judgment was against man, so the 
one who was to die should be a man begotten with the human 
nature. 

Had He not been a complete Man, He would not have 
been like us in everything, and would not have taken our 
nature condemned to death. 

We say this because there was a heresy which said that the 
Lord Christ was not in need of a human spirit to live witf:1 as He 
lived with the human nature united with Him, and with the 
Holy Spirit -hypostatically united with Him. Therefore the 
second ecumenical council held in Constantinople in 381 A.D. 
excommunicated Apollinarios who spread this heresy as it 
limits the humanity of Christ to a mere body not a complete 
human nature! 

Now the expression "He was incarnated and became 
man" is said in the Creed and in the Holy Mass as a confession 
of Christ's complete human nature by which He offered 
Himself on behalf of the humans as a sacrifice for our sins. 
On this the apostle says, "one Mediator between God and 
men , the Man Christ Jesus. who gave Himself a ransom for 
air' (1 Tim. 2: S, 6). 

That is why the Lord Christ insisted on the title "Son of 
Man" which He often repeated as it expresses that He 
represents Man in general in His death for sin. In the Coptic 
language the word is acpeppCIlJ.Ll, that is, He became man. 

He became the Holy Man who united with the divinity in 
the Virgin' s womb since the first moment of the holy 
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conception whereas the womb was sanctified by the Holy Spirit 
who descended on her. However, st. Mary was conceived of 
normally, therefore she needed salvation as other humans, and 
she said so in her praise song, "And my spirit has rejoiced in 
God my Savior' (Lk. 1: 47). 

He was crucified for us at the time of Pontius Pilate. 

Being crucified for us means on our behalf or instead 
ofns. 

We deserved death because we sinned; for "the wages of 
sin is death" (Rom. 6: 23), and, ..... through one man sin 
entered the world, and death through sin, and thus death 
spread to all men, because all sinned" (Rom. S: 12). 

Then Christ -who did no sin deserving death- came to 
die on behalf of the sinners who are under the 
condemnation of death. 

By this testimony the thief on the Lord's right defended the 
Lord, saying to the other blaspheming thief, " you are under the 
same condemnation, and we indeed justly, for we receive the 
due reward of our deeds, but this Man has done nothing 
wrong" (Lk. 23: 41). 

Even Pilate who judged finally that He should be crucified, 
said to the Chief priests and rulers of the Jews who sent Christ 
to him, "1 have found no reason for death in Him" (Lk. 23: 22, 
14). Then he said to them, "1 am innocent of the blood of this 
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just Person" (Mt. 27: 24). Thus the Just was crucified for us 
who deserved death. 

"All we like sheep have gone astray; we have turned, 
everyone, to his own way; and the Lord has laid on Him the 
iniquity of us air' (lsa. 53: 6). 

He died to redeem us by His death, and the redemption 
means that the just dies for the guilty. The sinner dies because 
of his sin, but the just -in the redemption- dies for the sin of 
another, to redeem him of the sentence of death. There was 
none righteous, not one, "They have all turned aside, they have 
together become corrupt; there is none who does good, no, not 
one" (Ps. 14: 3). 

Christ is the Holy who can die for the others. 

When announcing His birth, angel Gabriel said to the holy 
Virgin, "that Holy One who is to be born will be called the Son 
of GO(f' (Lk.. 1: 35). And when st. Peter the apostle 
reprimanded the jews for crucifying Christ, he said to them, 
"But you denied the Holy One and the Just, and askedfor a 
murderer to be granted to you" (Acts 3: 14). And st. Paul the 
apostle said about Him, "For such a High Priest was fitting for 
us, who is holy, harmless, undefiled, separate from sinners, and 
has become higher than the heavens" (Heb. 7: 26). Though He 
is holy, He carried our sins. 

In His crucifixion, He was not a sinner but bearer of 
sins. 

He bore the sins of the others; the sins of the whole world, 
the sins of the past, the present and the future. St. John the 
apostle said, " ... if anyone sins, you have an advocate with the 
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Father, Jesus Christ the righteous. And He Himself is the 
propitiation for our sins, and not for ours only but also for the 
whole world." (1 In. 2: 1, 2). And st. John the Baptist said 
about Him "The Lamb of God who takes away the sin of the 
worier (In. 1: 29). 

The Lord Christ reminds us of the sacrifices and burnt 
offerings of the Old Testament which were only a symbol of 
Him. 

In the Old Testament, the sinner had to offer a sacrifice for 
the propitiation of his sins. The sacrifice was an innocent 
animal on which the sinner should put his hand and confess his 
sins on its head. Putting the hand on the head of the sacrifice 
means that the sinner agrees that the sacrifice be in hiS place 
and that his sins be transferred to it so that it might die on his 
behalf. Those innocent animals which were slaughtered were 
not sinners but bearers of sins; the sins of those who believe in 
the propitiation and redemption and agree that those animals be 
a propitiation on their behalf. 

The sin offering was described as the most holy 
(Lev. 6: 25). . 

This description of the sin offering as ''The most holy" was 
repeated (Lev. 6: 29). Therefore it was slaughtered in the place 
where the burnt offering was slaughtered, and the latter was 
described as "a sweet aroma to the Lord" (Lev. 1: 9, 13, 17). 
This is the same description given to the grain offering "a sweet 
aroma to the Lord ", "most holy of the offerings to the Lord" . 
(Lev. 2: 2, 3, 9, 10) . Likewise, the trespass offering was 
described as "most holy" and, " In the place where they kill 
the burnt offering they shall kill the trespass offering" 
(Lev. 7: 1,2). 
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Thus the Lord Christ was a sin offering, a trespass 
offering and most holy when He bore the sins of the world, 
and was also a sweet aroma to the Lord. 

Those offerings that bore the sins were burnt outside the 
camp (Heb. 13: 11), "therefore Jesus also, that He might 
sanctify the people with His own blood, suffered outside the 
gate". He was crucified outside the gate because we -being 
sinners- were considered outside the camp. 

He went outside the gate on our behalf that He might 
bring us into the camp. 

He was crucified for us, He died for us, that we may have 
life through His death. They challenged Him, saying, "If You 
are the Son of God, come downjrom the cross" (Mt. 27: 40), 
"If He is the King of Israel, let Him now come downfrom the 
cross, and we will believe Him" (Mt. 27: 42) (Mk. 15: 32). But 
He did not do that because He wanted to die for us that we may 
be saved through His death. 

But why did He choose to die on the cross? 

First: Because this kind of death is the most painful, by 
which all His blood would be shed and all His nerves cut, in 
addition to the pains caused by the nails which scraped against 
His body. 

Second: Because the pains of the cross continue for a 
longer time. For instance separating the head, burning or 
hanging may take only a moment or a few moments and other 
deaths may take a few minutes, whereas crucifixion continued 
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for three hours, from the sixth to the ninth hour besides the 
time of preparation for the crucifixion. 

Third: The cross is a sign of defaming and an 
announcement of the punishment since it is on a high place 
visible to all people in the city and outside it. 

Fourth: Death on the cross was considered in the Old 
Testament -in the Mosaic Law (Deut. 21: 22,23)- a curse, as it 
is written, "Cursed is everyone who hangs on a tree" (Gal. 3: 
13). So, the Lord Christ redeemed us from the curse of the Law 
by bearing the curse instead of us on the cross. 

The death on the cross is then a shame, thus it is said of 
Him, "Being found in appearance as a man, He humbled 
Himself and became obedient to the point of death, even the 
death of the cross" (Phil. 2: 8). 

He replaced us in the cruclllXion, the death, the shame, . 
and the curse. 

Not this only. but also: 
He fasted instead of us because He was not in need of 

fasting. 

He descended into the baptism of repentance on our behalf 
for He needed not to be baptized or to repent. And in His 
obedience to all the commandments of the Law "to fulfill all 
righteousness .. He was in our place presenting to God the 
Father the practical image of the perfect Man though these. 
was no perfection on the earth as all people have sinned and 
fallen short of the glory of God. He presented to the Father a 
perfect law without sin, doing all the time what pleased Him 
(In. 8: 29). 
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Christ was crucified on our behalf, and it is said in the 
Creed that He was crucified for us at the time of Pontius 
Pilate. 

It is a historic event which the Creed included to establish 
exactly the time at which it took place and the Roman ruler in 
whose reign it happened. 

Proving that the Lord Christ has suffered is very important. 

But why is it so important? .. Lest some would think 
that the unity of the divinity and humanity in the Lord 
Christ protected the human nature from suffering! 

If this had. been true, the crucifixion would have been mere 
formality, and Christ would have not paid the wages of death to 
the Divine Justice. God forbid! 

The pains of the cross are an established fact, as Isaiah 
the prophet prophesied, "A Man of sorrows and acquainted 
with grief... He has borne our griefs and carried our sorrows; 
yet we esteemed Him stricken, smitten by God, and afflicted. 
But He was wounded for our transgressions, He was bruised 
for our iniquities .. , Yet it pleased the Lord to bruise Him,' He 
has put Him to grief. When You make His soul an offeringfor 
sin ... " (!sa. 53: 3-10). 

Because of the great pain on the cross, He said, "My 
God, My God, why have You forsaken Me?" (Mk.15: 34); 
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aod because of the sweat and blood that came out of Him, 
He said, "1 thintr' (Jo. 19: 28). 

The Lord Christ has actually suffered true agonizing pains, 
and the Father left Him to suffer and was pleased to bruise 
Him. However the words "why have You forsaken Me?" Do 
not mean that He was separated from the Father. God forbid! 
They mean in fact that the Father left Him to suffer and did not 
remove the pain away. Therefore the church celebrate the 
Passion Week every year and fast every Friday to the memory 
of the passions of the Lord Christ. 

The Lord Christ never used His divinity to give rest to 
His human body. 

Not only did He do so at the time of crucifixion but also 
throughout His incarnation on the earth. When He fled from the 
sword of Herod to Egypt, He could have struck Herod unto 
death by the power of His divinity, but He did not do so, nor 
used His divinity. 

In His fast on the Mount, His divinity could have protected 
His body from hunger, but He did not do; for it is said 
"afterward He was hungry" (Mt. 4: 2). Thus He suffered 
hunger, and did not use His divine power to give comfort to 
His body. He did not even agree to tum the stones into bread as 
Satan suggested to Him !! 

Throughout the time of His incarnation on the earth , 
He suffered hunger and thirst, fatigue and pain , and He did 
not use His divinity at all to prevent pain. Furthermore when 
He carried the cross to Golgotha (In. 19: 17), He fell because 
of great fatigue and Simon the Cyrenian carried it for Him (Mk. 
15: 21). He could have carried the cross by the power of His 
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divinity Without the Cyranian, but He did not do, nor did He 
use His divinity in stopping those who insulted and struck Him 
(Mt. 21: 29-31). 

He prophesied before the crucifixion about these pains: 

He said to His disciples, "He must go to Jerusalem, and 
suffer many things from the elders and chief priests and scribes 
and be killed, and be raised the third day" (Mt. 16: 21); "And 
He began to teach them that the Son of Man must suffer many 
things, and be rejected by the elders and chief priests and 
scribes, and be killed, and after three days rise again." (Mk.. 8: 
31); "And how is it written concerning the Son of Man, that He 
must suffer many things and be treated with contempt?" (Mk. 
9: 12) (Lk. 9: 22); and again He said, " ... so also the Son of 
Man will be in His day. But first He must suffer many things 
and be rejected by this generation" (Lk. 17: 25). 

Then after His resurrection He said that the prophets 
had prophesied in the past about His passions. 

He rebuked the two disciples from Emmaus, saying, "0 
foolish ones, and slow of heart to believe in all that the 
prophets have spoken! Ought not the Christ to have suffered 
these things and to enter into His glory" (Lk. 24: 25, 26). And 
He said to His disciples, "Thus it is written, and thus it was 
necessary for the Christ to suffer and to rise from the dead the 
third day" (Lk. 24: 46). 

The offerings of the Old Testament was a symbol of the 
sufferings of Christ: 

The Passover Lamb for example was a symbol of the Lord 
Christ, as it is said, "For indeed Christ, our Passover, was 
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sacrificed for us" (1 Cor. 5: 7). And the passover was required 
to be roasted in fire (Ex. 12: 8), which is a symbol of the 
passions. Moreover, the burnt offering which was a symbol of 
Christ in satisfying the divine justice and being a sweet aroma 
to the Lord (Lev. 1: 9), was required to be "on the hearth upon 
the altar all night until morning, and the fire of the alter shall 
be kept burning on it ... And the fire on the altar shall be kept 
burning on it; it shall not be put ouf' (Lev. 6: 9-12). All these 
fires were a symbol of the divine justice that was satisfied in 
such a burnt offering until it turns into ashes (Lev. 6: 10). What 
more passions can realize the symbol ... ! 

The passions of the cross are obviously expressed in the 
psalm which says, 

"They pierced My hands and My feet; 1 can count all My 
bones" (ps. 22: 16). 

In description of the passions of the cross that were 
inflicted on the body and soul the same psalm says ," My 
heart is like wax ; it has melted within Me. My strength is 
dried up like a potsherd, and My tongue clings to My jaws" 
(Ps. 22: 14, IS). . 

His body was laid in the tomb after being bound in strips 
of linen with the spice by Joseph of Arimathea and Nicodemus, 
"They took the body of Jesus and bound it in strips of linen 
with the spices, as the custom of the Jews is to bury. Now in the 
place where He was crucified there was a garden, and in the 
garden a new tomb in which no one had yet been laid. So there, 
they laid Jesus ... " (In. 19: 40-42); "And the women who had 
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come with Him from Galilee followed after, and they observed 
the tomb and how His body was laiel' (Lk. 23: 55). 

The tomb where the Lord was buried had been hewn out of 
the rock, and when Joseph laid Him in it, he rolled a stone 
against the door of the tomb (Mk. 15: 46); "And Mary 
Magdalene and Mary the mother of loses observed where He 
was laid" (Mk. 15: 47). 

This tomb was made secure and the stone sealed and a 
guard was set by the priests and Pharisees who went to Pilate 
and asked to do that because they feared that His disciples 
come by night and steal Him away and say to the people that 
He has risen from the dead (Mt. 27: 62-66). 

This event - which is summed up in that Joseph the 
Arimathean and Nicodemus bound the body of the Lord Christ 
and laid Him in a new tomb hewn out of the rock and a large 
stone was rolled against the door of the tomb while many 
women saw that, and the priests and Pharisees set guards and 
sealed the stone - is a proof of His resurrection, because how 
could His disciples steal Him in the presence of the guards, the 
stone, and the seal! Moreover, it was Saturday evening (Mk. 
15: 42) and people were at rest according to the commandment 
(LIe. 23: 56). 

However, in spite of all this, the Lord Christ arose and 
the empty tomb became a proof of His resurrection. 

On the third day He arose from the dead in accordance 
with the scriptures. 
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The resurrection of the Lord Christ differs from the 
resurrection of any other person in the following: 

i. The Lord Christ arose by Himself not raised by 
anyone. 

There were three. persons who came to life in the Old 
Testament: The son of the widow of Zarephath which belongs 
to Sidon, who was raised by Elijah the prophet (1 Kgs. 17: 
22); the son of the Shunamite woman, who was raised by 
Elisha the prophet ( 2 Kgs. 4: 25); and the third who was 
put after his death in the tomb of Elisha the prophet and when 
he touched the bones of Elisha he revived and stood on his feet 
(2 Kgs. 13: 21). 

And three people were raised by the Lord Christ: The son 
of the widow of Nain (Lk. 7: 15); the daughter ofJairus (Lk. 8: 
55); and Lazarus (In. 1]: 43, 44). 

St. Paul also raised the young man Eutychus (Acts 20: 10), 
and st. Peter raised Tabitha (Acts 9: 40). All of those were 
raised by others, but the Lord Christ is the only One who arose 
by the power of His divinity. He arose, but they were raised. 

2. He alone arose in ~ glorious body •. 

St. Paul said about our bodies on the general resurrection, 
"we also eagerly wait for the Savior, the Lord Jesus Christ, 
who will transform our lowly body that it may be conformed to 
His glorious body." (Phil. 3: 20,21). 

This glorious body of the Lord Christ could - in the 
resurrection - come out of the tomb that was closed with a big 
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stone against the door. He could also enter the upper room 
while the doors were shut and the disciples assembled (In. 
20: 19). In this glorious body He could ascend into heaven 
and a cloud received Him while the disciples were looking 
(Acts 1: 9. to). 

He ate with the disciples after the resurrection. and showed 
them His wounds to prove to them that He has risen as they 
thought Him a spirit (Lk. 24: 37-43). 

3. The Lord Christ is the only One who arose and did 
not die again. 

All those who were raised died again to wait for the 
general resurrection. whether those raised in the Old 
Testament. or those raised by the apostles. But the Lord Christ 
arose and continued alive and is still alive unto the end of ages. 
So it is not strange to see some people swear by the living 

. Christ or pray to the living Christ. 

St. Paul called the Lord ''the firstfruits of those who 
have fallen asleep" (1 Cor. 15: 20). 

He is the first who arose from the dead and did not die 
again. That is what He Himself said to st. John in the 
Revelation. "/ am the First and the Last. 1 am He who lives. 
and was dead, and behold 1 am alive forevermore. Amen" 
(Rev. 1: 17, 18). 

The resurrection of Christ was a very important matter 
of which the apostles preached and the jews were very 
troubled. 
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The Book of the Acts say, "with great power the apostles 
gave witness to the resurrection of the Lord Jesus. And great 
grace was upon them air' (Acts 4: 33). This annoyed th~ chief 
jews because proclaiming Christ's resurrection is a proof of 
His divinity and His righteousness and that the jews, in 
crucifying Him, were oppressive, thus His blood is required 
of them. 

This made the jews call the apostles and say to them, "Did 
we not strictly command you not to teach in this name? And 
look, you have filled Jerusalem with your doctrine, and intend 
to bring this Man's blood on us!" (Acts 5: 27,28). But the 
apostles reprimanded the jews, saying, "you denied the Holy 
One and the Just, and askedfor a murderer to be granted to 
you, and killed the Prince of life" (Acts 3: 14, 15). 

4. The resurrection of Christ is a proof of His power 
and His victory, and a proclamation that He will raise us 
with Him. 

He is the only One who overcame death by His 
resurrection and trod death by His power. He gave us the 
promise of our resurrection, "For since by man came death, by 
Man also came the resurrection of the dead", "Christ, the 
firstfruits, afterward those who are Christ's at His coming" (1 
Cor. 15: 21-23). 

This hope in the resurrection of the dead is due to the 
resurrection of Christ. 

As st. Paul says also, "But if there is no resurrection of the 
dead, then Christ is not risen. And if Christ is not risen, then 
our preaching is vain and your faith is also vain. Yes, and we 
are found false witnesses of God ... . If in this life only we have 
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hope in Christ, we are of all men the most pitiable. But now 
Christ is risen from the dead, and has become the firstfruits of 
those who havefallen asleep." (1 Cor. 15: 13-20). 

Had the Lord Christ not risen, He would have been like 
any ordinary person, whose enemies overcame and death 
prevailed upon Him!! 

But He arose because "in Him was life" (In. 1: 4), and 
because He is "the Prince of life" (Acts 3: 15), and the 
resurrection and life (In. 11: 25) as He said to Martha the sister 
of Lazarus before raising him. 

The resurrection of the Lord Christ was a matter 
which He announced to His disciples before His cruculXion: 

He told them that He must go to Jerusalem, and suffer 
many things from the elders and chief priests and scribes, and 
be killed, and be raised the third day (Mt. 16: 21), (Mk.. 8: 31) 
and (Lk. 9: 22). 

After His resurrection He told them that what was 
going to happen had been mentioned by the prophets. 

He said to them, "Thus it is written and thus it was 
necessary for the Christ to suffer and to rise from the dead the 
third day" (LIe. 24: 46). And the angels said to the women who 
came to the tomb bringing spices, "Why do you seek the living 
among the dead? He is not here, but is risen! Remember how 
He spoke to you when He was still in Galilee, saying, 'The Son 
of Man must be delivered into the hands of the sinful men, and 
be crucified, and the third day rise again .. t (Lk. 24: 5-7). 
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The Lord's resurrection on the third day was 
consistent with tbe symbol in the Book of Jonah: 

When the Jews asked Him for a sign after He had done 
many signs, He reprimanded them, saying, "An evil and 
adulterous generation seeks after a sign, and no sign will be 
given to it except the sign of the prophet Jonah. For as Jonah 
was three days and three nights in the belly of the great fish, so 
will the Son of Man be three days and three nights in the heart 
of the earth" (Mt. 12: 39,40). He referred by this to His death 
and resurrection the third day. 

He arose from the dead on the third day in accordance 
with the scriptures: 

Being included in the holy scriptures and evangelized by 
the apostles are evidences of the importance of the resurrection. 

or course He ascended in the body. 

The Godhead does not ascend or descend. The Godhead is 
present up and down and in between; in heaven and on the 
earth and between both. He fills all and is present everywhere. 

He ascended in the body as we say in the Mass of st. 
Gregory [upon Your ascension to heaven in the body ••• ]. 

The disciples saw Him ascending in the body, "While they 
. watched, He was taken up, and a cloud received Him out of 
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their sight" (Acts 1: 9). Of course this was in the body because 
they could not have seen the Godhead. 

The Lord ascended to heaven in the glorious spiritual 
body. 

It is the spiritual body in which we will rise, as the apostle 
says in his Epistle to the Corinthians, "It is sown a natural 
body, it is raised a spiritual body ... . And as we have borne the 
image of th~ man of dust, we shall also bear the image of the 
heavenly Man" (1 Cor. 15: 44, 49). This spiritual body in which 
we will rise confonns with the body of the Lord Christ in His 
resurrection, "who will trans/onn our lowly body that it may be 
confonned to His glorious body" (Phil. 3: 21). 

The miracle of the ascension is not a challenge to 
gravity. 

It is a miracle of the glorious spiritual body which is 
not subject to the gravity phenomenon. 

Only the material body is subject to gravity, so the glorious 
heavenly body in which the Lord ascended into heaven had 
nothing to do with gravity and there was no challenge to the 
earth gravity. 

We, likewise, in the general resurrection, shall be caught 
up in the clouds to meet the Lord in the air (1 Thess. 4: 17), and 
this will not be a challenge to the earth gravity because gravity 
has no power over the heavenly spiritual bodies in which we 
shall rise. How much rather is the ascension of the Lord Christ 
after His resurrection! 
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The words "ascended to heavens" means ascended to 
the heaven of heavens. 

No one has ever ascended to the heaven of heavens, not 
even Elijah and Enoch. As the Lord said to Nicodemus, "No 
one has ascended to heaven but He who came down from 
heaven, that is, the Son of Man who is in heaven" (In. 3: 13). 

The expression "heaven of heavens" is mentioned also in 
Solomon's prayer on the consecration of the temple as he said 
to the Lord, "but will God indeed dwell on the earth? Behold, 
heaven and the heaven of heavens cannot contain You. How 
much less this temple which J have built!" (1 Kgs. 8: 27). It is 
mentioned also in the book of Psalms, "Praise the Lord from 
the heavens; praise Him in the heights! Praise Him, you 
heavens of heavens .. " (Ps. 148: 1,4). 

The heaven of heavens is the heighest height. If we 
considered all these heavens the earth, the heaven of heavens 
would be their heaven. It is the place of God's throne and glory 
(Mt. 5: 34). 

He sat down at the right hand of His Father: 

This fact is included in many places of the New 
Testament as well as in a prophecy in the Psalms. 

* (Mk. 16: 19): "So then, after the Lord had spoken to 
them, He was received up into heaven, and sat down at the 
right hand of God". 
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* (Reb. 8: 1): "Now this is the main point of the things we 
are saying: we have such a High Priest, who is seated at the 
right hand of the throne of the Majesty in the heavens". 

* (Heb. 1: 3): "oo. when He had by Himself purged our sins, 
sat down at the right hand of the Majesty on high, having 
become so much better than the angels". 

* (Heb. 12: 2): "Jesus oo. who for the joy that was set 
before Him endured the cross, despising the shame, and has sat 
down at the right hand of the throne ofGot/'. 

* (Mt. 26: 64): "hereafter you will see the Son of Man 
sitting at the right hand of the Power, and coming on the 
clouds of heaven". This was said by the Lord before the 
council. 

* (Acts 7: 56): "Look, I see the heaven~ opened and the 
Son of Man standing at the right hand of God'. This was what 
st. Stephen said at the time of his being martyred as "he, being 
full of the Holy Spirit. gazed into heaven and saw the glory of 
God, and Jesus standing at the right hand of GOt/'. 

* (Ps. 110: 1): "The Lord said to my Lord, 'Sit at My right 
hand, till I make Your enemies Your footstool" 

But what does sitting at the right hand of the Father 
mean? 

God has no right or left hand, because only a limited being 
has a right and a left side, and God is unlimited. 

Besides, there is no space at the right side of God that 
allows another being to sit in. 
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And if the Son sits at the right hand of the Father in this 
sense of occupying a space, the words of the Lord wiU not then 
apply as He said, "/ am in the Father, and the Father in Me" 
(In. 14: 11). There wilJ only be a touch line since They will be 
sitting side by side. 

What do the words "right hand" mean then? 

lin 1tIhIe BfilbRicai Terminoiogy the right lhIand ll"efell"S to 
!Plower, rfiglhl~iIlsll1ess, Oil" bonor. 

In the sense of power the Psalmist said, "The right hand of 
the Lord does valiantly. The right hand of the Lord is exalted; 
the right hand of the Lord does valiantly. / shall not die, but 
live" (Ps. 118: 15-17); "Save with Your right hand, and hear 
me" (lPs. 60: 5; 108: 6). And in the praise song of Moses, he 
said, "Your right hand, 0 Lord, has dashed the enemy in 
pieces" (Ex. 15: 6). 

The words refer also to honor as when Jacob was blessing 
Joseph's sons and he laid his hand on the head of the younger. 
It meant giving him higher honor (Gen. 48: 17-19). This was 
what the psalmist meant when saying, "At Your right hand 
stands the queen" (Ps. 45: 9). Symbolically, this refers to the 
honor given to the holy Virgin. In the same sense the psalm 
says, "The Lord is at Your right hand; He shall execute kings in 
the day of His wrath" (Ps. 110: 5). 

And on the Day of Judgment the Lord set the righteous at 
His right hand , and the wicked at His left, which means that 
the right hand refers to righteousness and honor. Therefore, we 
call the thief who won the promise of paradise while on the 
cross "the thief on the right of the Lortl'. It was also beautiful 
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that the angel who announced to Zacharias the birth of John 
appeared to him standing on the right side of the alter of 
incense (Lk. 1: 11). 

Hence ''the right hand of God" means His power, 
righteousness, honor or glory, and "sat" means settled. 

When the Lord Christ ascended to heaven, he' settled in 
power, glory, and honor as in the beginning. This means that all 
accusations and insults against Him falsely out of envy such as 
saying of Him that He is a deceiver (Mt. 27: 62), He does not 
keep the Sabbath (In. 9: 16), He casts out demons by 
Beelzebub (Mt. 12: 24), and that He is a Samaritan and has a 
demon (In. 8: 48), all these accusations and insults have ended 
as He ascended to heaven and sat at the right hand of the 
Father. . 

Sitting at the right hand of His Father means the end of 
emptying Himself, as it is written that He made Himself of no 
reputation, taking the form of a bondservant, and coming in the 
likeness of men (Phil. 2: 7). In this state He endured the 
weakness of the human nature; He experienced hunger, thirst, 
fatigue and sleep. But all this came' to an end by His sitting at 
the right hand of the Father, and the weakness in which He was 
arrested, insulted, strapped, and crucified, this also came to an 
end. 

In His second coming He will come in power and glory 

He will come in the glory of His divine nature, not in a 
new glory which He will obtain. It is the glory which He had 
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before the world was (In. 17: 5), and which He forsook in His 
incarnation when He was born in a manger, but He restored 
when He ascended to heaven and sat at the right hand of the 
Father. So He said, ..... He comes in His own glory, and in His 
Father's, and oflhe holy angels" (Lk. 9: 26). 

How amazing and great are these words, "He comes in His 
own glory", and they are repeated, "For the Son of Man will 
come in the glory of His Father with His angels, and then He 
will reward each according to His works" (Mt. 16: 27) ! The 
glory of His Father is His own glory and the opposite because 
He and His Father are one with regard to the glory of the 
divinity. 

His Second coming will be for judgment. 

He comes to reward each according to His works. This is 
repeated in (Mt. 25) where He says, "When the Son of Man 
comes in His glory, and all the holy angels with Him, then He 
will sit on the throne of His glory. All the nations will be 
gathered before Him, and He will separate them one from 
another, as a shepherd divides his sheep from the goats. And 
He will set the sheep on His right hand, but the goats on the 
left ... " (Mt. 25: 31-46). . 

This coming for judgment is evident in the last chapter of 
the Book of Revelation where He says, "/ am coming quickly, 
and My reward is ,with Me, to give to everyone according to his 
wor'" (Rev. 22: 12). 

His coming for judgment will be in the end of ages. 

In the parable of the wheat and tares He explains, "the 
harvest is the end of the age, and the reapers are the angels. 
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Therefore as the tares are gathered and burned in the fire, so it 
will be at the end of this age. The Son of Man will send out His 
angels, and they will gather out of His Kingdom all things that 
offend. and those who practice lawlessness, and will cast them 
into thefurnace offire ... Then the righteous will shineforth as 
the sun in the kingdom of their Father ... " (Mt. 13: 3943). 

In this Second. coming for judgment, the general 
resurrection will take place. 

" ... all who are in the graves will hear His voice and come 
forth- those who have done good to the resurrection of life, and 
those who have done evil, to the resurrection of condemnation" 
(In. 5: 28, 29). 

So, the Second Coming will be accompanied by the 
general resurrection, judgment and the end of ages. 

He will judge both the quick and the dead, that is, those 
who will be still alive when He comes, and those who will be 
dead and rise, who have done good, or evil. And the apostle 
says about His judgment, "For we must all appear before the 
judgment seat of Christ, that each one may receive the things 
done in the body, according to what he has done, whether good 
or bat/' (2 Cor. 5: 10). 

By this judgment the Lord Christ will come into His 
everlasting Kingdom as the Creed says. 

The prophecy of Daniel the prophet says, "His dominion is 
an everlasting dominion, which shall not pass away, and His 
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kingdom the one which shall not be destroyecl' (Da. 7: 14). Of 
this endless kingdom Angel Gabriel said to the holy Virgin 
Mary, "you will conceive in your womb and bring forth a child 
... He will reign over the house of Jacob forever, and of His 
kingdom there will be no encl' (Lk. 1: 31-33). 

His kingdom is a spiritual kingdom not an earthly one 
limited by a time. 

It is the kingdom which the thief on the Lord's right hand 
longed and said, "Lord, remember me when You come ilZ10 

Your kingdom" (Lk. 23: 42). And because the kingdom was far 
away in time, after many generations, the Lord said to the thief, 
"Today you will be with Me in Paradise" (Lk. 23: 43). 

Paradise is the pledge of the kingdom, therefore, the 
one:who enters Paradise will enter the kingdom. 

Now the next part of the Creed is about the Holy Spirit. 





TRULY WE BELIEVE IN 

THE HOLY SPIRIT, THE LIFE-GIVING 

LORD, WHO PROCEEDS FROM THE 

FATHER 
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[Truly we believe in the Holy Spirit 
the Life-giving Lord, who proceeds 

from the Father. We worship and glorify 
Him with the Father and the Son.] 

We beHieve tthat God! ns aRive; by ffis Spirit. And the 
Holy Splhrlit is ahe Spirit of God the JFather and the Spirit of 
theSol!ll. 

And because He is the Spirit of God, He is Holy: the Holy 
Spirit. So the Lord, when giving His disciples the Sacrament of 
Priesthood, said, "Receive the Holy Spirit. lfyouforgive the 
sins of any, ~hey are forgiven them; if you retain the sins of any, 
they are retainecf' On. 20: 22" 23). And about commencing 
their ministry. He said, "But you shall receive power when the 
Holy Spirit has come upon you,· and you shall be witnesses to 
Me in Jerusalem, and in all Judea and Samaria, and to the end 
of the earth" (Acts 1: 8). 

St. Paul the apostle also said to the bishops of the church in 
Ephesus, "Therefore take heed to yourselves and to all the 
flock, among which the Holy Spirit has made you overseers ... " 
(Acts 20: 28) , and to the Jews in Rome , he said, "The 
1J0ly Spirit spoke rightly through Isaiah the prophet to our 
fathers ... " (Acts 28: 25). 

Sometimes, the words ''the Spirit" are meant to refer to 
tthe Holy Spirit. 
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Examples of this are: 
* "He who has an ear, let him hear what the Spirit says to 

the churches" (Rev. 2: 29; 3: 6, 13,22). By the Spirit is meant 
of course the Spirit of God. 

* The words of the Lord to Nicodemus about baptism, 
"unless one is bom o/water and the Spirit, he cannot enter the 
kingdom of God" (In. 3: 5). The Lord meant by this the 
regeneration of the water and the Holy Spirit. 

* It is written about the apostles on the Day of Pentecost 
that they began to speak with other tongues, as the Spirit gave 
them utterance (Acts 2: 4). The Spirit here is the Holy Spirit. 

* The gifts of the Spirit mentioned in (1 Cor. 12) are the 
gifts of the Holy Spirit. 

The Hoiy Spirit is the Spirit of the Lord or the Spirit of 
God as elident in the Holy Bible: . 

* (Isa. 61: 1) "The Spirit 0/ the Lord God is upon Me, because 
the Lord has anointed Me ... ". 

* (2 Cor. 3: 17) "Now the Lord is the Spirit; and where the 
Spirit of the Lord is, there is liberty". 

* (Ezek. 36: 27) "/ will put My Spirit within you and cause you 
to walk in My statutes". 

* (Joe. 2: 28) "I will pour out My Spirit on all flesh; your sons 
and your daughters shall prophecy your old 
men shall dream dreams, your young men shall 
see visions". 

* (Ps. 139: 7) "Where can I go from Your Spirit? Or where can 
I flee from Your presence ?"; 

(Ps. 51: 11) "do not take Your Holy Spirit/rom me". 

Tille Holy Spirit being the Spirit of the Father is clear in 
the following verses: 
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The words of the Lord Christ to His disciples, ''for it is not 
you who speak, but the Spirit of your Father who speaks in 
you" (Mt. 10: 20); "for it is not you who speak, but the Holy 
Spirit' (Mk. 13: 11); and also (Lk. 12: 12). 

The Holy Spirit being the Spirit of the Son, or the 
Spirit of the Lord Christ, is evident. 

St. Paul the apostle says, "God has sent forth the Spirit of 
His Son into your hearts" (Gal. 4: 6). And st. Peter the apostle 
says, "searching what, or what manner of time; the Spirit of 
Christ who was in them was indicating when He testified 
beforehand the sufferings of Christ' (1 Pet. 1: 11). 

The fact that the Holy Spirit is the Spirit of the Father 
and the Spirit of the Son undoubtedly demonstrates the 
unity of the Holy Trinity. 

The Godhead of the Holy Spirit was denied by Macdonius 
and for this reason he was excommunicated by the S~ond 
Holy Ecumenical Council of Constantinople in 381 A.D. The 
same council therefore emphasized the divinity of . the Holy 
Spirit in the Creed in the words, [Truly we believe in the Holy 
Spirit, the Life-giving Lord, who proceeds from the Father. We 
worship and glorify Him with the Father and the Son]. The 
term "Lord" here means "God". 

* The Godhead of the Holy Spirit is clear in the words of 
st. Peter the apostle when reprimanding Ananias (the husband 
of Sapphira) saying, "why has Satan filled your heart to lie to 
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the Holy Spirit. . . You have not lied to men but to God" 
(Acts 5: 3,4). 

* The words of st. Paul the apostle are likewise clear 
concerning the dwelling of the Holy Spirit within us: 

St. Paul says, "Or do you not know that your body is the 
temple of the Holy Spirit who is in your (1 Cor. 6: 19); "Do 
you not know that you are the temple of God and that the Spirit 
of God dwells in you?" (l Cor. 3: 16). In these verses, st. Paul 
once said "the temple of the Holy Spirit", and the other time 
"the temple of Got/', which signifies that it is the same. 

* The Godhead of the Holy Spirit is also evident in the 
words "The Lord is the Spirit" (2 Cor. 3: 17). The Lord Christ 
Himself asserted this when He said to the Samaritan woman, 
"God is Spirit, and those who worship Him must worship in 
spirit and truth" (In. 4: 24). As God is Spirit, He is then the 
Holy Spirit, He is the Father, and He is the Son. 

* God's power to create is a proof of the divinity of the 
Holy Spirit. 

The Power to create is an attribute of God alone, as the 
Psalmist says, "These all wait for You, that You may give them 
their food in due season ... You take away their breath, they die 
and return to their dust. You send forth Your Spirit, they are 
createt/' (Ps. 104: 27-30). 

* The omnipresence of the Holy Spirit is another proof 
of His divinity. 

The Psalmist says, "Where can 1 go from Your Spirit? Or 
where can 1 flee from Your presence? If 1 ascend to heaven, 
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You are there; if I make my bed in hell, behold, You are 
there ... " (ps. 139: 7, 8). The omnipresence is an attribute of 
God alone ... 

* The gifts to people demonstrate the divinity of the 
Holy Spirit. 

In the First Epistle to the Corinthians, st. Paul says, "There 
are diversities of gifts, but the same Spirit .... And there are 
diversities of activities, but it is the same God who works all in 
all. But the manifestation of the Spirit is given to each one for 
the profit of all: for to one is given the word of wisdom through 
the Spirit, to another the word of knowledge through the same 
Spirit, to another faith by the same Spirit, to another gifts of 
healings by the same Spirit, 10 another the working of miracles, 
to another prophecy... but one and the same Spirit works all 
these things, distributing to each one individually as He wills" 
(1 Cor. 12: 4-11). All these are called by the apostle "gifts of 
the Holy Spirif' (Heb. 2: 4). Of these gifts st. lames the apostle 
also said, "Every good gift and every perfect gift is from above, 
and comes down from the Father of lights, with whom there is 
no variation or shadow of turning" (las. 1: 17). So all gifts are 
sent by God through His Holy Spirit. 

* Another evidence of the divinity of the Holy Spirit is 
that the Lord Christ has an eternal Spirit. 

The Holy Bible says, "How much more shall the blood of 
Christ, who through the eternal Spirit offered Himself without 
spot to God ... " (Heb. 9: 14). The Holy Spirit is thus the Spirit 
of the Lord Christ, and eternity is an attribute of God alone. 
This verse then is a proof of the divinity of Christ and of the 
Holy Spirit. 
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* Being the Life-giving is also a proof of the divinity of 
the Holy Spirit. 

It is well known that the Spirit is the source of life, thus He 
is the Life-giving. This is evident in His raising the bones 
(Ezek.37). 

Ezekiel the prophet said, .. The hand of the Lord came 
upon me and brought me out in the Spirit of the Lord, and set 
me down in the midst of the valley; and it was full oj bones 
... And He said to me, 'Son of man , can these bones live ?' So 
I answered, '0 Lord God, You know. ' ... and breath come 
into them, and they lived." (Ezek. 37: 1-3, 10). And the Lord 
said, " 1· will put My Spirit in you, and you shall live" 
(Ezek. 37: 14). 

The Book of Revelation likewise says about the two 
witnesses who were killed, "the breath of life from God entered 
them, and they stood on their feet' (Rev. 11: 11). And the Lord 
truly says, "It is the Spirit who gives life" (In. 6: 63). It is also 
written, "God, who gives life to the dead" (Rom. 4: 17); "God 
who gives life to all things" (l Tim 6: 13).No ~oubt it is God 
who gives life to the dead through His Holy Spirit. He puts His 
Spirit in them and they live (Ezek. 37: 14). 

In many texts the Holy Bible teaches us that it is God who 
brings death and gives life (2 Kgs. 5: 7) (Deut. 32: 39), and His 
Spirit gives Ufe (Ezek. 37: 14), which proves the divinity of the 
Holy Spirit as the Creed teaches us. The Creed teaches us also 
that the Holy Spirit proceeds from the Father. 
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This is said by the Lord when speaking about the 
Holy Spirit, .. the Spirit of truth who proceedsfrom the Father" 
(In. 15: 26). 

However our brothers the Caf holics added to the Creed 
the Latin word "Filioque" whkh means "and from the 
Son". 

This addition caused division within the church which is 
still existing. 

It is true that the Lord Christ said, ..... the Helper comes, 
whom I shall send to youfrom the Father" (In. 15: 26), "If I do 
not go away, the Helper will not come to you; but if I depart, I 
will send Him to you" (In. 16: 7), but we should know the 
following: 

There is a great theological difference between 
procession and sending. Sending takes place within the 
scope of time, whereas procession is from eternity. 

The Lord Christ sent the Holy Spirit to the apostles on the 
Day of Pentecost, but the Holy Spirit has been existing before 
because He is the Spirit of God. In the story of creation, it is 
said, "In the beginning God created the heavens and the earth. 
The earth was without form, and void; and darkness was on the 
face of the deep. And the Spirit of God was hovering over the 
face of the waters" (Gen. 1: 1,2). 
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The Holy Bible tells us also about the work of the Holy 
Spirit in the Old Testament and how He descended on the 
prophets and some other persons. 

The Spirit of God came upon king Saul, and he prophesied 
(1 Sam. 10: 10, 11), then the Spirit of the Lord departed from 
him (1 Sam. 16: 14). Again the Spirit of the Lord came upon 
David (1 Sam. 16: 13), and moved upon Samson (Jud. 13: 25), 
then came mightily upon him (Jud. 14: 6). The Scriptures tell 
us also about the work of the Spirit of the Lord with Ezekiel the 
prophet (Ezek. 37: 1), and many texts are included in the 
Psalms of David the prophet about the Spirit of God. 

Much can be said on the work or the Holy Spirit in the 
Old Testament, as well as in the era between the two 
Testaments before the nativity of the Lord Christ. 

It is said about John Baptist on announcing his birth, "He 
will also be filled with the Holy Spirit, evenfrom his mother's 
womb" (Lk. 1: 15), and about his mother Elizabeth that she was 
filled. with the Holy Spirit (Lk. 1: 41). His father Zacharias also 
was filled with the Holy Spirit, and prophesied (Lk. 1: 67). 

And the angel said to the holy Virgin when announcing her 
of the birth of the Lord Christ, "The Holy Spirit will come upon 
you, and the power of the Highest will overshadow you" (Lk. 1: 
35). To Joseph the carpenter the angel said about the holy 
Virgin, "that which is conceived in her is of the Holy Spirit' 
(Mt. 1: 20). It is also said about Simeon the elder, "this man 
was just and devout, waiting for the consolation of Israel. and 
the Holy Spirit was upon him. And it had been revealed to him 
by the Holy Spirit that he would not see death before he had 
seen the Lord Christ' (Ue. 2: 25. 26). 
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Therefore the sending of the Holy Spirit by the Lord Christ 
upon the disciples on the Day of PenteCost has nothing to do at 
all with the procession of the Holy Spirit from the Father since 
eternity. 

The Holy Spirit then is the Spirit of God; He is the Person 
representing life in the Holy Trinity and God is living by His 
Spirit. And the Holy Spirit is proceeding from the Godhead 
since eternity before any creation and before the birth of the 
disciples to whom the Lord sent Him. 

for example it is said about the Son's incarnation, "But 
when the fullness of the time had come, God sent forth His Son, 
bom of a woman, bom under the law, to redeem those who 
were under the law" (Gal. 4: 4, 5), but in spite of being sent to 
the world in the fullness of time, the Son had been born of the 
Father since eternity, even that all things were made through 
Him, and without Him nothing was made that was made (In. 1: 
3).· Se, His birth since eternity is one thing and His being sent 
forth in the fullness of time is another different thing. The same 
can be said of the Holy Spirit: His procession from the Father 
since eternity is one thing, and His being sent forth upon the 
disciples on the Day of Pentecost is another different thing. 

Now, lest some would think that the Holy Spirit is lower in 
rank than the Father and the Son, being the third Person, or 
being sent forth from the Father, therefore the Creed adds the 
words [We worship and glorify Him with the Father and the 
Son]. 

We give Him the worship due to Him as the Spirit of 
God, and glorify Him with the father and the Son equally. 
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In our prayers we say "Glory be to the Father, the Son, the 
Holy Spirit, the Holy co-substantial Tri nity", and start every 
prayer with the words "In the name of the father, the Son, and 
the Holy Spirit, One God. Amen." 

The sending of the Holy Spirit by the Lord Christ does 
not mean that the Holy Spirit is in a lower rank than Him. 
The Lord Christ Himself says, "And now the Lord God and 
His Spirit have sent Me" (Isa. 48: 16); "The Spirit of the Lord 
God is upon Me, because the Lord has anointed Me" (Isa. 61: 
1). This does not mean of course that the Lord Christ is lower 
in rank than the Holy Spirit. 

The Lord has commanded us to baptize people in 
the name of the Father, the Son, and the Holy Spirit 
(Mt. 28: 19). 

And st. John the apostle says in his first epistle, "For there 
are three that bear witness in heaven: the Father, the Word, 
and the Holy Spirit; and these three are one" (In. 5: 7). 

, 

Through the three Person~ together the 
ble&sing is ghen: 

We say, according to the teaching in (2 Cor. 13: 14), "The 
grace of the Lord Jesus Christ, and the love of God, and the 
communion of the Holy Spirit be with you all. Amen". 

The words of the Creed [we glorify Him with the 
Father and the Son] do signify equality among the three 
Persons. 
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The three Persons are equal in the divine attributes of the 
Godhead. Each Person is Eternal, Everlasting, Creator, 
Omnipresent, Unlimited, Omnipotent, and in every other aspect 
the Holy Spirit is equal to the Father and the Son. However, we 
say that the Son is born of the Father before all ages, whereas 
the Holy Spirit is proceeding from the Father before all ages 
also. 

As we pray to the Father, we pray to the Son, and to the 
Holy Spirit. 

Many examples are found in the Hours Prayers (Agpeya) 
and in the Holy Bible. The prayers addressed to the Father are 
so many. and so clear. An example of the prayers addressed to 
the Son is the prayer of st. Stephen the archdeacon while being 
martyred, where he said, "Lord Jesus, receive my spirit" (Acts 
7: 59). Another example is the prayer which says, "0 my Lord 
Jesus Christ, have mercy on me". An example of the prayer 
addressed to the Holy Spirit is the prayer of the third hour in 
which we say, [0 Heavenly King, the spirit of truth, the 
comforter, who is everywhere and fills everybody ... we ask 
you to graciously come and dwell within us] 

The creed says also about the Holy Spirit: 

This is clear in the words of st. Peter the apostle: 
" for prophecy never came by the will of man, but holy 

men of god spoke as they were moved by the Holy Spirit" 
(2 Pet. I: 21). 
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And st. Paul the apostle said to the Jews, "The Holy Spirit 
spoke rightly through Isaiah the prophef' (Acts 28: 25). 

The Lord Christ said to His disciples, "it is not you who 
speak, but the Holy Spirit" (Mk. 13: 11). Thus st. Paul the 
apostle said, "These things we also speak, not in words which 
man's wisdom teaches but which the Holy Spirit teaches ... " (1 
Cor. 2: 13). This reminds us of the words of the Lord Christ to 
His holy apostles, " But the Helper, the Holy Spirit, whom 
the Father will send in My name, He will teach you all things, 
and bring to your remembrance all things that I said to you" 
(In. 14: 26). 

Many times the Holy Spirit did speak by the mouth of 
David the prophet. 

This is mentioned by the Lord, for He said, "How is it that 
the scribes say that the Christ is the Son of David? For David 
himself said by the Holy Spirit: The Lord said to my Lord, 'Sit 
at My right hand, till I make Your enemies Your footstool'" 
(Mk. 12: 35, 36) (Mt. 22: 43,44) (Ps. 110: 1). 

And st. Peter the apostle said about Judas Iscariot "this 
Scripture had to be fUlfilled, which the Holy Spirit spoke before 
by the mouth of David concerning Judas ... " (Acts 1: 16) 

The words "Who spoke in the prophets" refer to the 
divine inspiration. . 

Thus the apostle said, "All scripture is given by the 
inspiration 0/ God, and is profitable/or doctrine" (2 Tim. 3: 
16). How did the inspiration come from God? It came through 
the Holy Spirit, and this is another evidence of the divinity of 
the Holy Spirit. 
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By this the third part of the Creed on the Holy Trinity ends, 
and we come to the part concerning the church, the baptism, the 
second coming, and the life of the age to come. 



WE BELIEVE IN ONE HOLY 

UNIVERSAL & APOSTOLIC CHURCH 
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The Creed says, [We believe in One Holy, Universal, ,and 
Apostolic Church]. 

What is that church meant by the Creed? 

The word "Church" signifies three things: 
a) The church bujIding. 
b) The congregation. 
c) The church leaders or priests. 

* The church as a building: 

This is clear in the words of st. Paul the apostle, "the 
church that is in their house" (Rom. 16: 5), referring to 
Priscilla and Aquilla; and "as I teach everywhere in every 
church" (1 Cor. 4: 17). 

* The clturch as congregation: 

The C~ does not mean the church building when saying 
"()ne Church", but the congregation is meant. 

fhe Book of the Acts speaks about the first Church, 
saying, "And the Lord added to the church daily those who 
were being savetf' (Acts 2: 47); "At that time a great 
persecution arose against the church which was at Jerusalem" 
(Acts 8: 1). By this is meant the believers who were in 
Ierusalem. And also, "Peter was there/ore kept in prison, but 
constant prayer was offered to God for him by the church" 
(Acts 12: 5), which meant that the believers were praying for 
him. St. Pau] the apostle likewise said, "when you come 
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together as a church, I hear that there are divisions among 
you" (1 Cor. 11: 18); ''just as Christ also loved the church and 
gave Himself for her, that He might sanctify and cleanse her 
with the washing of water by the wort/' (Eph. 5: 25, 26). By the 
church here is also meant the congregation of the believers for 
whom Christ was crucified to sanctify and cleanse them by 
baptism through the word, that is preaching and doctrine. 

* The church as leadership, that is the Holy 
Orders (Priesthood): 

With regard to controversies and reconciliation it is 
written, "And if he refuses to hear them. tell it to the church. 
But if he refuses even to hear the church, let him be to you like 
a heathen and a tax collector" (Mt. 18: 17). By "church" here 
is meant the church leadership, not the whole congregation. 
Therefore, it is written immediately after that, "Assuredly, 1 say 
to you, whatever you bind on earth will be bound in heaven, 
and whatever you loose on earth will be loosed in heaven" (Mt. 
18: 18). 

So, in the Creed, the word "church" means .lIle 
believers and their leadership. 

Then the Creed explains the qualities of this church: 

• She is One in faith, in dogma, in thought and 
doctrine, and in spirituality. 
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The Epistle to the Ephesians says. "There is one body, one 
Spirit, just as you were called in one hope of your calling; one 
Lord, one faith, one baptism ... It (Eph. 4: 4, 5). 

Since the Church is one in faith and dogma, and one in 
understanding and theological concepts, therefore whoever 
deviates from this one faith is cut by the church from her 
membership and the church remains one in faith. This is how 
the church dealt with the heretics in the holy councils. 

* In the long soliloquy of the Lord with the Father, He 
said," I do not pray for these alone, but also for those who will 
believe in Me through their word,' that they all may be one, as 
You, Father, are in Me, and I in You ... that they may be one 
just as We are one" (In. 17: 20-22). 

* About the unity of the church • the Lord Christ said. 
"And other sheep I have which are not of this fold; them also I 
must bring , and they will hear My voice,' and there will be 
one flock and one shepherd" (In. 10: 16) . This one shepherd 
is the Lord Christ who said in the same chapter, .. I am the 
good Shepherd. The good shepherd gives His life for the sheep" 
(In. 10: II, 14). 

11& She is One church as she is One Body and the. Head 
. of this body is the Lord Christ. 

. This is written in the Epistles: "Christ is head of the 
church" "(Eph. 5: 23) ; " He is the head of the body, the 
church" (Col. 1: 18); "His body, which is the church" (Col. 1: 
24). So, the church is one, since the Lord Christ has one body 
and we all are members of His body as the apostle says," For 
we are members of His body, of His flesh and of His bones" 
{Eph. 5: 30). 
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The church is One as she is Christ's bride. 

St. Iohn Baptist said, "I am not the Christ, but I have been 
sent before Him. He who has the bride is the bridegroom, but 
the friend of the bridegroom, who stands and hears him, 
rejoices greatly ... " (In. 3: 28, 29). The same meaning is stated 
in (Eph. 5: 31,32,25). 

It is clear that the Lord Christ has one bride, that is the 
church, as the apostle said, "I have betrothed you to one 
husband, that I may pre-sent you as a chaste virgin to Christ" (2 
Cor. 11: 2). 

The bride of the Lord Christ is of course one, so refers to 
her the Book of Songs symbolically, "My dove, my perfect one, 
is the only one" (Song. 6: 9). 

Since the Church is one, what then does the word 
"churches" in the Holy Bible signify? 

The word "ehurches" signifies the places where the 
church is established, to distinguish each from the other. 

It is thus said, "Then the churches throughout all Judea, 
Galilee, and Samaria had peace and were edified. And walking 
in the fear of the Lord and in the comfort of the Holy Spirit, 
they were multiplied" (Acts 9: 31). 

And in the Book of Revelation, we hear about the seven 
churches in Asia, "write in a book and send it to the seven 
churches which tire in Asia: to Ephesus. to Smyrna, to 
Pergamos, to Thyatira, to Sardis, to Philadelph.ia, and to 
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Laodicea" (Rev. 1: 11). However, all these churches are 
members of the one Holy universal apostolic church. 

She is One Church, on earth, and in heaven. 

All will gather together in the heavenly Jerusalem, the 
tabernacle of God with men where He will dwell with them and 
they shall be His people (one people), and God Himsel{ will be 
their God (Rev. 21: 2, 3). 

This one p'eople, or one church; the whole congregation of 
the believers who will inherit the kingdom, are those seen by st. 
John the visionary, and he said, "After these things I looked. 
and behold. a great multitude which no one could number. of 
all nations. tribes. peoples. and tongues, standing before the 
throne and before the Lamb, clothed with white robes ... These 
are the ones who come out of the great tribulation. and washed 
their robes and made them white in the blood of the Lamb" 
(Rev. 7: 9-14). 

This one church in heaven includes the angels as well. 

She comprises the holy angels and the spirits of the holy 
humans who departed and will depart till the end of the ages. 
All of them -angels and humans- are God's people, God's 
children, and citizens and members of the household of God 
(Eph. 2: 19). 

Of this holy church st. Peter the apostle said, "you also, as 
living stones, are being built up a spiritual house, a holy 
priesthood. to offer up spiritual sacrifices acceptable to God 
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through Jesus Christ" (1 Pet. 2: 5); "but you are a chosen 
generation, a royal priesthood, a holy nation, His own special 
people, that you may proclaim the praises of Him who called 
you out of darkness into His marvelous light" (1 Pet. 2: 9). 

She is holy by the blood of Christ. 

The Book of Revelation says, "To Him who loved us and 
washed us from our sins in His own bloocf' (Rev. 1: 5). And in 
the First Epistle of John, he says about the Father, "the blood of 
Jesus Christ His Son cleanses us from all sin" (1 In. 1: 7). And 
Psalm 51 says, "Purge me with hyssop, and I shall be clean" 
(Ps. 51: 7). This hyssop, after dipping in the blood of sacrifice 
of the Old Testament, was used for purging and atoning . 

. The Church is holy in the baptism. 

In baptism, the old man dies and a new man rises who is 
holy and in the image of Christ, as the apostle says, "For as 
many of you as were baptized into Christ have put on Christ" 
(Gal. 3: 27), that is, you have put on the righteousness, holiness 
and cleanliness of the Lord Christ. The apostle says also, ''just 
as Christ also loved the church and gave Himselffor her, that 
He might sanctify and cleanse her with the washing of water by 

. the word, that He might present her to Himself a glorious 
church, not having spot or wrinkle or any such thing, but that 
she should be holy and without blemish" (Eph. 5: 25-27). 

The church is holy in the Sacrament of the Holy 
Anointment. 

In the Sacrament of the Holy Anointment, one is anointed 
with the holy myron to be sanctified by the Holy Spirit who 
dwells in those who are baptized and they become holy temples 
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to God as the apostle says, "Do you not know that you.are the 
temple of God and that the Spirit of God dwells in you?" (1 
Cor. 3·: 16); "Or do you not know that your body in the temple 
of the Holy Spirit who is in you, whom you have from God" (1 
Cor. 6: 19); "For the temple of God is holy, which temple you 
are" (l Cor. 3: 17); and also, "Do you not know that your 
bodies are members of Christ' (l Cor. 6: 15). This proves that 
the bodies are holy. 

The church is the congregation of believers, and the 
believers were called, in the days of the apostles, holy ~ 

So st. Paul said, "Greet every saint in Christ Jesus" (Phil. 
4: 21), and sent to the saints who were in Ephesus (Eph. 1: 1), 
saying, "who has blessed us with every spiritual blessing in the 
heavenly places in Christ, just as He chose us in Him before 
the foundation of the world, that we should be holy and without 
blame before Him ... h (Eph. l~ 3, 4). And in his epistle to the 
.Hebrews s1. Paul said, "holy bre~hren, partakers of the 
heavenly calling" (Heb. 3: 1). 

Hence, those who have victory in God sing, " Great and 
marvelous are Your works, Lord God Almighty! . .. 0 King 
of the saints! "(Rev. 15: 3). And in the Second Coming, 
the Lord will come" with ten thousands of His saints" (Jud. 
14) . Therefore the apostle says, " so that He may establish 
your hearts blameless in holiness before our God and 
Father at the coming of our Lord Jesus Christ with all His 
saints" (l Thess. 3: 13). 

The Church is holy because she is in God's image with 
regard to holiness. 
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The Lord says to us, "Be holy, for I am holy" (1 Pet. 1: 16) 
(Lev. 11: 44) ; "perfecting holiness in the fear of God" (2 
Cor. 7: 1); "For this is the will of God , your sanctification" 
(1 Thess. 4: 3). 

Since the Church is holy, no sinners are allowed to exist 
in it. 

St. Paul the apostle therefore says, "Put away from 
yourselves the evil person" (1 Cor. 5: 13). He says explaining 
this, "] have written to you not to keep company with anyone 
named a brother, who is sexually immoral, or covetous, or an 
idolater, or a reviler, or a drunkard, or an extortioner - not 
even to eat with such a person" (1 Cor. 5: 11). 

This applies to anyone deviating from the proper faith, as 
st. John the apostle says, "If anyone comes to you and does 
not bring this doctrine, do not receive him into your 
house nor greet him ; for he who greets him shares in his 
deeds" (2 In. 1: 10, 11). 

So the chlllllrclht cut the heretics from her membership. 

An ex-communication judgment is issued against such 
people, and they are expelled from the congregation as they 
have lost the holiness of teaching, and they are ready to spread 
their deviations among the members of the church if they do 
continue with them. 

Just as holiness is required in the church on the earth, 
so it is required in heaven. 

It is said of the city of God, the heavenly Jerusalem, "But 
there shall by no means enter it anything that defiles or causes 
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an abomination or a lie ... " (Rev. 21: 27). Indeed, there is no 
communion between light and darkness, nor fellowship 
between righteousness and lawlessness (2 Cor. 6: 14), neither 
on the earth, nor in heaven ... 

The church is holy in her life and her spiritualitie~, in her 
doctrines and her sacraments, and in her leadership and her 
people ... in everything. 

The church is universal, gathering all believers 
together in the unity of faith. 

This universal church brought together ,the Jews and the 
gentiles, as well as all nationalities, peoples, and tongues in one 
faith. 

This universal church brought together all the local 
churches in one church embracing all, in one creed, under 
uniform church laws. The local churches are not like islands in 
an ocean, each one separate from the other, but they all form 
the one universal church. This church brings all believers 
together in communion, in one faith, in the holy sacraments, 
and in partaking from one alter. Some call her the Catholic 
Church, but for fear of mixing up with the catholic 
denomination, some call her the Universal Church. 

This universal church held Ecumenical Councils formed of 
the leaders of the church who came together to consider the 
matters of faith and church organization so that all churches 
might foJlow one doctrine. The first Ecumenical Council was 
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held in Nicaea in 32'5 A.D., in which 318 of the church leaders; 
patriarchs and bishops, participated. 

Nowadays, due to differences in faith among churches, it 
has become uneasy to hold an ecumenical council for the 
Universal Church. However, we might be able -God willing- to 
convene a council which would bring together only our 
Orthodox Churches. 

Ttle term "apostolic" signifies two meanings:-that she is a 
church founded by the apostles, and that she follows the 
teachings of the apostles, not opposing these teachings. 

This is what the apostle said, "having been built on the 
foundation of the apostles and prophets, Jesus Christ Himself 
being the chief cornerstone" (Eph. 2: 20). 

This roundation of the apostles is the teaching they had 
received from the Lord Chll'istt. 

The Lord Christ said to them, "Go therefore and make 
disciples of all the nations ... teaching them to observe all 
things that I have commanded you" (Mt. 28: 19,20). And st. 
Paul the apostle said, "For I received from the Lord that which 
I also delivered to you" (1 Cor. 11: 23). 

That teaching which the apostles had received from the 
Lord they delivered to us in their epistles, in the church life, 
and in their laws and teachings: 
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This is known as the Apostolic Tradition, which the church 
received one generation after the other as st. Paul the apostle 
said to his disciple Timothy, "And the things that you have 
heard from me among many witnesses, commit these to faithful 
men who will be able to teach others also" (2 Tim.2: 2). 

It is then the teaching of ahe Lord Christ - in particular that 
which He handed to the apostles during the forty days 
following His resurrection - which they delivered to their 
disciples, who in tum delivered to others, then from one 
generation to the other until received by us. There are other 
things still which they did not write, but said by mouth (2 In. 
12) (3 In. 13, 14), which we received through the tradition. 

il!! additiollR, the Rife of the cl!nllll"ch nn the days of ahe 
apostles is delivered. to us. 

An example of this is the liturgies they prayed, the 
methods of baptizing and ordaining priests, all the prayers of 
the church sacraments and liturgical prayers. These were 
practiced and lived by the apostles, and continued in the life of 
the church throughout the ages. 

Such Tradition is lived by the old apostolic church. 
AIlI\ examJPlRe of this is the ApostoRic SuccessiOlIn. 

The priest today has been laid the hands on and received 
the holy breath (In. 20: 22) from his bishop. And the bishop 
had the same from the archbishop, the patriarch, or the pope, 
who in turn had this from his predecessor up to the father 
apostles who received the same power from the Lord Christ. 
This proves the seniority and authenticity of the apostolic 
churches. 

But what about the non-apostolic churches? From where 
did they receive their authority? 



WE ACKNOWLEDGE: 

ONE BAPTISM9 

THE RESURRECTION OF 

THE DEAD, AND THE.LIFE 

OF THE WORLD TO COME 
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Baptism is the first Church Sacrament, by which a 
believer becomes a member of the church. 

On the Day of Pentecost, the Jews believed and were cut to 
the heart and asked Peter and the rest of the apostles, "Men and 
brethren, what shall we do?". And Peter said to them, "Repent, 
and let every one of you be baptized in the name of Jesus Christ 
for the remission of sins" (Acts 2: 37, 38). Then those who 
gladly received his word were baptized, and that day about 
three thousand souls were added to them (Acts 2: 41). It was 
not easy to baptize three thousands in one day, but it was 
necessary due to the importance of baptism for the remission of 
sins. 

An evidence of the importance of baptism is the words of 
the Lord Christ to Nicodemus: 

" Most assuredly, 1 say to you, unless one is born of 
water and the Spirit, he cannot enter the kingdom of God" 
(J 111. 3: 5). 

The importance of baptism for salvation is evident in the 
words of the Lord to His disciples before His ascension, "He 
who believes and is baptized will be saved" (Mk. 16: 16). 

In the Book of Acts, it is noticed that baptism always 
followed faith. 

This happened on the Day of Pentecost (Acts 2: 41); and 
when the city of Samaria believed (Acts 8), when the Ethiopian 
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eunuch believed (Acts 8: 36-37), when Cornelius and the men 
that were with him believed (Acts 10: 47. 48), when Lydia the 
seller of purple believed (Acts 16: 14, 15), when the keeper of 
the prison in Philippi believed (Acts 16: 31-33) ... etc. 

The importance of baptism for the remission of sins is 
evident in the story of the conversion of Saul of Tarsus. 

The Lord appeared to Saul while on his way to Damascus, 
and calied him to be a chosen vessel to bear the name of the 
Lord before Gentiles (Acts 9: 3-16). Then Ananias of 
Damascus said to Saul, "Brother Saul ... why are you waiting? 
Arise and be baptized, and wash away your sins, calling on the 
name of the Lortl' (Acts 22: 16). 

This great man, who became Paul the apostle -in spite of 
the great call- was in need for baptism to wash away his sins! 
His sins were not washed away neither by the divine call, nor 
by his accepting faith! 

Baptism is so important and so critical that st. Paul the 
apostle says, "For as many of you as were baptized into Christ 
have put on Christ" (Gal. 3: 27). 

This means putting on righteousness of Christ by baptism. 
This is due to the fact that baptism is death with Christ and 
rising with Him as the apostle says, "buried with Him in 
baptism, in which you also were raised with Him" (Col. 2: 12). 
In such burial, our old man is crucified with the Lord and is 
dead (Rom. 6: 6) as the apostle explains, "Therefore we were 
buried with Him through baptism into death, that just as Christ 
was raisedfrom the dead by the glory of the Father, even so we 
also should walk in newness of life. For ifwe have been united 
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together in the likeness of His death, certainly we also shall be 
in the likeness of His resurrection" (Rom. 6: 4, 5). 

Baptism then is death and regeneration: death of the 
old man, and birth of a new man after the likeness of 
Christ. It is birth of water and! the Spirit (In. 3: 5). 

. As the apostle says, "according to His mercy He saved us, 
through the washing of regeneration and renewing of the Holy 
Spirif' (Tit. 3: 5). Through this regeneration we become 
children of God and children of the church, as one of the saints 
once said, [God will only be a Father to you if the church 
becomes your mother]. 

In baptism we obtain the deserts of Christ's blood for 
forgiveness, so all sins preceding baptism -whether the original 
serious sin or the personal actual sins- are forgiven. And since 
the original sin is forgiven, there is no need for repeating 
baptism. As for the actual personal sins following baptism, they 
are forgiven through the Sacrament of Repentance. 

As baptism is so n~essary for the remission of sins, 
and for entering the kingdom, according to the words of the 
Lord (In. 3: 5), therefore we baptize children. [See our 
book "Comparative Theology - Part P'] 

Baptism should be preceded by accepting faith as the Lord 
said, "He who believes and is baptized will be saved" (Mk. 16: 
16). This applies to adults, whereas children are baptized on the 
basis of the faith of their parents. 

Being death with Christ, and death being one, baptism is 
therefore one. 
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l One Baptism: 

The apostle says , " one Lord, one faith, one baptism" 
(Eph.4: 5). 

It is one baptism, but has pre-requisites: 

1. One sound faith. For this we accept the baptism of the 
churches that are one in faith with us. 

2. Baptism to be perfected by a recognized priest, not 
subject to any judgment. This is the rule established by the 
Council of Carthage in 276 A.D. presided by st. Cyprian. 

3. Baptism to be perfected in a sound way: dipping the 
baptized thrice in the name of the Father, the Son, and the Holy 
Spirit (Mt. 28: 19). 

Since it is one baptism, it is not repeated in case one 
deviates from Christian faith then returns to it. 

I The Resurrection of the Dead; <, I 
We believe in the resurrection of all the dead: righteous 

and wicked. 

As said in the gospel of st. John, "the hour is coming in 
which all who are in the graves will hear His voice and come 
forth - those who have done good, to the resurrection of life, 
and those who have done evil, to the resurrection of 
condemnation" (In. 5: 28,29). 
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The resurrection of the Lord Christ was the firstfruit 
of our resurrection. 

Chapter 15 of the First Epistle to the Corinthians speaks 
mainly about the resurrection of the dead. The apostle says, 
"But now Christ is risen from the dead, and has become the 
firstfruits of those who have fallen asleep. For since by man 
came death, by Man also came the resurrection of the dead '" . 
But each one in his own order: Christ the firstfruits, afterward 
those who are Christ's at His coming" (1 Cor. 15: 20-23). 

We shall rise in spiritual heavenly bodies which are not 
material. 

j 

The apostle says about the raised bodies, "It is sown in 
dishonor, it is raised in glory. It is sown in weakness, it is 
raised in power. It is sown a natural body, it is raised a 
spiritual body ... And as we have born the image of the man of 
dust, we shall also bear the image of the heavenly Man ... flesh 
and blood cannot inherit the Kingdom of God" (1 Cor. 15: 42-
50). He said also, "We also eagerly wait for the Savior, the 
Lord Jesus Christ, who will transform our lowly body that it 
may be conformed to His glorious body" (Phil. 3: 20,21). This 
means that we shall rise in a body conforming to the glorious 
body in which the Lord rose. 

The general reslIlJrrection will be followed by the 
Judgment, and the latter will take place in the Second 
coming of the Lord. 

So it is written, "For the Son of Man will come in the glory 
of His Father with His angels, and then He will reward each 
according to his works" (Mt. 16: 27); and also, "When the Son 
of Man comes in His glory, and all the holy angels with Him, 
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then He will sit on the throne of His glory. All the nations will 
be gathered before Him, and He will separate them onefrom 
another, as a shepherd divides his sheep from the goats. And 
He will set the sheep on His right hand, but the goats on the 
left." (Mt. 25: 31-33). Then the judgment begins and ends with 
the words, "And these will go away into everlasting 
punishment, but the righteous into etemallife" (Mt. 25: 46). 

The Book of the Revelation speaks also about the 
Judgment; says: 

"And I saw the dead, small and great, standing before 
God, and books were opened. And another book was opened, 
which is the Book of Life. And the dead were judged according 
to their works, by the things which were written in the books. 
The sea gave up the dead who were in it, and Death and Hades 
delivered up the dead who were in them. And they were judged, 
each one according to his works. Then Death and Hades were 
cast into the lake of fire. This is the second death. And anyone 
not found written in the Book of Life was cast into the lake of 
fire" (Rev. 20: 12-15). 

Kn the resurrection those who are alive will be caught 
up, and their bodies will be transformed. 

Those who have fallen asleep, the Lord will bring with 
Him in His Second coming as the apostle says (1 Thess.4: 14), 
because the Lord will come "with ten thousands of His saints" 
(Jud. 14); "For the Lord Himself will descendfrom heaven with 
a shout, with the voice of an archangel, and with the trumpet of 
God. And the dead in Christ will rise first. Then we who are 
alive and remain shall be caught up together with them in the 
clouds to meet the Lord in the air. And thus we shall always he 
with the Lor{/' (1 Thess. 4: 16, 17). 
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In the reslllIl"l!"ection, at the moment of being caught up, 
we shall change into spiritual bodies. 

As the apostle says, "we shall not all sleep, but we shall all 
be changed -in a moment, in the twinkling of an eye, at the last 
trumpet. For the trumpet will sound and the dead will be raised 
incorruptible, and we shall be changed. For this corruptible 
must put on incorruption, and this mortal must put on 
immortality" (1 Cor. 15: 51-53). It means that we shall put on 
the spiritual heavenly bodies which are not subject to 
corruption or death. 

So, three serious events will take place successively, 
namely: 

1. The Second Coming of our Lord Jesus Christ with His 
angels and ten thousands of His saints. 

2. The resurrection of the dead: both the righteous and the 
wicked. 

3. The general Judgment of which the apostle says, "For 
we must all appear before the judgment seat of Christ, that 
each one may receive the things done in the body, according to 
what he has done, whether good or bad" (2 Cor. 5: 10). 

At that point the present world will come to an end, and 
, the life of the ages to come start, and everyone in his rank.. 

The Lord Christ said that heaven and earth will pass 
away (Mt. 5: 18). 
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Then as st. John the visionary says, "Now I saw a new 
heaven and a new earth, for the first heaven and the first earth 
had passed away. Also there was no more sea" (Rev. 21: 1); 
"Then I saw a great white throne and Him who sat on it, from 
whose face the earth and the heaven fled away. And there was 
found no placefor them" (Rev. 20: 11). 

About ~he enn«ll of the )preselllt earth, slt. Peter the a)postle 
says: 

"But the day of the Lord will come as a thief in the night, 
in which the heavens will pass away with a great noise, and the 
elements will melt with fervent heat; both the earth and the 
works that are in it will be burned up" (2 Pet. 3: 10). 

The Book of the R.eveHatuOIrIl gave ex)pH3UfI121tnOl!Jl to many 
things reBated to the end of this woddl. 

For example the seven plagues that happened to the world 
after the trumpets of the seven angles had sounded (Rev. 8), 
and all what the seven thunders uttered (Rev. 10: 3,4). 

The Lord mentioned the signs that will preceed His 
coming; He said, 

"Immediately after the tribulation of those days the sun 
will be darkened, and the moon will not give its light; the 
stars will fall from heaven, and the powers of the heavens will 
be shaken" (Mt. 24: 29). 

Something similar happened in the Revelation when the 
sixth sea1 was opened (Rev. 6: 12-16). 
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At the end, the Lord Christ will deliver the Kingdom to 
God the Father, then He puts an end to all rule and all authority 
and power, aU things will be subjected to Him so that God may 
he all in all. And the last enemy that will be destroyed is death 
(1 Cor. 15: 24-28). 

The life of the world to come will begin in the heavenly 
Jerusalem where God will dwell with men (Rev. 21: 2,3), as 
the righteous who wait in Paradise will move to that City. 

There shall be no more death , nor sorrow, nor crying, 
nor pain ,for the former things have passed away, and He 
who sits on the throne says, .. Behold, I make all things new" 
(Rev. 21: 4, 5). 

The heavenly Jerusalem will have no need of the sun or the 
moon to shine in it because the glory of God illuminates it. 
There will be no night there, and none will enter it except those 
who are written in the Lamb's Book of Life (Rev. 21: 23-27). 

The righteous will then enjoy the promises made by the 
Lord to those who overcome (Rev. 2, 3), as well as things 
which God has prepared for those who love His holy name: that 
which "Eye has not seen, nor ear heard, nor have entered into 
the heart a/man" (1 Cor. 2: 9). 

The life of the world to come is a life of everlasting 
happiness for the righteous in heaven, where they will live like 
the angels of God in heaven (Mt. 22: 30). God will be their 
happiness and their joy, "They shall see His/ace, and His name 
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shall be on their foreheads ... And they shall reign forever and 
ever" (Rev. 22: 4, 5). 

As st. Paul the apostle says, "For now we see in a mirror. 
dimly, but then face to face. Now I know in part. but then I 
shall know just as I also am known" (1 Cor. 13: 12). 

It is not easy or possible for us to explain the life of the 
world to come. 

Even st. Paul the apostle, when he was caught up into 
Paradise, he said that he heard inexpressible words, which it is 
not lawful for a man to utter (2 Cor. 12: 4).What then can be 
said about the everlasting happiness? What can be said about 
the life with God, with all His angels and heavenly hosts, and 
ten thousands of His saints? How can getting acquainted to all 
those be expressed?! 
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