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ITSSTATUSFOR THE JEWS

The Jewish Church has ddivered the Chrigtian Church that book among the books of the
Old Testament. This book holds a specid status among the other books because it caries a
symbolic style declaring the mutua love between God and His church, or between God and the
human soul as amember in the church.

The Hebrew edition of the Torah, which Ezra the scribe had gathered in the fifth century
B.C., contained this book. It was trandated to Greek, among the books of the Septuagint edition
in the third century B.C. , without any doubt of its spirituad meanings.

During the time of our Lord Jesus Chrig, Hakham Shemey tried to exclude this book
from the Holy Bible, because of his desre to literdly interpret it. However, the Jewish
Traditiond Helil School emphasized that the book is canonicad, and the council a Jamnia (95 —
100 A.D.) dso confirmed thet it is canonical.

In the year 135 A.D., Hakham Akiba emphasized the importance of this book. He said,
"The book is al holy, however, the book of Song of Solomon is the most holy book.. The whole
world did not give us a more important book than this one.”

In the Jewish trandation % "The songs and chants which Solomon, the prophet and king
of Isradl, had uttered through the Holy Spirit before God, were ten, but this song was the best.”

Midrasi® Emphasized that: "The book of Song of Solomon is the best song presented to
God, through the Holy Spirit. It is the song where God praises us and we praise Him!"

Perhgps some may wander: Why did the divine inspiration use this fliting dyle in
expressing the mutud love between God and His church?

1. Through the divine ingpiration, God used to tak to us with the same style which we use in our
daly life. Moreover, He ds0 uses the same expressons we use, S0 that the inspiration is not
drangeto us.

As an example, we mention that the Bible mentioned that the Lord was angry, or was
sorrowful, or relented, dthough God does not become angry because He is full of love, does not
relent because the future is in front of Him and nothing is hidden before Him, and does not
become sad because He does not suffer. However, when the Bible talks about the wrath of God,
He wants to declare to us that when we sin, we fal under God's judgment, and this is a naturd
fruit for our ans, because we are away from God's love.

In the same manner, the divine inspiration uses the human expressons when it was
written, "The eyes of the Lord are on the righteous, and their ears are open to their cry. The face
of the Lord is againgt those who do evil." (Ps. 34: 15,16) Does this mean that God has eyes and
ears or face. But He talks about God's care for us with the same language we use!

! James Hastings: Dictionary of the Bible, N.Y., p. 930.

2 When the Jews came back from the Babylonian captivity, they were unable to understand the Hebrew language of
their fathers. Therefore, some of the books of the Bible were orally translated into Aramaic, then the Aramaic was
translated in writing and was called "El Targoom".

3 Midrash are Jewish studies in the Holy Bible, like sermons, (Refer to our book: "Tradition and Orthodoxy”, 1979,
ch. 8, p. 29.)



Also, when the Holy Bible mentions God's chair or throne, does this mean that God has a
limited throne to gt upon? All these were written so we may undersand God's kingdom, His
glory and splendor, according to our language and human expressiong!

In the same manner, the divine ingpiration taks to us about the deepest pat of our
goiritud life, which is our unity with God through the mystical spiritud love. Therefore, He uses
our human language in expressng love between the bride and the groom, not because our
relationship with Him is based on carnd love but as symbols carrying in their depth the secrets
of the unutterable love.

This is not a strange maiter, for al the Gentiles have used it when taking about the divine
passion, when the soul is thrown in God's bosom to live done with Him to satisfy dl her depths.

2. This interpretation of the divine love as a spiritud marita love which binds the soul with God
is not drange in the Bible, for the prophets of the Old Testament as well as disciples of the New
Testament have used it. We shal see that when we talk about the "The Heavenly Banquet.”

3. The expresson of this book cannot be applied to the carnd love, and cannot agree with what
some have sad tha it is a song which Solomon has sung it when marrying Pharaoh's daughter.
We mention some examples: *

A. "Let him kiss me with the kisses of his mouth, for your love is better than wine" (Song of
Sol. 1:2) Thus the bride is communing with her Groom, but she asks for the kKsses of someone
ese "his mouth”. However, she declares to him that his love "your love" is better than wine.
How can a bride ask that someone else besde her groom kiss her, while she is communing with
her groom? This is impossible to be gpplied to the @and love But this is the communing of the
church to her Bridegroom the Lord Jesus Christ, so she asks for the kisses of the Father, that is,
His plan for sdvation, which was fulfilled through the practicd love of the Son, as the Bible
sad, "The Only Begotten Son, who is in the bosom of the Father, He has declared Him." (John
1:18)

B. "Because of the fragrance of your good ointments, your name is ointment poured forth;
therefore, the virgins love you." (Song of Sol. 1:3) The bride is praisng the fragrance of her
bridegroom and tha his name is ointment poured forth, she declares that the virgins love him.
How can a bride rgoice that the other virgins love her bridegroom? But the bride here represents
the church, who wants dl believers, that isdl virgins, to love her bridegroom.

C. "Lead me away! We will run after you." (Song of Sol. 1:4) After she dsarted taking in a
gngular form, she switched to the plurd form. Is the spesker here sngular or plurd? If they were
a group, then how can they meet and make love with only one? How can a bride ask her
bridegroom to lead her, but take others with her to make love with him?

From these examples, we find out that this book was not meant to express physica love
between a bride and her bridegroom, but rather it isa divine love binding God with His church.

THE AUTHOR OF THE BOOK AND ITSTITLE:

Solomon the Wise wrote this book, and he also wrote many sonngs. (1 Kings 4: 32)

This book was called "Song of Songs' to show that repesting the word "song" refers to its
superiority over the other songs. This resembles the saying of "King of kings or Lord of lords, or
holy of5 holies, or Sabbath of sabbaths, or heaven of heavens or vanity of vanities or dave of
daves.”..."

* Fr. Abdel Messih El Nekhely: "Lights on the Song of Solomon”, p. 22,23.
® Rev. 7:14, 19:16, | Tim. 6:15, Ecc. 1:2, Deut. 10:17, Gen. 9:35.



ITSCHARACTERISTICS:
1. Since Solomon wrote the book of Ecclesagtes redizing the redity of the earthly life that it is
vanity of vanities, then he has experienced the heavenly life and found it "song of song.”

In the book of Ecceesastes, Solomon the Wise declared that abundance of knowledge
does not satisfy the soul. But in the book of Song of Songs, the soul is completdy satisfied with
the divine love and does not need anything beside Him.

In the book of Ecclesastes, Solomon mentioned that there is nothing new under the sun,
but in the book of Song of Songs, the soul, entering God's bosom, sees everything new.

2. The Jews understood this book tha it symbolizes the reationship between God (the
Bridegroom) with His people (the bride), until the coming of the Messah. The Chridians
understood this book that it represents the relationship between the Messah the Savior and His
“church the bride. The Christians took three approaches in the symbolic interpretations of this
book, and all these approaches compliment and supplement one another. These are:

A. Origen, &. Jerome, S. Augustine and others see that this book refers to the reationship
between the Lord Jesus Christ and His church, that is the community of believers.

B. S. Gregory, hishop of Nyssa, and Bernard of Claivaux relate that this book expresses the
relationship between the Lord Chrigt and the human soul, on a persond level. Origen took this
approach in hisinterpretation ©, along with the previous approach.

C. Some of the Catholics interpret this book as addressing the divine incarnation, and relate that
the brideisthe Virgin St. Mary, the Theotokos.

Truly, snce the bdiever tastes the mutud love between God and the universd church, he
sees it as a persond love touching his life persondly. The rdationship which binds God with His
community confirms the reationship between God and the human soul, not as an individua
relaionship where one is isolated away from the community, but a persona rdationship where
one experiences as a member in the community. About St. Mary, she represents the universa
church as a perfect member ’. If some interpret this book as a love relationship between the Lord
Jesus and . Virgin Mary, this is due to the fact that she has enjoyed God's love as one of us, but
a adifferent leve!

3. Origen sees that the believer, when forsaking this world and entering the Heavenly Jerusalem,
angs many songs. But when he sdtles in the bosom of the Eternd Bridegroom in the heavenly
chamber, then he dngs the song of songs. The songs which he had sung on the way are as
follows

A. The soul, crossng the Red Sea with the Isradlites, says "l will sing to the Lord for he has
triumphed glorioudy! The horse and its rider He has thrown into the seal. The Lord is my
strength and song, and He has become my sdvation..." (Ex. 15:1,2)

Origen comments on this song saying & "If you are singing this first song, yet you have
to know that the road is still long to reach the song of songs."

This is the fird song, that one sngs when entering the water of baptism. Then one
redlizes that "God" is the secret of her drength, sdvation and victory over the devil and his army.
Through baptism, she became His daughter under His care, and He is the One who grants her His
Holy Spirit to accomplish her savation.

" By the author: St. Mary in the Orthodox concept, 1978, p. 50.

8 Origen: On Cant.., hom. 1. (Ancient Christian Writers, vol. 26. P. 266)



That is why the church has put this song as a badic part in the daly praise, to remind her

children, every day of ther life, of the day of their baptism when they crossed the davery of sn
to enjoy the adoption to God. Then, they are assured of their victory over the powers of darkness
and witnessto their Lord and Savior!
B. Origen rdaes tha we sng the second song, in this spiritud journey, a the wel which the
chiefs had dug ° in the wilderness, when the Lord told Moses, " Gather the people together, and |
will give them water." (Numbers 21:16) Then Igad sang this song: "Spring up, O wel! All of
you gng to it, the well the leaders sank, dug by the nation's nobles, by the lawgiver, with ther
gaves." (Numbers 21: 17,18)

This is the song of the soul who accepts from God Himsdf, through the church (leaders)

the fountains of living water. The wdls of the fathers or the leaders is a gift of God Himsdf, as
the Lords saying to Moses, "Give them water", however those who dig these wels are the
leaders, that is, those working in the Lord's vine.
C. We sing the third song when we stand with Moses the prophet on the banks of the Jordan and
hear him snging saying: "Give ear O heavens, and | will spesk; and hear O earth, the words of
my mouth. Let my teaching drop as the rain, my speech didtill as the dew, as raindrops on the
tender herb, and as showers on the grass... As an eagle dirs up its nest, hovers over its young,
oreading its wings, taking them up, carrying them on its wings, s0 the Lord led him and there
was no foreign god with him. He made him ride in the heights of the earth that he may eat the
produce of the fields, He made him draw honey from the rock, and oil from the flinty rock; curds
from the cattle, and milk of the flock, with fat of lambs, and rams of the breed of Bashan and
goats with the choicest wheat; and you drank wine, the blood of grapes.” (Deut. 32: 1,2, 11-14)

This is the song of the one who has redized Gods care in the wilderness. He

accompanies her as a father accompanies his children in the road; He leads her and cares for all
her materid and spiritud needs. The soul sees Him as an eagle who hovers over its young
children, dtretching His wings to protect her. He is compassonate toward her and carries her
over His shoulders, giving her dl His cae s0 she does not need anything besde Him. He
satisfies her amidst he wilderness, so He can honey from the rock and oil from the flinty rock,
that is, He does the impossible!
D. Origen rdaes about the fourth song during the spiritud struggle saying % "You have to
gruggle under the leadership of Joshua and reign over the holy land as an inheritance to you.
Deborah becomes your judge, for "Deborah” means "bee", so that your lips may utter the praise
that was mentioned in the book of Judges.”

We sng this praise during our spiritud drife, SO we may become like a bee, until we

inherit the heaven saying, "I, even |, will sng to the Lord; | will sng praise to the Lord...The
mountains gushed before the Lord." (Judges 5:1,3) The Lord gushes the mountains during our
spiritud drife and opens the door to heaven so we may enter with joy and inherit forever.
E. The fifth song is the one which David had uttered when he was escgping from his enemies, for
he sad, "The Lord is m y drength, refuge, and sdvation." Thus, the soul reigns with King David
when she subdues dl the powers of the devil by God, her refuge, power and savation. As David
inherited Saul, we dso inherit and take the place of the devil before his fdl, for he was the
greatest heavenly hogt.

° Ibid, p. 267.
10 1hid. 267.



F. When one discovers the mysteries of the kingdom, one sings with the prophets the sixth song
saying, "Now, let me sng to my Wdl-bdoved a song of my Beoved regarding His vineyard."
(Is.51)

Briefly, we can say that Origen saw the soul singing continuoudy seven songs the firgt

song when she comes out of the baptisma font to become adopted to God. The second song: she
drinks from the fountains of God which is flowing in His church. The third song: she feds God's
continuous care in the wilderness. The fourth song: she praises Him while struggling like a bee.
The fifth song: she dings because of her victory over the devil and she reigns with the Lord. The
gxth song: she dngs with the prophets when she feds the myderies of the eternd heavenly life
Findly, the seventh song is the song of songs which she utters when she enters in the presence of
the Heavenly Bridegroom and stays with Him in His heavenly chamber face to face.
4. This book was read on the eighth day after the celebration of the Passover | being the song
of eternd love offered to God, or the song which binds God with the believers who enjoyed the
sdvation through the blood. The eighth day refers to the day after the seven days of the week,
that is to the new life, or to the life to come in Chrigt, our true Passover. This song carries a
prophecy about the true Passover, who ddivers us from desth and enters us to His chamber "the
heaven of heavens', a chadte virgin, eterndly united with Him.

Truly, this book is an excdlent symphony, which the soul dngs dfter leaving the
captivity of this world and the dominion of the true pharaoh "the devil". She enters the Heavenly
Jerusdem in the liberty of the glory of God's children, leaning on the bosom of her Lord. That is
why this book does not mention any of the commandments or teachings, but it is dl about the
mystery of the eternd love and the life with the Heavenly Bridegroom. It is the symphony of the
heart united with his Savior! It is a unique song in its kind and meaning. Anyone, sanctified with
the blood of the Lamb, sngs this song, entering with intimacy to the holy of holies, without any
routine or formdities, until he rests in the bosom of the Father, above dl maerid and physcd
though to the true spiritud thought. St. Gregory, bishop of Nyssa, said: "In this book, the Word
commands us not to think of carna matters, even if we are in the flesh, but to ascend to the spirit,
s0 that al the love expressons are like pure offerings presented to the good Lord, who surpasses
al undergtanding, and whom we find &l sweetness, love and desire”

The book of "Song of songs' is the song of the divine love, recorded with flurting
symbols, carying deeper heavenly meanings, which are sung by those mature spiritudly who
have crossed from the cares of this world to live by the spirit. That is why Origen cdls this book
, "the book for the mature", for he said *2;

"The solid food is for the mature, who can discern; however, the children in fath find
their food in other books of the word of God."

It is very dangerous if the carna people read this book! It is very risky for a carna person
to accept the language of love in purity. My advice, for those who are ill in the darkness of the
flesh, is not to read this book.

The Hebrew people were correct when they said that this book, and some parts from the
Old Testament, are forbidden to be read by those who have not attained perfection.”

When St. Gregory talked about this book, he said: 13 "I tak about the mystery of the
song of songs to you becauise you have been transferred to the divine matters.”

13 Daniclou: The Bible & The Liturgy. The New Westminister Dictionary of the Bible.
12 Origen: Song of songs, translated by Dr. Ragheb Abdel Nour, El KerazaMagazine, year 1, issue 2.
13 Comm. on Cant., Sermon 1.



Come and enter His undefiled maritad chamber, you who have put on the white cothes of
purity! Some do not put on the clothes of pure conscience befitting the divine bride, so they are
occupied with ther thoughts and degrade the pure words of the Bridegroom to their carnd
desires, and it becomes a disgrace.”

St. Befnotious, one of the desert fathers of Egypt, sees that there are three ascetic levels
in the books of Solomon the wise, which lifts the person to the life of love and unity with the
Lord. He said % "The book of Proverbs corresponds to the first kind of ascetism, where one
subdues the desires of the flesh and dl the tempora sins. The second kind corresponds to the
book of "Eccelesastes’ , where he declares that al what happens under the sun is vain. The third
kind corresponds to the book of "Song of Solomon®, where one is eevated above the visible
matters and reflects on the heavenly matters, and is attached to the word of God.

THE BOOK OF THE HEAVENLY BANQUET:

Tdking about the "wedding”, we should not be confined to the physicd thoughts, for
marriage is adeep mystica union which carries unlimited love beyond the carnd matters.

This is concerning the maritd life between people, how about the spiritud marriage
where one accepts her Lord as her Bridegroom, who embraces her to become one with Him!

In the Old Testament, the prophets understood the covenant between God and His people
as a marita covenant. Isaiah the prophet said, "For the Lord delights in you... As the bridegroom
rejoices over the bride, so shdl your God reoice over you." Is. 62: 4,5) Hosea the prophet said,
"And it shdl be in that day, says the Lord, that you will cal me 'My Husband', and no longer cal
Me 'My Mager'... | will betroth you to Me forever; yes | will betroth you to Me in righteousness
and judice, in loving kindness and mercy. | will betroth you to Me in fathfulness and you shdl
know the Lord." (Hos. 16-20) A smilar statement was mentioned in the book of Exodus chapter
45, in the book of Jeremiah 2:2, and in the book of Ezekid 16: 7-14.

This is the maritd union, which the prophets have expressed and was a symbol for a
more perfect union achieved by the "Divine Word" or "Logos' in the fullness of time.

The book of the "Song of Solomon” is the book of the heavenly marriage, where God's
eternd will toward man was fulfilled. It is a prophecy of the sacrament of eternd matrimony,
where the church, which extends from Adam to the end of ages, isaholy bride.

John the Baptig looked a this mariage saying: "He who has the bride is the
bridegroom.." (John 3: 29) This is the purpose of the misson of the apostles, for St. Paul said,
"For | am jedous for you with godly jealousy. For | have betrothed you to one husband, that |
may present you as a chagte virgin to Chrigt.” (2 Cor. 11: 2) "This is a great mystery, but | spesk
concerning Chrigt and the church.” (Eph. 5:32)

. John said, "Then, I, John, saw the holy city, New Jerusdem, doming down out of
heaven from God, prepared as a bride adorned for her husband.” (Rev. 21:2)

"Alldluia For the Lord God Omnipotent reignd Let us be glad and rejoice and give Him
glory, for the marriage of the Lamb has come, and His wife has made hersdf ready. And to her it
was granted to be arrayed in fineline..." (Rev. 19: 6-8)

"And the Spirit and the bride say, 'Come." (Rev. 22:17) 1°

In the book of "Song of Solomon", we can say that we cross to the eternity and practice
the language of the heavenly love, for it carries a didogue between the Messiah the Bridegroom

14 By the author: John Kasian, debate 3.
15 Review Matt. 9:15, Jn. 3:29, Eph. 5:23-27.
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and the His universal and agpogtolic church the bride, or between Him and between every soul
united with Him as aliving member in His church.

This didogue reveds the mutua love between the two partners God and man, and that
each one seeks the other, and ends by the true ret in the shared ownership which each one
presents to the other.

THE BOOK OF THE CHURCH SACRAMENTS:*®

This book carries a true prophecy about God's mysicd holy work in His church. The
ealy church Fathers interpreted it as a sacramental interpretation , through which we can
understand the sacraments.

When mentioning entering "the chambers of the king", it is meant that the catechumen
enters the baptismd font to be atached to the Heavenly Bridegroom, where he is buried with
Him, and isrisen carrying the new creetion.

The sacrament of baptism is the sacrament of the spiritud matrimony with the Messiah,
the Crucified and Risen from the dead, and is fulfilled by the Holy Spirit. S. Cyril of Jerusdem
rddates that the baptisma font is the “"chambers of the Bridegroom". 1’ . Didymus the blind
wrote, "The One, who created the soul, accepts her as a bride in the baptisma font. 8" .
Gregory tdls those who are coming for baptism:

"I want to proclam to you one thing: your condition after baptism before the great
sanctuary is an example for the glory to come.

The praises, with which they welcome you, are preparations for the praises of heaven!

The torches which they light are the secret of enlightment, with whom they welcome the
Bridegroom!" °

When the soul enters the mystery of spiritud matrimony in baptism, the angels see her in
the wedding garment and thus they sng: "Who is this coming up from the wilderness, white?'
(Song of Sal. 8:5, the Septuagint Version)

In this book, we find a divine cdling to enjoy the sacrament of Eucharidt, the wedding
banquet. &. Cyril of Jerusdem sad, "The Lord Chrigt grants His children to enjoy His body and
blood."

In this book aso, we can understand "the sacrament of Myroon™ , where the Bridegroom
seds on the heart of His bride His sed, so she may be ready by the Holy Spirit for the eternd
wedding.

THE BOOK OF VIRGINITY:

Since this book is the book of the spiritud marriage which unites the Lord Chrigt the
Virgin with His virgin church in a spiritud bond, therefore, some of the early fathers sad that
this book is the book of "The book of the secret of virginity”, where the virgin soul is satisfied
with the Virgin Bridegroom. She does not need anything besde Him, not even to the temporary
marriage. She does not despise marriage, but she wants a different marriage, on a greater and
eternd leve!

17 By the author, St. Cyril of Jerusalem, topic 3:2.
18 &t. Didymus the Blind: On the Holy Trinity.
19 &t. Greg. Naz.: Oration on the Holy Baptism 46.
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Many fathers used some of the statements in this book to praise virginity and the virgins.
Here is an excerpt from the words of St. Jerome againgt Jovinianos, who despised virginity. The
sant declared the honor of virginity, withessng with the Holy Bible. When he came to the book
of the "Song of Solomon®, he saw it "the book of virginity", for he rdated the gospd with
virginity, as wel as the Mosac Law with the chestity of marriage. In his opinion, this book
declared that the season of winter has passed, that is, the time for the law which looked for
chadtity through the holy marriage, was fulfilled. The time for soring has come where the flowers
of virginity, asafruit of the gospd. He praised virginity saying: 2°

"l look a the book of "Song of Solomon". Our foe thought that this book discusses
marriage, but | clarify how this book contained the secrets of virginity.

Let us hear what was said to the bride before the Bridegroom came to the earth, suffered
and was risen: "We will make you ornaments of gold with suds of slver. While the king is a his
table..." (Song of Sol. 1:11,12) Before the resurrection of the Lord and the light of the gospd,
the church did not have the gold of (virginity) , but had a form of gold (chaste marriage)... She
had many kinds of ornaments of slver: like the widows and chaste married couples.

The Bridegroom answered the bride that the shadows of the old law had passes away, and
that the truth of the gospe had come. He said, "Rise up, my love, my far one, and come away,
for lo the winter is padt, therainisover and gone." (Song of Sol. 2:10-11)

Once more he taks about the gospd and virginity saying, "The flowers gppear on the
eath; the time of snging has come... The fig tree puts forth her green figs, and the vines with
the tender grapes.” (Song of Sol. 2:12,13) Isnt this clear that he wants to say that, "But this | say,
brethren, the time is short, so that from now on even those who have wives should be as though
they had none™ (1 Cor. 7:29) Vey clearly, he declares purity by saying, "The voice of the
turtledove is heard in our land." (Song of Sol. 2:12) The turtledove is purest of al birds, where
shelivesin high places, asasymboal of the Savior.

"Rise up, my love, my fair one, and come away! O my dove in the clefts of the rock, in
the secret places of the dliff, let me see your face, let me hear your voice; for your voice is Svest,
and your face is lovey." (Song of Sol. 2:13,14) If you hide your face like Moses and put a vell of
the law, | do not see your face nor hear your face. "Even though you make many prayers | will
not hear." (Is. 1:15) But now, look a my glory with an unveled face, sO you may hide in the
clefts of the rock and in the secret places of the dliff. Hearing this, the bride reveds the secrets of
purity by saying: "My Bedoved is mine, and | am his" (Song of Sol. 2:16) The secret of her
purity isthat Shepherd who cares for the pure virgins.

He says, "l will go my way to the mountain of myrrh " (Song of Sol. 4: 5) that is to those
who mortified their bodies, and "to the hill of frarkincensg" (Song of Sol. 4:5) that is to the pure
virgins

The Bridegroom continues his tak, "I have drunk my wine with my milk. Ea O friendd
Drink yes, drink deeply, O beloved oned” (Song of Sol. 5:1) It was sad that the gpostles were
filled with new wine not old wine (Mait. 4:17). The new wine is put into new wineskins, for they
served in the newness of the Spirit and not in the oldness of the letter. (Rom. 7:6) This is the
wine which when drunk, will make the youth become thirsty to virginity and be filled with the
Spirit of chadtity.

"My beloved is white and red”. He is white due to virginity, and red due to martyrdom.

Thus, the time is not enough to explain the book and dlarify dl the secrets of virginity, as
mentioned in the book of "Song of Solomon'.

20 Agaisnst Jovinianus 1: 30,31.
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CHRIST IN THE BOOK OF "SONG OF SOLOMON":

Studying this book, we do not stop at the letter, but go to the depth to meet God, the
Word Himsdf. We see our Chrigt dearly, living and desiring to unite with us to live by Him and
with Him forever.

St. Gregory said, "In the art of painting, one does not look merely at the colors, but looks
deeply to the picture which the artist painted with these colors. In the same manner, when
sudying the Bible, we should not stop at just looking at the colors, but we should look to the
form of the King which are expressed by the words. The colors here are the words carrying
mysterious meanings like what was mentioned in this book as "the mouth, kisses, myrrh, wine,
members of the body, the bed, the maids..." However, the forms, which these words expressed,
are: perfection and virginity, unity with God, punishment for evil, reward for everything good."

THE CHARACTERS OF THE BOOK:

The main charactersin thisbook are:
1. The bridegroom: is the Lord Jesus Christ who betrothed the church a holy bride for Him. (Eph.
5:27)
2. The bride is the universd church, or the bdiever as a living member in the church, and is
cdled "Shulamite'.
3. The virgins. According to Origen's opinion, they are the believers who have not yet attained
the spiritua depth, but have achieved some progress on the road of salvation.
4. The daughters of Jerusdem: represent the Jewish nation, which should have preached the
Messah the Savior of the world.
5. The friends of the bridegroom: are the angels who attained the perfect man. (Eph. 4:13)
6. The young sigter: represent the humanity who need the Lord Jesus Chrigt to serve and care for
her.

THE DIVISIONS OF THE BOOK:

This book is the book of deep love, or the book of the heart which does not require any
gpecific divisons, but caries the unity of the mutud love. But for the sake of making the study
easy, the book is divided into six chapters.

Chapter One: The persondities of the bride and the bridegroom:

1. The Suffering Messiah 1.2-6

2. The Messiah the Shepherd 1.7-12

3. The Messiah theKing 1.12-16

4. The Beloved Messiah 2.1-7
Chapter Two: The fiancee asks for his bride:

1. He Himsdlf descendsto her 2:8-14

2. He warns her from the deceivers 2:15

3. The wedding banquet (resurrection and thecross)  2:16,17 & ch. 3
Chapter Three The heavenly matrimony:

1. Therisen bride: 4:1-15

2. The bride shares with her bridegroom 4:16
Chapter Four: The maitd lifer

1. The beginning of maritd life 51
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2. The shadows of maritd life

3. Loveisregained by the cross
Chapter Five: The mutud maritd love:

1. The bride praises her bridegroom

2. Conversation in the garden

3. His description of the bride " Shulamite”
Chapter Six: Theworking bride:

5 2-5

5:10-16

6: 1-13
7:1-13
8 1-14
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Song of Solomon

Chapter One

THE PERSONALITIESOF THE BRIDE
AND

THE BRIDEGROOM

THE BRIDE DECLARESHER BRIDEGROOM'S PERSONALITY:

During the engagement period, the bride gets to know her bridegroom. She discovers his
persondity, secrets, assures the fact of his love to her, and knows his capabilities so she may be
attached to him as a bridegroom forever.

Since she tasted his love, the bridegroom absorbed dl her thoughts, to the extent that he
became the subject of her tak with her relaives and friends. Moreover, he became everything to
her.

What did the church seein the Messiah , her Bridegroom? She saw Him:;

1. The suffering Messiah 2. The Messiah the Shepherd
3. TheMessiah the King 4. The Beloved Messiah
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The Suffering Messiah

THE KISSES OF THE DIVINE MOUTH:

If this book were for the beginners, then it would have started by the flattering of God the
bridegroom to his bride, declaring His love to her, so she may repent and unite with Him.
However, this book is for the mature who have tasted His love and their hearts were inflamed
with His love. They accepted His love which overflowed through the cross, so they desre to live
al their life meditating in this divine love, saying on the mouth of the church:

"Let him kiss me with the kisses of his mouth, for your love is better than wine.
Because of the fragrance of your good ointments , your name is ointment poured forth;
therefore, thevirginsloveyou." (Song of Sal. 1: 1,2)

Thisis the voice of the universa church which lifted her eyes toward the cross and tasted

His sweet fragrance and saw His name shed for her. Thus, she found pleasure in His love and she
darted to flater Him saying, "Let him kiss me with the kisses of his mouth'. Here we notice the
following:
1. She requests the kisses of the mouth of the father. Truly, God has accepted her with many
kisses throughout the ages. He declared His love to her by cresting the whole world for her. He
found her from nothing and gave her His image and likeness. Briefly, she did not need anything.
After the fal,He did not forsake her but promised her with the salvation. He granted her the law
as a hdper and sent her the prophets to assure her salvation. But dl that did not satisfy the bride,
for she desred Him to be close to her and to grant her Himsdf. She wanted dl the kisses of his
mouth directly! She is the bride who rejoices with the bridegroom who proposed to her and sent
her dl the expensive gifts. But these gifts will not satisfy her for she wants Him, Himsdlf!

Origen sad that the church in the Old Testament was like an immature child who did not

enjoy the company of the bridegroom himsdf but enjoyed the company of his friends, the angels,
the fathers, and the prophets. Through them, she accepted the kisses of God, which are the
doctrines of the Old Testament and the commandments. On her way to grow, she waked toward
meaturity to see her Bridegroom coming to her on the mountains of the Law and the prophets. Her
heart was inflamed with love saying, "May He come down from the cross to embrace me 0 |
may be united with Him." This is what S. Paul sad to the Hebrews "God who a various times
and in different ways spoke in time past to the fathers by the prophets, has in these days spoken
tousby HisSon ..." (Heb. 1:1,2) He talked to us directly with the kisses of the practica love.
2. She is not shy to ask the kisses of the father from the son, for whatever is for the Father is for
the Son too, and whatever the Son has offered by his free will, He has offered as an obedience to
the Father. Thus the Bible says, "For God so loved the world that He gave His Only Begotten
Son ..." (John 3:16) In the mean time, &. Paul sad, "...who loved and gave His life for me"
These are the kisses of the cross, which are signs of the love of the Father and the Son too!

We have mentioned earlier that this expresson cannot be gpplied on any physica or
tempora love, for the bride will never ask her bridegroom for the kisses of someone ese. Here
this expresson is aout the spiritud divine kisses which cary the hidden union s0 we may
become one with the Father in His Son through the kisses of the cross.

3. The bride does not ask for one kiss or two kisses but al the kisses of his mouth. These ae the
fedings of the bdiever whose heart is kindled with God's love. He sees no one in life except God
Hims=lf and him, therefore he asks for dl God's love to be directed to him.
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4. The church does not ask for any kind of kisses but asks for a specia kind of kisses, which are
the kisses of his mouth, which expresses the unique maritd relation.

The holy Bible has recorded for us different kinds of kisses, but they were not the
satidfying kisses. Laban sad farewdl to his sons and daughter by kissng them (Gen. 31:55)
Jacob welcomed his grandchildren, Joseph's sons, by kissng them (Gen. 48:1). Naomi sad
farewd| to her daughters in law by kissng them (Ruth 1:9). Issac asked his son Jacob to kiss him
to get his blessing. (Gen. 27:26). Absdom, David's son, kissed the children of the people to win
their love (2 Sam. 15:5). Jonathan kissed David as a dgn of friendship and loydty. (1 Sam.
20:41). The church a Ephesus said farewell to S. Paul by kissng him (Acts 20:37). These were
al kisses based on the bond of friendship, blood, or as a sgn of the bitterness of separation.
However, these were temporary kisses, but the church asks for the kisses of the eternd love, the
kisses of the mouth of God which do not cesse.

LOVE BETTER THAN FRAGRANCE:

The church communes with her crucified bridegroom saying: "Your love is better than
wine." It islove which makes one forget al what is earthly to remember only God'sloveto her.

In the Septuagint Verson, the word "love" was trandated as "your breast”. The bdievers
find in the divine milk, flowing from the breest which saidfies the babies power and
effectiveness more than the wine which men use for warmth and strength. &. Gregory, bishop of
Nesus, said, "Whatever is consdered dignified in the eyes of the world becomes diminished
before the doctrines of the divine word presented to children. Here, we find the divine breast
better than the human wine."

When one repests, "Your breast is better than wineg', one goes back to the smplicity of
the children. She looks & her bridegroom hung on the cross and she dings to Him, in smple
fath, as a child lies on his mother's chest. She nurses from God's love, thus she forgets dl the
cares of life and is filled with consolation, as the psamist says, "In the multitude of my anxieties
within me, your comforts ddight my soul.” (Ps. 94:19)

"Your breast is better than wine': as if the wine presented to guests, especidly in feads,
is a sgn of joy, and it was presented when offering sacrifices (Ex. 29:40), Lev. 23:13, Num.
15:5) The love of our Lord Jesus Chrigt is unique for He grants inexpressble joy which the
world cannot take away!

In Egypt and Palestine, grapes were crushed by feet in a winepress (Neh. 13:15, Job

14:11). The juice of the red grapes like blood flows and the men go out with red clothes. Isaiah
the prophet saw that the Lord Jesus, the beloved Bridegroom, has trodden the winepress aone
with red clothe, for the sdvation His bride.
"Who is this who comes from Edom, with dyed garments from Bozrah, this One who is glorious
in his gppard, traveling in the greatness of His strength? | who spesk in righteousness mighty to
save. Why is your gpparel red, and your garments like one who treads in the winepress? | have
trodden the winepress done, and from the peoples no one was with Me." (Is. 63:1-4)

This is the unique love which is better than wine (1)! , for the Lord has trodden the
winepress by Himsdf, not to present us with earthly wine but to offer us His blood shed for us,
the mystery of our life, power and savation.

! The Jews misused the wine, thus God rebuked them and declared to them the bad consequences of indulging in
wine (Gen. 9:20, Prov. 23:29-35, Is. 28:7, Hosea 4:11) . Also the Law forbid the nazarine from drinking the wine
(Num. 6:3, Judges 13:14), and did not allow the priest to drink it upon entering the holies. (Lev. 10:9)
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No wonder that the Lord Jesus darted His ministry in Cana of Gdilee by transforming
the water into wine, not that they may get drunk, but to make them sober. He gave them the new
wine a ggn of His love, granting them joy and power. St. John Chrysostom said: "God does not
cease to change our shortcomings and weak will. There are people who are like water, very cold
and weak . Let us bring such people to the presence of the Lord to change their will into wine, 0
they are no longer like water and become a source of joy for themsdves and others”” This is the
love better than wine which takes our weak nature to the new life and carries the power of life.

Through this new wine or through the love of the Bridegroom which is better then wine,
the believer smdlls the nice aroma of Christ and sees His name ointment poured forth as He has
trodden the cross by Himsdf. She communes with Him saying:

"Because of the fragrance of your good ointments, Your name is ointment poured
forth;" (Songof Sol. 1: 3)

ANOINTED WITH GOOD OINTMENTS:

On the cross the Lord poured His perfect fragrance so the sweet aroma spread al over the
world.

Thus the church redized that by His eye which was anointed with fragrance from the
Father for our sdvation, of whom the prophet witnessed saying, "You loved righteousness and
hated lawlessness, therefore, God, Your God, has anointed You with the oil of gladness more
than Your companions” (Ps. 44, Heb. 1:9) The Lord emphasized that when He entered the
synagogue and read from the book of Isaiah the prophet, "The Spirit of the Lord is upon Me,
because He has anointed Me to preach the gospd to the poor; He has sent Me to hed the broken
hearted, to preach deliverance to the captives and recovery of sight to the blind, to set at liberty
those who are oppressed, to preach the acceptable year of the Lord." (Lk. 4:17-21, Is. 61:1) Then
the Lord said, "Today this scripture is fulfilled in your ears.

When the Jews revolted againgt the apostles, the church prayed saying, "For truly agangt
Your holy Servant Jesus, whom You anointed, both Herod and Pontius Pilate, with the Gentiles
and the people of Israel, were gathered together.." (Acts 4:27)

In the Old Testament, Jacob anointed the stone that he had put a his head, set it up as a
pillar in the house of the Lord (Gen. 28:18, 31:13) as a sgn of the opening of heaven on earth, or
as a medting between God and man, or the dwelling of God among His people, or according to
the Law, the priests used to be anointed (Ex. 40:15) as well as the kings (1 Sam.10:1) in this
manner. Also the temple and the vessdls indde it were dl anointed with the holy ointment. This
ointment whether to people or to objects, meant that they were devoted to the Lord, that is, those
people do not work except in the ministry of the Lord, and the vessdls were only used in the
Lords ministry. When we tak about the Lord's minisry, we mean "the Lord's ministry among
His people’, or man entering in the presence of the Lord. When we tak about the bridegroom
"the Word of God" as anointed, we see in Him the anointment fulfilled, for He carried us and
made us united with God. The Lord sad, "For ther sakes, | sanctify Mysdf, that they dso may
be sanctified by the truth.” (John 17:19) He devotes His work for our sake.

The fragrance of this unique anointment has spread to the heaven, thus the Father has
ameled the amdl of satisfaction. It carried the fragrance of obedience of the Only Begotten Son,
for He obeyed until desth. We, on earth, smdl it as a sweet fragrance for it kills the awful
fragrance of our sins (Ps. 83:5), and makes us "sweet aromd’ (2 Cor. 2:15) . This is the effect of
His anointment, for Christ can make, from the sinners, anointed people, his sweet aroma.
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The church fathers have spoken about the effect of this holy anointment in our lives. S.
Gregory saw that the baptized person has the characteristics of Chrigt, thus the sweet fragrance of
Chrig is in dl his fedings. He said: "Let us be cured, dso in the sense of amdl, so that a sweet
fragrance surrounds us. (Is. 5:24) Let us smdl the anointment shed for our sake, may we accept
Him spiritudly, so we may be molded and transformed by Him, and others may smdl the sweet
fragranceinus”

. Augustine related that the sweet fagrance is the heavenly fragrance of Christ, who, by
His cross, draws the heart to heaven. He said: "Let us love Him and follow His example. Let us
run after His ointments. He came and spread His sweet fragrance al over the world! From where
did this sweet fragrance come? From heaven.”

Let us proceed toward heaven, if we want to be truly answering when the priest says,
"Lift up your hearts" Let us lift our thoughts, our love, our hope, so tha they may not spoil on
earth, because where our treasure is, there our heart will be dlso. (Matt. 6:21)

S. Augudtine taks about the attractiveness of that sweet ointment saying: "Let us switch
our senses from our bad fragrance to His swest fragrance!™

THE NAME POURED FORTH:

On the cross this sweet ointment was shed and entered the graves, so that dl the dead
andled the sweet fragrance insead of the corruption they were in. By His resurrection, He
offered the world this sweet ointment which was shed for us.

S. Ambrose sad that this is what the believer experiences, as he is buried with Chrigt in
baptiam and rises up smelling the sweet fragrance of the Lord's clothes, and breathes His name
shed on the cross, and takes from the aroma of His resurrection.

It is drange that the fragrance of this sweet name, which was shed on the cross, has
spread al over the world. Thus, God's name was known not only among the Jews but among the
Gentiles too. St. Ambrose said: "God was known in Judea and His name was gredt in Israel (Ps.
26:1), but when He was raised on the cross, His name became wonderful al over the world.”

In other words, humanity has known His name "Jesus’, the Savior of the world, and
Emmanud (God with us). Through the cross, we have redized His sdvation and His reconciling
us with God, therefore we cdl Him, "Y our name is ointment poured forth".

THE LOVE OF THE VIRGINSTO HIM:

Since the human race amdled the fragrance of His sweet name shed for their sake, they
were drawn to Him with virginity. They do not want to be occupied with anyone dse, ad ther
thoughts are dl directed toward Him. They do not want to think of al the cares of life, and dl
ther emotions, fedings and inner energies are directed toward Him saying, "Therefore the
virginslove You."

This attraction which the cross has created in our inner depths, made us seek the
Bridegroom, so we do not run after Him aone but we atract others to Him saying:

"Lead me away! We will run after you. The king has brought me into His chambers.
We will be glad and rgoice in you. We will remember your love more than wine. Rightly
do they loveyou." (Song of Sal. 1: 4)

She says, "Lead me' which means only mysdf, then she says” We will run after You."
Lead me, in angular, then we will run, in plurd, and rgoice.

19



This is the secret of the aoss and its effect, for it carries the power of the testimony and
attraction, and the secret of joy!

Since the human soul rgoices in You and You dwel ingde me through the cross, people
know You and seek You through me, then our hearts are filled with joy so that even the heavenly
crestures rejoice with usl

Zaccheus the publican was attracted to the Lord Jesus, then He invited dl the sinners and
publicans to meet the Lord and rgoice with Him. Also, when the Samaritan woman sat with
Him, she cdled dl the people in the city to meet the Lord Jesus and enjoy His atractive talk.

This is the secret of the church... the attractive power of the cross. But when the church
forgets the cross and cares for the worldly things, then she cannot win others to Christ. She
conquers the world by the cross, and through the cross only, people are drawn to the church
through repentance. However, the inticing means of the world destroy the image of the church
even in the eyes of the world itslf.

THE DIVINE CHAMBER:

" The king has brought meinto His chambers..." (v.4)

The human soul asked the heavenly Bridegroom to leed her "Lead me', o that He may
support her and takes her into His spiritual chamber in ajoyous meeting.

Origen relates that the dtate of attraction of the human soul to enter the chamber of the
Lord is a picture of the spiritud believers who were transformed from the litera interpretation of
the word of God to the degp spiritua interpretation of the myseries of the word and who
discovered the mysteries of the kingdom. This is the divine chamber which satisfies the soul, not
only in this world but dso in the eternd life. As Origen said that this is the heavenly food of the
soul.

Some fathers see that the "the divine chamber " is the mystery of baptism. In the
baptisnd font, the beiever meets the Lord Jesus as his Bridegroom. He puts on the new man
and enjoys the divine kingdom. One puts on Christ as a white robe for the wedding; one wears
Him as her righteousness and the secret of her holiness. & Paul said, "For as many of you as
were baptized into Chrigt have put on Chrigt." (Gdl. 3:27)

BETWEEN BEING DARK AND LOVELY:

Snce the soul puts on Chrig as righteousness and sanctification for her life, she
compares her past with her present, thus telling the daughters of Jerusdem,

| am dark but lovely, O daughters of Jerusalem, like the tents of Kedar, like the
curtains of Solomon." (Song of Sal. 1: 5)

She admits her weakness and declares her beauty which she has obtained by her unity
with the Lord Jesus saying, "l am dark like the tents of Kedar, but in the same time lovely like
the curtains of Solomon.

S. Augusdtine relates that the human soul, before her unity with Chrigt is as a black cod.
But after her unity with Chrig and becoming inflamed with His holy fire, she becomes haot in the
goirit, like fire, and full of beauty. St. Augustine said about Saul of Tarsus, "Saul was earlier a
persecutor and a blasphemer like a black cod, but then he became inflamed with fire from
heaven and received mercy. The voice of the Lord Jesus kindled him with fire and removed dl
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darkness from him. He became inflamed with a fervent soirit until he inflaned others with him
with the samefire"

S. Ambrose saw a picture of the condition of the church who has enjoyed her spiritud
beauty by her immersion in the baptisma font through the grace of God. He said, "In the book of
song of Solomon, the church says, "I am dark but lovey." | amn dark with the human weakness,
but perfect through the mystery of faith.”

He dso says, "The church is dark with her ains, but perfect with the grace of God. She is
dark with the human nature, perfect with the sdvation.... Dark with the dirt of drife but perfect
when sheis crowned with the clothes of victory!"

This datement is truly like a medicine for the beiever, for when he feds his sdf
righteousness and is tempted by pride, he screams saying, "I am dark”. But when tempted by
shortcomings and despair, he streams, "I am lovely." The feding of both being dark and
beautiful is not contradictory but complimenting one another. One feding supports in some
ingances and the other feding supportsin different Stuations. Both fedings lead to a balance

Origen explans tha by saying, "The church here does not direct her tak to the
Bridegroom nor to the virgins who are seeking God's way, but to the daughters of Jerusdlem who
accused the bride, the church, with her darkness. The church responds to this accusation that she
is truly dark.. May the daughters of Jerusdem redize the inner beauty of the church, for while
sheisdark from outsde, yet sheis beautiful frominsde.

Though she is dark like the tents of Kedar yet she is lovey like the curtains of the house
of King Solomon.

The church is for dl the Gentiles. How can the church of the Gentiles brag before the
daughters of the earthly Jerusalem, that is, the Jews? They are the ones who were angry a the
church and her Bridegroom and despised the church because the blood of Abraham, Issac, and
Jacob does not go through her veins In the eyes of the Jews, this is a great misake that the
church of Gentiles is not from the same genedogy of the Fahers. The church admits that and
repeets the same accusation which the daughters of Jerusdem were accused of, "I am dark”. This
darkness is not due to the deprivation of the genedogy of the Fathers, but also for being deprived
of the teachings of the Fathers and prophets.

The Bible caled those who rgected the Law and were expelled from the tabernacle of
Isaac the curtains of the house of King Solomon. The curtains of the king of peace were the
curtains of the tabernacle, where God dwdls with His people. Form outsde, the tabernacle was
covered with the ugly skin of goats, but from insgde it contained the beauty of the curtains,
besides the glory of God. The outer curtains of the tabernacle were made of the hair of the goats
and the skin of the bulls, however from ingde, it is covered with blue, purple, scarlet, and fine
linen thread.

Origen described some of the events of the Old Testament which prophesied about the

cdl of the dark Gentiles into the unity with Christ as a beautiful and holy bride. These events
were:
1. The mariage of Moses the prophet with the Ethiopian woman: which caused Miriam, his
Sder, to gpeak againg him (Numbers 12). That is why she was hit with leprosy and cast outsde
the camp. This was a symbol of the unity of Chrig with the church of the Gentiles, which sirred
the Jews until they rgected the faith and reviled the Gentiles with their evil past.

Origen sad on the mouth of the church of the Gentiles "Truly | wonder how can the
daughters of Jerusdem rebuke me for my darkness. Did you forget what was mentioned in your
Lav when Miriam talked againg Moses because he maried the Ethiopian woman? | am the
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Ethiopian! Truly | am dark because of my roots, however, | am beautiful by repentance and faith.
| accepted the Son of God. | accepted the Word who became flesh (John 1:14). | came to the One
who is "the image of the invisble God and the firs born over dl creation.” (Col. 1:15) , who is
"the brightness of His glory and the express image of His glory,” (Heb. 1:3), then | became
beautiful! Do you seek the glory of the Law while reviling Him?

The story of the Queen of Sheba who came to hear the wisdom of Solomon (1 Kings 10)
was a symbol of the church of the Gentiles, who came to hear the wisdom of Solomon. (1 kings
10) The Lord Jesus rebuked the Jews saying, "The Queen of the South will rise up in the
judgment with this generation and condemn it, for she came from the ends of the earth to hear
the wisdom of Solomon; and indeed a greater than Solomon is here." (Matt.12:42)

The queen of Sheba came and taked with king Solomon and asked him questions (1
kings 10:20), however, the true Solomon solved dl her problems and declared to her the true
knowledge of God, and declared the eternity of the soul and the last Judgment, matters which
philosophers could not explain to the Gentiles.

The queen came to Jerusdlem which means "“the vision of peace" *°, and the Lord Jesus in
the week of passon announced to the church, "My pesce| giveto you."

When the queen saw dl the wedth that Solomon had, there was no more spirit in her.(1
kings 10:5). Likewise, when the church discovers the myseries of her Chrigt, she is inflamed
with love, and longs to be with Him.

She offered King Solomon 120 tdents of gold (1 Kings 10:10), and this is the same
figure which the Lord dlowed for the age of man during the days of Noah. (Gen. 6:3). This was
the age of Moses the pophet (Deut. 34:7) The church of the Gentiles waned to offer al her life
as golden tdents, that is, carrying the heavenly nature.

She dso offered many spices (1 Kings 10:10), which is the love which the Lord Jesus
accepts from the repentant sinners.

3. In the book of Psams, "Envoys will come out of Egypt; Ethiopia will quickly dretch out her
hand to God. Sing to God, you kingdoms of the earth; Oh, sng praises to the Lord." (Ps.
68:31,32) Thus the church of the Gentiles (black) stretched out her hands to God to become
beautiful, and through her, the tongues of dl the kingdoms of the earth praise God.

4. It was mentioned in the Book of Zephaniah, "Therefore, wait for Me, says the Lord. Until the
day | rise up for plunder; my determination is to gather the naions to My assembly of kingdoms,
to pour on them My indignation, dl my fierce anger; dl the earth shdl be devoured with the fire
of My jedousy. For then | will restore to the peoples a pure language, that they may cal on the
name of the Lord, to serve Him with one accord. From beyond the rivers of Ethiopia My
worshipers, the daughters of My dispersed ones, shdl bring My offering." (Zeph. 3:8-10) Thus
the pagan nations were transformed to pure praisng lips, and they crossed the rivers of Ethiopia,
that is, they forsook the darkness , through their worship to God and offering the sacrifice of
praise.

5. When the Ethiopian eunuch ddivered Jeremiah from the dungeon (Jer. 38:7-13), the word of
the Lord came to Jeremiah saying, "Go and spesk to Ebed-Meech the Ethiopian, saying, "Thus
says the Lord of hogs, the God of Isradl, "Behold, |1 will bring My words upon this city for
adversity and not for good, and they shdl be performed in that day before you. But | will ddiver
you in that day,” says the Lord, "and you shdl not be given into the hand of the men of whom
you are afrad. For | will surdy ddiver you, and you shdl not fal by the sword; but your life

18 The ancestors see that the word " Jerusalem" means "vision of peace". Philo: De Somn 2: 250; St. Clem. Alex.:
Strom. 1: 29: 4: Origen: In: Lib. lesu Nav. 21: 2; Com. on Cant. 2: 1.
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shall be as a prize to you, because you have put your trust in Me" says the Lord.™ (Jer. 39:15
18) Thus, this Ethiopian eunuch was a symbol of the church of the Gentiles, which trusted in the
Lord so He saved her.

Origen ended up his comparisons by saying, "As you see, there are many dSatements
which tedify that the dark and beautiful has dedt wel with the daughters of Jerusdem. She
confidently says, 'l am dark like the tents of Kedar but beautiful like the curtains of Solomon.”

Origen dso sad: "Although the spesker here is sngular, yet he mentioned the tents and
the curtains in the plurd form. Therefore, we have to know what is meant is a multitude of
churches and many nations, as was mentioned that the kingdom of God is one, but there are
many mansions in the Father's house. (John 14:2)

BETWEEN THE SUN OF TEMPTATIONSAND THE SUN OF JUSTICE:

The bride presents areason for her darkness by saying,

" Do not look upon me, because | am dark, because the sun has tanned me." (Song of
Sol. 1: 6)

It was appropriate for the Jews to support the Gentiles and preach the cross, but instead of
minigering to them, they reviled them by beng dak because of paganism. The Gentiles
answered that their darkness was not natural, but was due to what they went through, for the sun
had tanned them. Origen commented by saying, "She became dark because e descended, but as
soon as she ascended (coming up from the wilderness), she was supported by her nephew) who
was born from the Jews), she became white and beautiful, her darkness was completey
abolished and she was enlightened by the surrounding light. Thus the church of the Gentiles
gpologized to the daughters of Jerusdem saying, "O daughters of Jerusdem, do not think that the
darkness on my face is natura, but this was because the Sun of righteousness has ignored me.
The Sun of righteousness did not direct his rays toward me, because he found me not sraight. |
am from the Gentiles who did not look to the Sun of righteousness nor stood before the Lord.
(Lk. 21:36) God has chosen you and you have received grace, while he ignored me and tanned
me because of my disobedience and unbeief. But now, since you are rebdlious and unbdieving,
my hope is that the " Sun of righteousness' look to me so | may find grace!™

This illugtrates what St. Paul said, "For as you were once disobedient to God, yet have
now obtained mercy through their disobedience, " (Rom. 11:30) In the past, the Gentiles were
burdened by the sun of temptation, deprived from the Sun of judtice, then the opportunity was
granted to Israel. They were chosen and given grace, but now since the Jws rejected the Sun of
justice and fell under the sun of rebdlion and unbdlief, the church of the Gentiles enjoyed Chrig,
the Sun of judtice. Her darkness was abolished by the shining of the Sun of justice, and the sun of
sn could not overcome her, as the Psalmig said, "The sun shdl not strike you by day, nor the
moon by night." (Ps. 121:6)

THE INNER WAR:

Since the church met her suffering Bridegroom, He attracted her and she entered his
chamber and regoiced with him. He gave her His infinite love, then the amdl of his sweet
fragrance soread everywhere, sanctifying dl her fedings and depths, abolishing the darkness of
an and evil, reflecting His beauty on her. As a reault, the power of darkness revolted againg the
bride.
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The bride says,

"My mother's sons were angry with me; they made me the keeper of the vineyards,
but my own vineyard | have not kept." (Song of Sal. 1: 6)

Who are her mother's sons? And what is the secret of their anger at her?

What is the vineyard which the bride protects and the vineyard which she did not keep?
1. Origen says that the true trandation of the scripture is "My mother's sons fought for me and
not againgt me. Here the mother's sons are the apostles who are the Jews, for the Gentiles and the
Jews are from one ration. Those gpostles did not cease to ir a fierce war on the Gentiles until
they destroy dl the towers of vanities and the wrong pagan teachings and overcome al evil , thus
cregte from dl the pagan Gentiles "Keeper of the vine of the Lord" and keeper of the Law and
prophets. However, she does not keep her own vine, that is her pagan teachings.
2. Origen has another opinion that the angels are the mother's sons. Human beings and the angds
belong to one naiion and dl are members in the church of Christ. The angels support us and fight
for us and with us, for God sent them to hep us in the inner war againg sin until one is able to
care for the vine of the Lord, which is the heart, and gets rid of her ego or the works of the old
man.
3. A third interpretetion is that the mother's sons refer to the ego or the sdf, for "A man's foes
will be those of his own household." (Matt. 10:36) The ego is an enemy agang the work of
Christ ingde us. During this war, the believer cares for the vines of others and 5 occupied with
the outer gppearance of the ministry without caring for the inner vine or hisinner life.

THE MESSIAH THE SHEPHERD

When the church talked about her Bridegroom as "The Crucified Messah', she saw in
His sufferings big aitraction and many were aitracted to Him. However, the enemy was sirred
agang her, thus the church cdls the Bridegroom saying that He is "The Good Shepherd' who
caresfor her life. She communes with Him saying,

"Tell me, O whom | love, where you feed your flock, where you make it rest at
noon." (Song of Sal. 1: 7)

Amidg the hitterness of the inner war of the enemy, one feds the sweetness of God's care
toward her, so she cdls Him, "whom | love'. She says with St. Gregory, the bishop of Nesus,
"This is the name whom | cdl You "the one whom | love", for your name is above dl things, and
it is beyond dl the rationa crestures. This name declares your goodness and attracts my soul to
You; how can | not love You? You are the one who loved me while | am dark (Song of Solomon
1:4) , s0 You sacrificed Your life for the sake the flock, who are the subject of your care.

THE SUBJECT OF CARE:

She asks the Shepherd whom she loved from dl her heart and soul about his resting
place. She asks him for the way so she may not walk according to her personal desires.

In the past, when the sun of trias was fierce on David the prophet, he sought the house of
God, being the place where the Lord shepherds a noon. He said, "When the wicked came againgt
me to eat up my flesh, my enemies and foes they sumbled and fell. Though an army should
encamp agang me, my heart shdl not fear; though war rise should rise againg me, in this | will
be confident. One thing | have desired of the Lord, that will | seek: that | may dwell in the house
of the Lord dl the days of my life, to behold the beauty of the Lord, and to inquire in His temple.
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For in the time of trouble, He shdl hide me in His pavilion; in the secret place of His tabernacle
He shdl hide me He shdl set me high upon a rock. And now my head shdl be lifted up above
my enemies dl around me therefore, | will offer sacrifices of joy in His tabernade | will sng
yes, | will sing praisesto the Lord." (Ps.27:2-6)

We are in dire need for the Shepherd to hold our hands and enter s in His church, the
place of His res, the pasture of his savation. There we meet the Lord Jesus, the secret of our
peace and happiness, and we are granted the gifts of the Holy Spirit who comforts us. In his
house, we find the adoption to God through baptism, and we accept the Holy Spirit to dwell
indde us, through the sacrament of confirmation. In his house, we find forgiveness of our sns
and we partake of His living sacrifice, the body of Son of God and His blood shed for us. In His
house, we St under the shadow of His cross, the secret of our reconciliation with God and our
inner peace. When the enemy 4irs a fierce war againgt us and sn is aroused ingde us, we run to
His house repenting with tears, then we find the Shepherd Himsdf looking for us, and His Holy
Spirit desiring to sanctify us.

AT NOON:

Why did the bride wish to meet her Bridegroom at noon, saying, "Where you make it rest
at noon?'

Since we meet the good Shepherd in His one church extending across the ages, we see
Him trandigured as the midday (noon) sun, so that his members do not know darkness nor
shade, but they live in the light of ther Shepherd, getting enlightened through Him, and they
become light in the world. The wise Solomon said, "But the path of the sun is like the shining
aun, that shines ever brighter unto the perfect day. The way of the wicked is like darkness..."
(Prov. 4:18,19)

St. Gregory, the bishop of Nesus ?said: "You make rest a noon, means the light which
does not know shade, for thereis no shade at noon where the sun is horizontd ."

No one deserves the rest at noon unless he becomes a son of the light and day.

The bride says, "Show me how to res? Show me the way of rest a noon lest | fal adtray
away from your fathful guidance and | become ignorant, which happens to the flock who is
agang you!"

. Augudtine said, "What does noon mean? Great heat and light! | know tha your wise
people are fervent in the spirit and enlightened in the teachings.”

Origen related that noon is a symbol of the perfect glory of God. The bride desires to
cleave to the Lord, for she communes with Him saying, "I want to seek You a noon, not a night
or in the morning or a sunse, but a noon because You will be in the fullness of the light, in the
light of Y our greatness!

Origen had another explanation for the word "noon”, which is the perfect knowledge of
the mydteries of the word of God. He said, "What you cal noon refers to the place of the inner
heart where one follows the trace of the light of the knowledge of the word of God more clearly,
because noon is the time when the sun is a its pesk. Thus, the Lord Jesus, the Sun of justice,
reveals the myderies of the great power of his church by knowing the places of his rest a noon.
The church, when learning the beginning matters, accepts the rays of the inner knowledge. David

2 Sermon 2
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the prophet said, "God shdl help her, just at the bresk of dawn." (Ps. 46:6) However, now she
seeks better things and desires higher standards, thus sheis looking for knowledge at noon."

MEETING WITH THE SHEPHERD AT NOON:

The church wants to meet her Bridegroom a noon, for this time has many memories in
her life. We mention afew of these:

1. At noon, the Lord gppeared to Abraham with two angds and promised him a son who will be
a blessng to many naions (Gen. 18) He can create a new life from the deadness of Sarah's
womb, and that is what the church requires from her Shepherd at noon.

With the angels, she enters into the felowship of the heavenly glory to grant her "new
life". We were under the judgment of death, fruitless, but as Abraham and Sarah experienced the
"power of the resurrection”, for the Lord had granted them life from desath, likewise we ask our
Shepherd that we experience the power of the resurrection insde us.

As Abraham, the father of fathers, met the Lord & noon outsde the tent, likewise the
children of Abraham should do the works of Abraham (John 8:39) They should go outside the
limits of the temporary tent expdling every cand thought and lust by the Holy Spirit until they
enjoy seeing Him and His care.

2. At noon, Joseph met his younger brother Benjamin, and he had compasson on him and
entered the inner room and wept (Gen. 43). This is the picture of the union which we desre
where the True Shepherd our Lord Jesus Chris meets us his younger brothers, then He is
compassionate towards us and cdls us "Benjamin” or"sons of theright.”

3. At noon, Elijah mocked the priests of the bad saying, "Cry doud for he is a god; dther he is
meditating or he is busy, or he is on a journey, or perhaps he is deegping, and must be awakened.”
(I Kings 18:27) Thus, the church wants to be close to her Shepherd & noon, to see Him the true
Elijah, that is, "My Lord," who mocks Satan and al his soldiers. This was fulfilled when the
Messiah was lifted up on the cross a noon to crush Satan and dl his soldiers, granting us the
authority to crush him under our feet.

4. At noon, the true Shepherd the Lord Jesus Christ revedled Himsdf to Saul of Tarsus, who
persecuted the church (Acts 22:9). But then, he discovered the truth of the living Immortd
Shepherd , and his life was changed to a chosen vessd who witnessed to the name of the Lord
Jesus among the Gentiles. This is the Messiah's concern to transform the persecutors to witnesses
and minigters to the word of the God.

5. The statement of the bride, "Where do you make it rest & noon."” " reminds us of the prophecy
of our Father Jacob to Judah saying, "Judah is a lion's whelp; from the prey, my son, you have
gone up. He bows down, he lies down as a lion; and as a lion, who shdl rouse him? The scepter
ghdl not depat from Judah, nor a lawgiver from between his feet, until Shiloh comes, and to
Him shdl be the obedience of the people”” (Gen. 49: 9,10) This prophecy was fulfilled when the
Lion coming out of the tribe of Judah died on the cross a the sixth hour, not to rest, but to love
al the human race offering His blood aransom and savation.

MARVELOUSPASTURES:

The church asks her Shepherd,
"Where do you feed your flock? Where do you make it rest at noon? For why
should | be as onewho vells her slf by the flocks of your companions?" (Song of Sol 1: 7)
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Origen comments, "She longs to learn the way which he wants her to wak through, lest
because of her ignorance of its direction, she turns to the flocks of his companions, then others
may see her; asif she says | do not want anyone to see me except you. | desire to know the way
which brings me to you and no one should be in between us."

She wants to know the true way so she may enjoy the care of Chrit, lest she becomes
veiled, shaken by the winds of strange teachings and she fdls under the shepherds who work for
their private interests and not for the interest of the Lord Christ. Thus, she becomes veiled, and
her face is hidden behind the vel instead of meeting with her Shepherd with an unveled face,
that is, she is deprived from being the bride united with her Bridegroom without any obstacle
between them.

. Jerome says that the vell refers to the vel of the old Law. At noon, when the bride
meets her Shepherd at the cross, she does not put on a vell, for the vell was abolished, and we
have entered into a new covenant where one meets God with an uncovered face, that is, with the
soirit of love, whether the fatherly love or the marita love. We do not need any more a veil to
put on our face like Moses, but we enter into the mysteries of God and be in His presence united
with Him.

THE WAY OF SHEPHERDING:

The Shepherd loves His church:

"If you do not know, O fairest, among women, follow in the footsteps of the flock,
and feed your little goats beside the shepherds' tents." (Song of Sol. 1: 8)

Since the bride asked Him about the specid way s0 she may not become velled, deviaing
to the flocks of his companions, the Shepherd clarified the direction of the way in three steps:

1. Fird, she has to know hersdf and redize the new nature which was granted to her during His
care.

2. She is no more introvert or sdf centered, but rather following the footsteps of the Fathers the
snts.

3. She gives her tesimony for the Shepherd before the goats so they may enter into the place of
Hisrest.

1. Firgt the good Shepherd asks her to know hersdf, that is, she Starts with her inner life
to redize that God has crested her in His own image and likeness without any guile, and has
decorated her with unique beauty "fairest among women'. He has paid the price of caring for her
through the cross.

Thus the Shepherd drives his children to the spirit of hope, and emphasizes that even if
she does not know hersdlf, He knows that she is "the fairest among women.", for she became a
dwelling for His Holy Spirit and has put on Chrigt and became His eternd bride.

The bdiever has to examine himsdf to redize the new nature which was granted to him

in baptism, and to know , in the eyes of the Heavenly Shepherd, heisfair among dl the crestion.
2. He commands her to go out, for she cannot become "the faret among women" unless she
goes out with her Shepherd outside the camp carrying His reproach (Heb. 13:13). Let her get out
of her ego and not to be sdlf centered, and let her be crucified with her Bridegroom so she may
live in Him and by Him. He advises her, but commands her, to go to His cross, if she redly
wants His shepherding.

When she goes out, she goes out with the Head Himsdlf, the crucified Shepherd, and with
the res of the members of the body, "in the footsteps of the flock" whether with the earlier
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fathers or those who are struggling. The gpodtle is advisng us to "Remember those who rule over
you, who have spoken the word of God to you, whose fath follow, consdering the outcome of
their conduct.” (Heb. 13:7) If we fear the cross, let us look how our fathers the saints loved the
cross and they were sanctified and beautified.

3. Redizing that one's soul is a beautiful bride following the footsteps of the fathers, carrying the
reproach of the cross outside the camp, that is outsde the human nature, she has to witness to the
Shepherd before the goats. She does not live in a negative style, hut her hearts burns within her
for the dnners as the Psalmist sad, "l was bitter for the snners who forsook your Law." She
wants them to enter into "the shepherds tents', that is to the church of Chris where the
shepherds dwell.

A CALL FOR LABOR AND STRIFE:

Carying the responshbility of witnessng the sdvetion, the church carries the goat to the
sheepfold s0 they become His sheep. He asks her to work with the spirit of power which does
know fear and the spirit of unity without divison. He tdls her:

"| have compared you my love, to my filly ® among Pharaoh's chariot." (Song of Sol
1. 9)

1. Here, we notice Him cdling her "my filly", in the plurd form, because when one caries the
responsbility of witnessing to His cross, one is obligated to work with the spirit of unity with the
res of the horses In her soiritud struggle, as well as her witnessing, she is united with al the
members of the body of Chrigt, following the footsteps of the early fathers (follow the footsteps
of the flock), and caring for the future generations (feed your little goats beside the shepherds
tents). She joins those who are druggling, as one of the fillies in the processon of the Lord
Jesus Chrid. The secret of drength in the life of the believer is his unity with the Head of the
church. He works with the rest of the members in one spirit, and he is atached with the church
which extends from generation to generation.

2. Cdling her "my filly, declares that the Lord Jesus owns the church; He has bought her with
His own blood. He leads her by Himsdf and she works to extend His kingdom on earth. In the
Revdation, St. John saw the church as a white horse. "He who sat on it had a bow; and a crown
was given to him, and he went out conquering and to conquer.” (Rev. 62) Every victory for us is
by His name and for Him.

Because the Lord loves His church whom He leads, He was cdled, "Him who sa on the
horse" (Rev. 19:19)

3. Horses are known for their strength and their power to hadtily enter battles without fear. It was
written, "Have you given the horse drength? Have you clothed his neck with thunder? Can you
frignten him like a locus? His mgedic snhorting drikes terror. He paws in the vdley, and
rgoices in his srength; he gdlops into the clash of ams™ (Job 39: 19-21) Zechariah the prophet
talks about the power of the house of Judah by saying, "... For the Lord of hogts will vigt His
flock, the house of Judah, and will make them as His royd horse in the battle” (Zech. 10:3) St
Paul dso wrote, "But thanks be to God who gives us the victory through our Lord Jesus Chrigt."
(1 Cor. 15:57)

4. Horses refer to the heavenly power of God, for in the book of Habakkuk, the prophet wrote,
"... His glory covered the heavens, and the earth was full of His praise. His brightness was like

8 The Septuagint Version
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the light; He had rays flashing from His hand, and there His power was hidden. O Lord, were
You displeased with the rivers, was Your anger agang the rivers, was Your wrath againg the
seq, that You rode on Your horses, Your chariots of sdvation?' (Hab. 3: 3, 8) When Elishds
servant saw the army surrounding the city, he was troubled. But Elisha asked the Lord to open
his eyes, "Then the Lord opened the eyes of the young man, and he saw. And behold, the
mountain was full of horses and chariots of firedl around Elisha” (2 Kings 6:8)

Saying "Pharaoh's chariots' means that the believers are like chariots but they Hill live on
earth, that is, Egypt; and Egypt was known for the beauty of its horses.(1 Kings 1:28, 29)

Origen sad that saying "Pharaoh's chariots’, he declared that she deserves to be drowned
in the Red Sea. But going through the water of baptism, she comes out holy and sanctified, so
she becomes awhite horsel!

THE FRUITS OF SHEPHERDING:

Since the Shepherd has met His church and declared to her that she is "farest among
women", and asked her to struggle as one of the horses in the chariot of sdvation, He declared to
her the fruits of that work in her life by saying:

"Your cheeks are lovely with ornaments, your neck with chains of gold We will
make you ornaments of gold with studs of slver. While the king is at his table, my
spikenard sendsforth itsfragrance." (Song of Sol. 1. 10-12)

We can summarize the fruits of shepherding by the following:

1. She haslovely cheeks with ornaments, thet is, she carries the spirit of humility with chadtity.

2. Her neck is decorated with the spirit of obedience and serving others.

3. She is decorated with gold and slver, that is, with the Law and the commandments, so she
may enjoy the gold, that is, "the gospd of grace" or "the heavenly life."

1. Lovely cheeks with ornaments. the cheeks of the church were decorated with jewds, that is
ghe carried ingde her the Holy Spirit who fills her inner life. This was reflected on her face, s0
she caried the fruits of the Holy Spirit, the love, joy, peace, longsuffering, gentleness, goodness,
faithfulness and sdif contral. (Gd.5:22)

In the Septuagint Verson, it was written, "Your cheeks are beautiful like a dove'
meaning that the secret of the beauty of the church is in her enjoyment of the fruits of the Holy
Spirit, who appears in the form of adove.

Origen comments on this statement by saying, "He did not say "How beautiful are your
cheeks', but he sad, "Your cheeks are lovely with ornaments’. He wanted to clarify that they
were not beautiful before, but his beauty came after she (the church) accepted the kisses of the
Bridegroom, and after the One who was spoken of by the prophets came. He cleansed the church
in the baptisma font, and made her without any guile, and made her know hersdf. Thus her
cheeks became beautiful, for chedtity, virtue and virginity, which earlier she did not have, were
spread in her by specid beauty through the cheeks of the church.”

The cheeks of the dove refer b the meekness and purity. Regarding meekness, the Lord
commands us by saying, "Be smple as the dove" (Mait. 10:16) He means not to cary any
craftiness of the world. Regarding the purity of this kind of turtle doves, Origen sad tha they
have a peculiar nature, which is, if any of the mates dies, the other partner does not accept
anyonedse.

Origen commented: "The turtle dove symbolizes the church because the church does not
unite with anyone ese beside Chrigt, and the turtle dove symboalizes chadtity and meekness.”
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2. The neck with chains of gold:

Usudly man's neck, without any ornaments, refers to the fierceness of the human nature.
However, when it is decorated with the gifts of the Holy Spirit, the symbol of spiritud beauty
and endurance... these are the church ornaments! Our necks carried shame and disgrace because
of our disobedience and pride; however, now we cary the yoke of Chris and accept His
obedience, thus we carry this surpassing spiritua beauty.

3. Gold and Silver:

In the Septuagint Verson, it is written, "We make you like gold with ornaments from
dlver, as long as the king is on his table” In the Old Testament, the church did not have any
gold, but things smilar to gold and slver; however, snce the king sat on his table, his bride had
"thegold.”

When the Lord the King was lifted on the cross, we had "the gold", that is, "the heavenly
life" Ealier we lived in the shadows of the heavenly maiters "shadows of gold”, thet is, through
symbols and shadows. (Gd. 3:19, Heb. 10:1, 1 Cor. 10:11)

Some fathers see that the church of the Old Testament enjoyed the shadows of gold with
ornaments of slver, that is, she enjoyed the Law and the prophets, where the chastity of marriage
and widowhood was the conditution of life. However, when the King the Virgin came, He gave
the members of His body the capability of "the life of virginity”, which is "the lav of heaven',
where they do not marry nor get married.
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3. THE MESSIAH THE KING

Since the Bridegroom compared His church with a horse in the chariots of savation,
whom He leads and guides to His kingdom, the church looks & Him as a King who fought for
her and was united with her to make her aqueen to sit a his right hand.

"While the king is at his table, my spikenard sends forth its fragrance." (Song of
Sol. 1: 12)

When the Lord Jesus reigned on the cross and sacrificed His life for us, the queen came
to give Him back her love as a spikenard, which its aroma has spread wherever the Gospd is
preached.

On the Lord's table or on His dtar, the King meets the queen, then the queen offers the
sacrifice of the king himsdf as an acceptable fragrance before the Father, and considers his
sacrifice as her sacrifice and the fragrance of her spikenard! Therefore, He gave the queen, that is
the church, to offer the same sacrifice as a fragrance of the king's love to the queen, and the love
of the queen to the king.

. Augudtine looks at the sacrifice of the king and sees it as the same sacrifice of the
queen. He said: 1"You are above the tabled You are insde the chdicel This is what the church
offers through the mystery of the dtar! Offering the oblations to God, she offers hersdf as an
oblation!”

"This great awesome sacrifice is ourselves!™

He dso sdid: 2"As long as the church is the body of the Head, then she learns to offer
hersdf through Him."

Thus, as long as the King is gdtting on His table, the queen comes to Him, then the
fragrance of His knowledge appears in her (2 Cor. 2:15). She offers the spikenard of her love to
Him, sacrificing hersdf for His sake, as He sacrificed His life for her. She goes with him to the
myrrh saying:

"A bundle of myrrh is my beloved to me, that lies all night between my breasts."
(Song of Sol. 1: 13)

Since He suffered for her and died on the cross, she comes to Him with myrrh, which is
used in ointments and spices. She enters with him to the tomb carrying the myrrh to embam His
body.

The queen redized that her Bridegroom is the king "The Conqueror of deeth”. The doors
of Hades and the grave cannot prevall agang Him. She knew Him as "the resurrection” who
grants life, so she prepared for Him myrrh so he may enter in her heart, which becomes like a
new tomb. There between her breasts, He deeps to enter His holy tomb, where He does not smell
the aroma of deeath, but spikenard and myrrh, and the grave is trandformed into a holy temple
where God dwells,

Inthis cal of the queen to the king, we notice the following:

1. The queen does not present the myrrh in any way, but she wraps it as "a bundle of myrrh".
Origen sad®: Henceforth, the fragrance of the myrrh is not scattered outside, but remains inside,
becoming stronger and better. Then the king dwellsin her heart and in her bosom.

! Christ in the Eucharist by the author, 1972, p. 105,107.
2 City of God 10 ; 20.
3 (3) Com. On Cant. 2:10
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2. The queen used the expresson "a bundle of myrrh is my beloved b me" because according to
the Law, everything which is not wrapped is defiled. (Num. 19:15) The soul which touches what
is defiled becomes defiled. However, the Lord Chrigt has no guile in Him, but everything in Him
is pure, and coming close to Him, one is sanctified.

Origen sad that the bundle of myrrh refers to the teachings of the church pertaining to the
divine incarndion, the teachings which bundle up to the truth, henceforth, no hereses can
penetrate to those teachings. But the one who is affected by the heresies, that is the teachings not
bundled up, becomes defiled.

3. Origen sad tha "he bundle of a drop of myrrh" refers to God the unlimited Word, who
through Hisincarnaion became " asadrop”, emptying Himsdlf carrying our nature.

4. Origen ds0 sad that the word "beloved’ means my nephew. The church of the gentiles is
telling that the community of the gentiles is like her older sgter in her knowledge of God. The
Lord Christ came from the Jews according to the flesh. The queen says. "The tundle of myrrh is
my nephew to me' refersto the birth of the Lord Christ according to the flesh.

5. The queen did not say that He dwels in my house, but between my bressts. This statement is
taken f[lom an old cusom where the wife used to hang a smdl picture of her husband on her
breast .

As the king has two breasts "the old testament and the new testament”, aso the queen has

two breasts. God's book is the book of the church, where God rejoices when He finds that His
church offers, to the world, His word as food to the souls. St. Jerome wrote to St. Pamachius the
monk encouraging him to sudy the Holy Bible saying, "Give him your bressts to nurse from
your bosom and to rest in hisinheritance." (Ps. 68: 13)
6. At lag, she cdls him to degp between her bresds as if she is tdling him with Hosea the
prophet, "...Let her put away her harlotries from her sght, and her adulteries from between her
breasts” (Hosea 2:2) O Holy Lord, may You find a dwelling place in my heart o You may rest
the whole night. As long as | am in this tempora earth, | badly need You. May You enter in my
life until the light of the eternity shines. May You deep between my breasts, so | may hide You
ingde me. | will never forsake You, for | have none beside Y ou!

A CLUSTER OF HENNA BLOOMS:

"My beloved isto me cluster of henna blooms in the vineyards of En Gedi." (Song of
Sol. 1: 14)

A duger of henna blooms is a bundle of the fruit of henna, which the bride dyes her hand
the night preceding her wedding so she may become al red with a nice aroma ready for her
bridegroom. En Gedi was known for the good qudity of its henna

The King holding on to the cross as the scepter of his kingdom, and the queen is holding
her Bridegroom with her hand, then His characteristics and the sgn of his kingdom are printed
on her, that is, carrying the red color. She will not become a queen until she carries signs of the
cross and sacrificing hersdf to the point of shedding blood like her Bridegroom. This is the
secret of her strength and her beauty; therefore, the King communes with her saying:

" Beloved, you are fair, my love! Beloved, you are fair! You have dove's eyes.” (Song
of Sol. 1: 15)

% Father Abdel Messih El Nekhiely: Lights on the book of the song of Solomon, p. 58,59.
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THE SECRET OF HER BEAUTY::

For the second time, the Bridegroom, the King, communicates with his bride. The firs
time, He urged her to know hersdf that she is "faret among women (v.8). But now, He
communes with her emphasizing that she is "Bedoved, you ae far, my love Bedoved, you are
farl" Here, the word "my love' means my neighbor. He is teling her that the secret of her
beauty is to be close to him, after he came close to her and descended to her. On Christmas Eve,
. Mar Efram El Syrian sad, "This is a beautiful night, the Beautiful One came and made
evarything beautiful." The king, repesting "Beloved, you ae far,” confirms his admiration to
her. Here the king mixes the kingdom with the wedding feedt, the drife with the beauty,
gppreciation and respect with love.

The dove's eyes:
1. The king the Lord Jesus Chrigt sees specid beauty in the church. The secret of that beauty is
the dove's eyes. The Holy Spirit, in the form of a dove, came upon her and enlightened her.

Origen said °: "Her eyes are compared to the doves because now she understands the holy
books according to the spirit and not according to the letter. She understands the spiritud
mysteries in the holy books, for the dove is a symbol of the Holy Spirit. When we understand the
Law and the prophets in a spiritud manner, then our eyes become like the doves. In the book of
the Psalms, the human soul longed to have wings like the dove (Ps. 67:14) so she may fly to
undergtand the spiritua mysteries and get settled in the courts of wisdom.”

Once more, Origen summarizes this expresson by saying: "Your eyes are like the doves,
which can look and comprehend in a spiritual manner.”

For the third time, Origen emphasized that the eyes of the dove refer to the pure, chaste
heart who can understand the word of God in a spiritud manner. He said, "Who has the eyes of a
dove sees the truth and deserves mercy.” "The righteous see it and rgoice, and dl iniquity stops
its mouth." (Ps. 107:42) Who sees the truth except the one with the chaste pure outlook? This
matter does not gpply to the physical eyes but to the eyes of the heart. May you go in the deep
and seek, with your spirit, eyes which receive ther light from the commandments of God, for the
commandment of God enlightens the eyes. (Ps. 118:9) The one who has the smple eye can
understand the Spirit descending from heaven in the form of adove."

. Gregory, the bishop of Nices, sad: "When the pupil of the eye is pure, you can see the
eyes of those looking at you. Thus, the beauty of the eyes of the bride is praised because of the
picture of the dove (the Holy Spirit) which appears in hem. A person who does not look at the
flesh and the blood, but rather looks at the spiritud life; hence he lives according to the spirit and
mortifies the works of the flesh, is no longer a naturd or a cand man but piritud. The
bridegroom praises the one who is liberated from the lust of the flesh by saying that the picture
of the dove agppears in her eyes, tha is the reflections of the spiritud life enlightens the inner
soul.”

2. The doves eyes refer to the smple soul who quickly confesses her sns and comes to God with
a pure repentance, as Ezekid the prophet said, "Those who survive will escape and be on the
mountains like doves of the valeys, dl of them mourning, each for hisiniquity.” (Ezek. 7:16)

3. The smple eyes refer to the smple heart in dedling with others, as the Lord Jesus said, "Be
sample as doves" S. Augustine Commented, "Notice how the doves preserve the life of love, for
even if they fight, yet in amplicity, they cannot separate from each other.”

9 Com. on Cant. 3:1
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4. St. Ambrose said that the Lord Jesus aways sees his church as a dove, for in baptism, He sees
her wearing white clothes, without any defilement, conquering the darkness of water. Her eyes
become like doves, for the Holy Spirit descends from heaven in the form of adove.

5. In baptism, the eyes of the believer become like the dove's eyes, moreover, dl his life becomes
like a dove "... If therefore your eye is good, your whole body will be full of light. But if your
eye is bad, your whole body will be full of darkness” (Mait. 6:22,23) Hence, the whole body is
enlightened, and man becomes like a dove, flying with the Holy Spirit indde the ak, to be
continuoudy in the bosom of the true Noah!

THE SECRET OF THE UNITY:

Since the soul had the dove's eyes, she looks at the mysteries of the word of God with the
Holy Spirit, and redizes the beauty of her Bridegroom and enters in degp unity communing with
Him:

" Behold, you are handsome, my beloved! Yes, pleasant! Also, our bed is green. The
beams of our houses are cedar, and our raftersof fir." (Song of Sal. 1: 16, 17)

Through the Holy Spirit, the church has looked a her Bridegroom the King and has seen
that He is truly handsome and His love is sweet. She redized that He takes the credit for every
beauty in her. Origen said, "It ®ems that the bride has seen the beauty of her Bridegroom more
closdly, and with her doves eyes, she redized the beauty and sweetness of the word of God.
Truly, no one can redlize how awesome the word of God is unless he has the eyes of a dove, that
is, through the spiritua enlightment.”

"Our bed isgreen” (v. 16)

What is this bed which is related to the king and queen (our bed)? This bed is the body in
which the soul rests and which accepts the dwelling of God. Our body is no more a burden on the
soul nor does it rgect the work of God, but it is sanctified to become a temple of God in which
the soul rests and by whom God rgjoices. In the body, one meets God, and through the body, we
enjoy the felowship with God and we have the fruit of the spirit. Therefore, the bed is cdled
green because it isfruitful.

Origen sad: "In spite of the soul being in the body, yet she deserves to be in the company
of the word of God. She receives divine power to grant goodness to the body and plants in it the
grace of purity, chastity and other good deeds.”

The queen does not say "my bed", but "our bed'. Her body does not only belong to her,
but to the Bridegroom the King. Therefore, St. Paul cdls our bodies the members of Chrigt. (1
Cor. 6:15) Our bodies reflect the inner unity between the divine word and the soul.

The green bed dso declares "the mystery of incarnation”, for it is the body of the King.
The divine Word took our human nature and carried us in Him; thus, we look a His body as a
bed to us, for we find rest in Him and we are united with Him! The body of the Lord became
obedient to the Father instead of our disobedience. He became pure instead of our defilement,
and gave us victory over the devil!"

WORKERSIN THE ROYAL PALACE:

After the queen taked about the fruit of her unity with the King, she declared the
respongbility of the workersin the roya paace for the sake of this unity. She sad:
" The beams of our houses are cedar, and our raftersof fir." (v. 17)



Origen relates that the rafters, which are the danted roofs which protect the houses from
the heat of the sun, rain and storms, are the bishops who work with the Spirit of Chrigt to keep
the believers in the faith. The beams, which bind the whole palace, are the priests who serve for
the edification of the children of God. He sad: "When the bishops perform their daily work in
the church, they are like the rafters which protect the whole building from rain, heat of the sun.
Next to them come the priests who are like beams.”

The bishop has to be from the fir tree for the following reasons:

1. Fir trees are known for ther great power and beautiful aroma. Origen sad: "This indicates that
the bishop has to have good deeds and carries the aroma of the grace of teaching." This means
that he has two functions, to carry the Christian spiritua conduct and to spread the sweet aroma
of Chrig. He sarves with hislife and with his teaching!

2. Fir trees are characterized with their power and greatness. (2 Kings 19:23) The branches
moving with the wind are like the shaking of the spears during wars. (Nahum 2:3) The bishop as
a shepherd has to be strong in his spirit, his faith, and carries inner authority by the Holy Spirit
and through his holy life. If he weskens, then the whole flock will sumble too.

3. During the building of Solomon's temple, the whole floor was covered with planks of cypress.
(1 Kings 6:15) The hishop, appointed by the Spirit to be a leader and a shepherd, has to be
humble (covered on the floor of the house). He dts a his children's feet washing ther feet, with
the spirit of love and humility! The congregation offers him as a head representing the Lord
Chrig. In his heart, he sees himsdf the last of dl, helping the weak and the despised. He has to
serve every one and not to be served from them.

4. The wood of fir trees is used in building ships (Ezek.. 27:5), which cross the sea of this world
to the heavenly port. Also, fir wood is used in making mudcd indruments. (2 Sam. 65), to
indill in the people the spirit of joy and hopein Chrigt Jesud

5. Fir wood is used in making spears (Nahum 2:3). The bishop has to preserve the faith aganst
al hereses.

6. Due to the height of the fir trees, the bird builds its nest in it. (Ps. 104:7) Everyone, even
unbelievers, sees in the spiritual bishop the heart elevated toward the heavenly matters and the
mind occupied with the eternity.

This dso gpplies to the prieOrigen said: "The beams were made of cedar, and cedar is
known for its graight forwardness and nice a'oma; in the same manner, the priests are filled with
the aroma of the knowledge of Chrigt."

Cedar was used to build magts of ships (Ezek. 27:5). An andogy for that, the priest leads
his people to the divine port. Cedar was used to build musica ingruments; in the same manner,
priests dir the spirit of joy in ther children. Cedar was used in building the inner part of the
temple of Solomon (1 Kings 6:20), as well as the dtar (1 Kings 6:18). The message of the priest
is to build the inner house of the heart, so he does not care about the outside appearance or is
occupied with any other job. He represents the dtar, whose main function is to offer to his
people the dain Christ and offer prayers for them. He tegtifies to the cross and does not cesse to
pray for them until they al enter the eternd life.
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Chapter Two
THE BELOVED MESSIAH

Since the soul has taked with her relatives about the Lord Christ as her Bridegroom,
prasing His love, next she meets Him as the good shepherd, aso she gets acquainted with Him
as the King, who makes her as a queen stting besde Him. Now, she meets Him in the garden, in
an informa manner to commune with Him.

He tdls her, "If the world has attracted you with dl its temptations and you have
requested its pleasures, | descend to the world in the valleys so we may get to know each other.”

"1 am therose of Sharon, and thelily of thevalleys." (Song of Sal. 2: 1)

Sharon is a valey in Judes, a fertile region where there is plenty of water. However, there
was no plantation in it because it was in a narrow land which was used as a road between Egypt
and Syria. Sharon is of superior qudity valey, where there is plantation without anyone tiring
himsdf in planting. In the same manner, our Beloved appears in our land; He came to us with
His grace and not because of our righteousness.

In the middle of the barren valeys, the Lord appears as a lily. St. Gregory, the bishop of
Nyssa, described the lily as a draight flower rising to the heights, and its bloom is awvay from the
earth. Hence, the Lord came to our baren vdleys to lift us above s0 that we may have the
heavenly blooms.

This expresson came in the Septuagint like that: "I am the flower of the fidd (plains) and
the lily of the valeys" Origen commented: "The fidd is a piece of land where the farmers plant.
But the vdleys are usudly stony land which was never planted. Thus, we understand that the
fild or plan represents the people whom the prophets and the Law have cultivated, and the
gony valeys represent the Gentiles. The Bridegroom appears as a lily among the people,
because the Law could not make anyone attain perfection. (Heb. 7:19) In the Old Testament, the
word of God could not lead the people to progress toward perfection. In the valeys, which
represent the Gentiles, He became like allily.

The Lord Jesus is the flower of the Jewish nation; for He led the Law to Chrigt, who is
the lily of the Gentiles when they accepted him as the Savior. He is the Chrig of the whole
world, whether Jews or Gentiles.

S. Jerome said that the flower of the fidd or the lily of the vdley is the Messah, who
blossomed in Aaron's rod, the blossom who brought forth S.Virgin Mary. The blossom itsdf
does not carry life but carried "the Life Himsdf.)"2

He dso sad, "Saying tha He came from the wilderness 3 refers to the virgin who
presented to us God incarnate, without any marita relations. Let us sng with the Psdmig, "... In
a dry and thirsty land where there is no water, so | have looked for You in the sanctuary." (Ps.
63:1,2)

S. Ambrose said (4)* "St. Mary is the rod and Chrigt is the blossom of &. May who
gpreads the sweet aroma of faith in the whole world, for He appeared as blossom in the virgin's
womb, for He said about Himsdlf, "1 am the rose of Sharon, and thelily of the valeys." (v.1)

2(2) Epist. 22: 18 to Eustachim
3 (3) Epist. 75: 1 to Theodora.
4 (4) On the Holy Spirit 38,39
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When you pluck a flower, it keeps its smell, and when it is crushed, it has more smdll.
When it is cut in pieces, it does not lose its nice aoma. In the same manner, the Lord Jesus was
hung on the cross, did not fall when bruised and did not weaken when being torn. When pierced
with the spear, He became more handsome with the blood shed from Him. He carried new
beauty; He cannot die spiritudly, but He grants the dead the gift of eternd life. The Holy Spirit
has descended on the this rose which blossomed in the royd rod.”

This is our Beloved, and we are his bride. With His sufferings, He carried the sweet
aoma which those in the plan amdl, that is the Jews, and those in the vdley amdl, tha is the
Gentiles. What are we in relation to HIm?

"Like a lily among the thorns, so is my love among the daughters." (Song of Sol. 2:
2)

Origen said: "Since He became the lily of the valeys, He wants His beloved to become
dso a lily to follow His example, meaning that every soul who gets close b Him and follows His
example becomesalily.”

. Gregory, the bishop of Nyssa, says that the soul is like a lily ascending up toward the
Messah, her true vine-dresser. She rises up above the cares of this life and the thorns of dn
which choke the sod (Mark. 4:18), and is devated above the dirt of this life so she may not get
defiled.

The bdiever, in the eyes of God, is like a lily, a gorgeous flower, which even Solomon in
dl his glory was not arayed like one of them. She is beautiful, not due to her sdf-righteousness,
but due to the grace of the blood which flows inside her.

Since man accepted the thorns of sin, however, God sees him as a lily. He descends to
him and passes through the thorns and carries the curse from him!

In the communing of the Beloved: "Like a lily among the thorns', this is an indicaion
that if she wants to be adorned with virtues, she has to endure the sufferings of the thorns very
cautioudy. St. Ambrose sad, "Virtues are surrounded with the thorns of spiritud evil, and no
one can gather the fruits unless he comes with caution.”

Origen sees a true beautiful picture of the church when surrounded by hereses and
heretics who want to destroy the church.

S. Augudtine relates that those who are doing good are minority among the world, "Like
alily among the throns', until the harvest comes and the lilies and the thorns are sorted.

THE NEED FOR THE BELOVED:

Since the human soul becomes a lily among the thorns, however, she is not occupied with
the thorns surrounding her, but with the Bridegroom who satisfies her, quenches her thirgt, and
grants her rest. She sees Him gpproaching her ascending on the cross until she rests within His
eterna love. He offers her the fruit of the cross as sweetness in her taste. Hence, she communes
with Him saying:

"Like an apple tree among the trees of the woods, so is my Beloved among the sons.
| sat down in His shade with great delight, and His fruit was sweet to my taste” (Song of
Sol. 2:3)

Snce she is living among the thorns and cannot rise to Him, He descends to her and
becomes like an apple tree (symbol of the incarnation). He dwelled among us, we the fruitless
trees, and became like one of us, but not without fruits like us, but as the beautiful gpple tree with
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a nice aroma. Its fruit is eaten and its juice is drurk... it is the tree of life which we pluck instead
of the tree of the knowledge of good and evil.

Truly, the earth has dried up for we ate from the tree of disobedience, but the Beloved
"the obedient Son" came among the thorns, passed through our sufferings, carried the curse of
the thorns, so that we may St at His feet and be shaded under the cross of His love among the
tribulations of this world.

In the world, there are many unfruitful trees, but there is only one true, which is the tree
of the spiritud apple, full of satisfaction.

Since "the apple treg’ refers to the divine incarnation, then the unfruitful trees refer to the
hereses and drange doctrines. There is no rest for us except in the Word Incarnate, away from
dl hereses. Origen said: "The bride desres to st under the shade of the apple tree, meaning that
the church becomes under the refuge of the Son of God, or meaning that the soul flees from dl
drange doctrines to cleave only to the Word of God, then she finds his fruit sweet to her taste,
through continuous meditation in God's Law, digesting his words as a clean anima does.”

In the old times, the Gentiles sat under the shades of death (Is. 9:2, Matt. 4:16), for they
sat under the tree of disobedience, but now they enjoy the shade of the Grantor of life by ther
gtting under the cross of obedience.

In the Old Testament, the Jews sat under the Law, through the literd understanding , but
now it is granted to us to enter under the shade of Chrigt by tasting the spirituad understanding of
the Law which edifies us. Here is a comparison between the shade of the Law and the shade of
Chrigt by Origen: "It is gpparent that every soul in this present life needs to be under a shade,
because of the heat of the sun which withers the seeds with no roots. The shade of the Law
provided some protection againg the heat, however the shade of Christ, under whom the Gentiles
live, that is faith in the incarnation, provides perfect protection from the heat, and moreover, it
removes the heat completely. Satan, who used to burn those who were under the shade of the
Law, was seen fdling like lightning, during the time of Chrid. But this shade will be completed
a the end of ages, for as we sad that at the end of al ages, we no longer see Chrig dimly in a
mirror but face to face. °

St. Mary, representing the church, as a pefect member, sat under the shade of the
Almighty, through the divine incarndion, as the angd told her, "The power of the highest shdl
overshadow you, and the Holy One born of you is cdled the Son of God." Hence, the believer
was able to St under the shade of the Lord and to eat His sweet fruit, after his mouth was bitter
because of sn. It was mentioned that "his throat is an open tomb" (Ps. 5:9). She opened her
mouth not as a tomb carrying the death of sn, but rather eating the Body of the Grantor of life
and tagting the sweetness of his fruits. She dso says, "I opened my mouth and panted, for |
longed for your commandments.” (Ps. 119:131)

Origen sad: "His fruit is sweet to my taste gpplies to the soul who has no defilement in
her mouth, and does not follow those whom was sad, "Ther throat are open tombs'. Those
mouths which utter words of death and destruction are caled tombs. These utter words againgt
the true faith and againg purity, justice and dignity.

% 1bid
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IN THE HOUSE OF PERFECT LOVE:

The soul gtting with her Beloved under the cross, tadting his infinite love, asks Him to go
in the deep to be quenched from the springs of His deep love. She says.

"He brought me to the banqueting house, and his banner over me was love. Sustain
me with cakes of raisins, refresh me with apples, for | am lovesick.” (Song of Sal. 2: 4,5)

The banqueting house is the house of "the new life", which is granted to us through the
aufferings of the Lord Jesus Christ. The banqueting house symbolizes "the house of banquet and
wisdom”, where one recelves the teachings of the truth in the divine wisdom and is revived
everyday, for one gets acquainted with the mysteries of God asif they are new every day.

Origen sad: "The wine which is extracted from the true vine the Lord Jesus, is
continuoudy new. The understanding of the dudents is continuoudy renewed, that is why the
Lord Jesus sad to his disciples, "But | say to you, | will not drink the fruit of the vine from now
on until that day when | drink it new with you in My Faher's kingdom." (Matt. 26:29)
Underdanding the hidden myseries and declaring the myderies is continuoudy renewed through
the wisdom of God, not only to human beings but aso to angels and the heavenly hosts.

When the Lord enters with the believer to the house of banqueting and reveds to him the
mysteries of the new wisdom, then "love' is understood as a Sgn of victory of her Bdoved and
King. The believer, then, raises the banner of love. The Lord has completdy ruled over the
believer, for in the Septuagint, this Satement was written like this "Put in me the virtue of love"
(v.4)

When the soul enters the house of her Beloved, she is obligated to abide by the rule of
His house, which is, love. However, because she does not know how to apply it, she asks him to
plan the life of love tha is to receve from God, "the true love', the rule of his love, 0 she
learns how to love God, parents and brothers.

One is obligated to love God from al the heart, the soul, and drength, that is, to have
unlimited and unconditiond love, and to love his neighbor as himsdf. (Mark 12:30, Deut. 6:4) If
one prefers his love for himsdf (his savaion) more than his love to his brothers, then his love is
not in the right track.. One has to love his parents through his honoring them in the Lord. The
husband has to love his wife in a different way than the love of children to ther parents and
different from the love of the shepherd to his people. Truly, in the house of love, we receive the
nature of the true love from its source "God Himsdf"; therefore, we have to know the law of
practica love. 13

Then, one cries declaring her need to "love' saying:

" Sustain me with cakes of raisins, refresh me with apples, for I am lovesick." (Song
of Sol. 2: 5)

Entering the banqueting house and accepting the true love, she declares that she became
lovesck. It is impossble that this dckness pertains to physica love, for according to Eastern
traditions, a femae cannot say tha she is lovesick, but only the mae. On the other side, how can
a beloved tell someone beside her beloved to refresh her and sustain her? Can the cakes of raisns
and apples cure the wounds of her love or hed her sckness?

These are the cries of one ingde the church (the banqueting house), for she asks from the
servants of Chrigt to pour the love of Christ insde her and to let his sweet aroma spread. She

13 Origen and St. Gregory, the bishop of Neces, explain true love according to the divine commandment.
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asks for the apple, which is a symbol of the holy Body, this is the secret of her spiritud revival!
He done can satidy her heart with love.

The secret of the lovesickness, as Origen sdd is Chrig Himsdf, for He is the living
word of God, sharper than a two edged sword, which enters into the depths of the soul and
wounds it with the divine love. These are some of the comments of the Fathers:

. Augudtine sad: "Let the sck be wounded, for when they are wounded, they become
wel!

. Gregory, the bishop of Nyssa, said: "The Holy Bible teaches that God is love (1 John
4:8). He has pointed His Only Son "the chosen arrow" (Is. 49:2) toward the chosen ones. The
head of the arrow is the faith which binds those who shoot the arrow with those who are hit, as if
the soul rises up with divine eevations and sees ingde her the arrow of sweet love. It is a nice
wound and sweet suffering where "life" hits the soul, for through the tears of "the arow”, the
soul opensthe door which is her inner sdf.”

When one is inflamed with true love to the word of God, one accepts to be wounded with
"the chosen arrow", as the prophet cdls it. When one longs and pants for Him day and night, to
the extent that he cannot talk except about Him, cannot listen except to Him, cannot think except
about Him, and does not have other desire except to be with Him, and does not have any hope
except in Him, then one can say tha she is lovesick. It was sad about Him, "He has made My
mouth like a sharp sword, in the shadow of His hand He has hidden Me, and make Me a polished
shaft: in His quiver He has hidden Me" (Is. 49:2)

God can wound our souls with these shafts and arrows. He can hit us with these heding
wounds.

As long as God is "love', then they say about themsdves "I am lovesck”. Truly, this is
love dramatized, for one says, "1 have accepted the wounds of lovel™

Origen sad: "When one pants toward the wisdom of God, that is, when one is able to
look a the beauty of His wisdom, one says, "l am lovesck with His wisdom". The one who is
dazzled with the power of His word and His might, can say, "I am lovesck with His might." This
is the same soul who said, "The Lord is my light and sdvation whom shdl | fear, the Lord is the
grength of my life, of whom ghdl | be afrad?' (Ps. 27:1) When ore is inflamed with te love of
God's judtice and meditates on His care, one says "l am lovesck with His judtice” The one who
is overwhedmed with His compassonae love, says the same things. All tha is the sckness of
love, which the bride declares saying, 'l am lovesck'."

These are the sicknesses of love when one is hit with this "polished shaft" the Lord Jesus,
who puts His left hand under our heeds to direct us away from the tempora matters, and with
Hisright hand, He draws us toward the heavenly matters; therefore one cdls Him"

"His left hand is under my head, and His right hand embraces me." (Song of Sol 2:
6)

This means tha He chagtises us with His left hand, then dl tempord and carnd matters
seem trifle before us. And with His right hand, He pities us and opens our heart to desire the
heavenly matters. In any case, the Lord puts His chastening under our heads, for without them,
our heads would not be stable. He dso surrounds us with His right hand so our hearts are filled
with hope in Him! These are the Scknesses of the true, hedling, and divine love.

When one enters the banqueting house and is pierced with the chosen shaft, one feds His
infinite love, whether in His chagtissment or His compassion. In both cases, one feds tha her
head is laying on His left hand and surrounded by His right hand. Thus, one becomes embodied

15 com. on John 36
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in His divine bosom, and is face to face with Him, so she can receive dl the kisses of His divine
mouth. Sheis cautious that no one interrupts this deep rdationship. She says.

"1 charge you, O daughters of Jerusalem, by the gazelles or by the does of the field,
do not stir up nor awaken love until it pleases.” (Song of Sal. 2: 7)

She carried the same feding that St. Peter had on the mountain of transfiguration when he
said, "Lord, it isgood for usto be here” (Matt. 17:4)

This statement cannot gpply to carnd love, for how can a girl ask her friends not to wake
her beloved ? Is this her job? However, this is a marvelous picture of the mother church who
asks her children (the daughters of Jerusdlem), to remain in the divine bosom and not to trouble
the Lord redting in their hearts, by committing sin or evil! This is the voice of the mother church
to every bdiever who is cdled "daughter of Jerusdem” to remain in the divine bosom, and not to
trouble the Lord who wants to rest in thelr heartd This is the voice of the mother church to every
believer who is cdled "daughter of Jerusdem”, looking toward the heavenly Jerusdem as her
mother, charging her by the gazdles of the filds which the Lord has blessed (Gen. 27:27), for
she |1§ the fidld of the Lord (1 Cor. 3:9) to remain embraced to the divine love living ingde her.
(19)

This is the voice of the church directed to the Jews, the daughters of Jerusdem who saw
the Messiah on the cross, buried in a tomb. He appeared in weakness, but rose on the third day
by His own free will. He sad, "I have power to lay it down, and | have power to teke it agan."
(John 10:18) Unfortunately, the Jews have rgected to accept the Crucified Chrigt, waiting for a
Chrigt according to their desires.

18 st. Gregory, bishop of Neces, sees that the bride addresses the souls under her direction, asking them to pass
through thisworld (field) not giving attention to the outside temporary forces, but to concentrate on the inner purity
by sacrificing themselves. (sermon 4 in the commentary for Song of Solomon)
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Chapter 2
THE FIANCEE SEEKING HISBELOVED

HE HIMSELF DESCENDSTO HER

"The voice of my beloved! Behold, he comes leaping upon the mountains, skipping
upon the hills. My beloved is like a gazelle or a young stag. Behold, he stands behind our
wall; Heislooking through the windows, gazing through the lattice. (Song of Sal. 2:.8,9)

The church of the Gentiles is gently rebuking the Jewish nation by saying, "l became
acquainted with the word of God or the voice of the Beloved, who came incarnate through the
Jaws (nephew). | have known Him through the Law and the shadows of prophecies. He came
legping joyfully through the Law. But in the fullness of time, He came like a gazdle carying
our nature, hiding in it, sanding behind our wall, talking directly with us.

She accepted the message of His incarnation through the Law and the prophets. She was
able to recognize His voice. (John 10:3,4)

. Gregory, bishop of Nices, sad: "The mgesy of the "Word" has gone to the church
firg through the prophets. Findly, through the declaration of the Gospe, dl the shadows of the
symbols were abolished, the middie wal was destroyed, and the atmosphere of the inner house
was connected to the heavenly light. There was no more need for the window lights as long as
the true light has lighted the insde with the light of the Gospd .”

MEETING ON THE MOUNTAIN

Since the church knew the Word Incarnate through the Law of the New Testament and
the prophecies, then here is acdling to everyone to rise up on the mountain of the holy Bible to
meet the Fiancée who is coming to propose to his bride. The Psamigt says. "His foundetion is in
the holy mountan." (Ps 87:P1) "I will lift up my eyes to the hills from whence comes my
help?' (Ps. 121:1)

Origen dates that the one who wants to meet the "Word of God" on the mountains and on
the hills, has to meet Him first on the mountains of the books of the New Testament and the hills
of the books of the Old Testament, which were hidden for long time.

In the book of Jeremiah, the Lord sends fishermen and hunters to hunt people from every
mountain and every hill. (Jer. 16:16) This is a prophecy about the missonary work of the church
where dhe fishes for the souls through the Holy Bible so they may enjoy the blessngs of
svion.

On these holy mountains, the souls meet the word of God, and she sees Him the Fiancée
who proposes for her. There she hears the voice of His cdl to her, then she experiences His love
and discovers His divine mysteries and sees His glory.

The soul rises with Moses on Mount Horeb and sees the burning bush (Ex. 3:2) and
redizes the mystery of the incarnaion. She sees . Mary (the bush) carrying the cod of fire
without burning.

She rises with Moses on the mountain to receive the ten commandments, not printed on
two tablets of stone, but to have the word of God Himsdlf in her heart!
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She gts with the multitudes to see the Lord Chrigt risng on the mountain, opening His
mouth and taking directly with her without any boundaries. (Matt. 5:1) She may rise with Him
on Mount Tabor where she sees Him trandfigured and she redizes the mgesty of His divinity
and hears Him talk with Moses and Elijah about the sadvation. She may dimb with the "word of
God", on the mountain of temptation to see Him tempted by the devil and conquered him for her
sake!

The believer redizes why the Lord Jesus was cdled a stone cut which became a great
mountain. (Dan. 2:34) The church is cdled Mount Zion because it refers to God's dwdling
among His people. She ligens to what the two angels said to Lot: "Escape for your lifel Do not
look behind you nor stay anywhere in the plain. Escape to the mountains lest you be destroyed.”
(Gen. 19:17)

COMPARISON WITH THE GAZELLE AND THE YOUNG STAG:

What does the bride compar e her fiancéeto?

"My beloved is like a gazelle or a young stag. Behold, he stands behind our wall; He
islooking through the windows, gazing through thelattice." (Song of Sol 2: 9)

1. The Lord Jesus is compared to the gazelle (deer). The word gazdle in Hebrew means
"beauty”. The Lord Jesus proposed to the human soul who has defiled her inner nature and
soiritud beauty by dn. He pours His beauty on her . He summarized this act of sdvation in a
sweet conversation with ter. He said, "And when | passed by you and saw you sruggling in your
own blood, 'Livel' Yes, | sad to you in your blood, 'Livel' | made you thrive like a plant in the
fidd;, and you grew, matured, and became very beautiful. Your breests were formed, your har
grew, but you were naked and bare. When | passed by you again and looked upon you, indeed
your time was the time of love; so | spread My wing over you and covered your nakedness. Yes,
| swore an oath to you and entered into a covenant with you, and you became Ming" says the
Lord God. Then, | washed you in water; yes, | thoroughly washed off your blood, and | anointed
you with ail. | clothed you in embroidered cloth and gave you sandals of badger skin; | clothed
you with fine linen and covered you with slk. | adorned you with ornaments, put bracelets on
your wrigts, and a chain on your neck. And | put a jewel in your nose, earrings in your ears, and a
beautiful crown on your head. Thus, you were adorned with gold and siver, and your clothing
was of fine linen, sk, and embroidered cloth. You are pastry of fine flour, honey, and ail. You
were exceedingly beautiful, and succeeded to roydty." (Ezek. 16:6-14)

What a beautiful conversation from the Lord Savior toward the church. He passed by her
and found her naked and struggling in her own blood. He completdy sanctified her, spread His
wing over her, that is, He made her His bride, clothed her nakedness with His blood, washed her
in the baptisma water, anointed her with the Mayroon oil, put on His life on her, gave her His
Gospd, the secret of her sdvation, adorned her with the works of the Holy Spirit, put His holy
yoke around her neck, made her His sweet aroma, sanctified her ears, beautified her by hearing
the divine promises and the heavenly prases, satisfied her with the heavenly bread. In brief, He
made her "exceedingly beautiful” , and she became worthy to become a queen reflecting the
splendor of the Savior on her life.

St. John Chrysostom said)® "The Grest and Strong One desires an adulterous. | spesk of
the human nature. If one desires an adulterous, he is condemned; so how come God desres an

2 gt. John Chrysostom: The church loves you, two sermons for Etrobias, 1966, p. 53,54.
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adulterous to become His bridegroom? He did not send one of His servants, nor an angel, nor an
arch angd, nor a cherubim, nor a sergphim, but He Himself who loved her came down to her. He
does not lead her, as an adulterous, to the heavens, but He Himsealf descended to her. As long as
she cannot go up to heaven, He descended on earth for her. He came to the adulterous, and was
not ashamed to hold her while she was drunk..."

In other words, the Lord came to us as "a gazelle' to make us a beautiful perfect gazelle
who can live up in the highedt, that is, in the heavenly matters, as the Psamigt sad, "He makes
my feet like the feet of deer, and sets me on high places.” (Ps. 18:33)

2. S Augustine said: 2 "He made my love perfect, so that | may ascend above the world
full of thorns and darkness. He lifts me above the high hills and direct my god toward the
heavenly home, so that | may be filled with al the fullness of God.” (Eph. 3:19)

3. Origen sees tha the word "gazelle' in Greek, means his eyes are very shap. He
comments on tht, (4): “Who can see as Christ sees? He is the only One who sees the Father and
knows Him. It was written that the pure in heart shal see God; this is through the reveation of
Chrigt to them. (John 6:6) The nature of the gazelle is not only to see very shap, but aso grants
others to see. Therefore, Christ is compared to the gazelle and the deer, not only because He sees
the Father, but adso because He makes Him seen to those whom He hedls. We should not
condder "Seeing the Father”, with any physcad understanding or think that God can be seen, for
God cannot be seen with a physicd eyesght, but with spiritual. Then, He grants those whom He
gives the power to see the spirit of knowledge and wisdom, so that they may see God. He told
His disciples, "He who has seen Me has seen the Father d<o..." (John 14:9)

4. The gazdle or the deer is known for the swiftness of waking (2 Sam. 2:18) The Word
Incarnate, who came in the fullness of time, that is many years after the fdl of man, was not dow
in our sdvation. He came to prepare the sdvation; in the fullness of time, He descended to us
before we even sought Him.

5. S. Augudtine sad that the deer are not only swift in motion, but aso in running toward
the brooks of water. On the way, he kills the serpents, then he is more thirsty for the water
brooks. David the Psdmist said, "As the deer pants for the water brooks, so pants my soul for
you, O God." (Ps. 42:1)

All the believers assemble with one spirit panting for the love of God, as a deer panting
for the water brooks. The Son of God came as a deer thirsty for our "love’, and on the way of
savation because of Hislove to us, He destroyed the old serpent, that is, Satan.

6. One of the habits of the deer is jJumping over the rocks. (2 Sam. 22:34), Habak. 3:19)
The bridegroom did not ask for the easy road but swiftly accepted suffering joyfully for our sske.
. Paul sad, "Looking unto Jesus the author and finisher of our fath, who for the joy that was
set before Him endured the cross, despising the shame..." (Heb. 12:2)

7. According to the Mosaic Law, the deer or the gazelle was considered from the clean
animds, and edating such anima was lawful. (Deut. 12:22, 14:5) Therefore, the comparison was
to the deer and the gazelle, for the fiance when proposing to the bride, He offers His Body and
Blood as adowry for her; and thisisthe secret of her sanctification and eternity!

8. As the fiancée was compared to the deer or gazedle, in the same manner, his bride who
caried his marks, was compared dso to the gazdle. In the book of Psdms, "The voice of the
Lord makes the deer give hirth..." (Ps. 29:9) In God's speech with Job in the storm, He said, "Do
you know the time when the wild mountain goats bear young? Or can you mark when the deer

3 OnPdams 18 (17): 34
* Orgen: Com. on. Cant. 3: 12



gives hirth? Can you number the months that they fulfill? Or do you know the time when they
bear young? They bow down, they bring forth ther young, they ddiver thar offspring. Ther
young oges are hedthy, they grow strong with grain; they depart and do not return to them.” (Job
39:1-4)

Origen commented on the previous two Statements saying that he means, here, the
goiritud gazdles. The voice of the Lord, who is Christ the Word of God, grants the gazelles the
life of perfection (Ps. 29:9). He is the secret of her perfection. Regarding the Lord's talk with Job
about the gazdles, the Lord wanted to emphasize His persond care with dl the believers. He
cares for them spiritudly, and when they beget virtues, He nurtures them, as if the Lord, who is
in the book of the Song of Solomon, is compared to the gazdlle. And He, in turn, compares us to
gazelles and our inner life and our virtues, that is our behavior in Christ Jesus.

In the book of Proverbs, the wife is compared to the gazelle and her children to the doe,
being the image of the church, the true bride, the loving wife to her Bridegroom, full of grace.
Therefore, it was said, "As aloving deer and a graceful doe..." (Prov. 5:19)

9. Compaing Him with the smdl gazdle confirms His incanation, for the unlimited God,
became an infant, emptying Himsdlf for our sake.

10. His comparison with the gazelle reminds us with the title of Psam 22 "To the chief muscian.
Set to the deer of the dawn." This is the psam which describes the detalled events of the
crucifixion, the resurrection. What does he mean by "the deer of the dawn", except the new life
which the Savior has offered us by His resurrection on Sunday morning?

He came legping on the mountains, jumping on the hills to make us enter to the power of

His resurrection, that is, to accept the new life which became in Chrigt Jesus. St. Paul sad, "And
raised us up together, and made us sit together in the heavenly placesin Christ Jesus.” (Eph. 2:6)
11. At lagt, mentioning "mountains of Bethd" refers to the holy books for the house of God (El),
that is the church. We cannot experience the beauty of the house of God and cannot accept His
incarnation, resurrection and His work in us unless through the work of the church (the house of
God).

HIS STANDING BEHIND OUR WALL:

1. Since the Savior descended to us and proposed to us, He came even to the wall which we have
built because of our disobedience to God. He came to the vell which has separated us from the
holy of holies, and stood struggling even to the blood. He conquered it and opened a heavenly
road through which we should walk.

We ae the ones who built this vell, hence we became unable to ascend to Him.
Therefore, He descended to us, and on the cross, the vell of the temple was torn so that He may
appear with His resurrection through the windows which He has made.

2. The wall refers to our human nature, for He descended to us hiding behind our nature, so that
we do not fear Him, but accept Him, love Him and unite with Him.

THE CALL TO THE RESURRECTION:
The fiancé descended to the house of his bride, knowing that many traps are laid for her
making her unable to go outsde done and ascend to his house. He Himsdf whom the traps of

45



sn cannot hold nor death cannot trgp. conquered sin under His fedt, and by His deeth, He
trampled over death. He is now asking His fiancée to go out with Him without fear to experience
"the resurrected lifeé" or the new life, which became hers through the resurrection. He told her,
"Rise up my love, my fair one, and come away." (v. 10) Do not fear, be of good cheer, for | have
overcome dl the evils of the world and the dominion of degth.

Origen commented on the cdl of the Lord Jesus to His fiancée saying, "He tdls her that
S0 that she may despise the windows which Satan has opened in front of her, and not fear dl the
traps.”

He cdled her, with authority to cleave to Him and become His meek dove carying the
fruits of the resurrection in her life. He said, "

"Rise up, my love, my fair one, and come away. For lo, the winter is past. Therain is
over and gone. The flowers appear on the earth. The time of snging has come, and the
voice of the turtledove is heard in our land. The fig tree puts forth her green figs, and the
vines with the tender grapes give a good smell. Rise up, my love, my fair one, and come
away!" (Song of Sal. 2: 10-13)

This is a cdl to the first resurrection, the resurrection of the human soul from the degth of
an, and its release over the carnd ludts to live according to the spirit and not according to the
flesh.

Origen sad, "The Word of God taks to the beautiful soul and appears to her through the
reedings of the Holy Bible and ligening to the teachings, as though from the windows. He
appears as a tal great Person talking with the previous words, bowing to her and asking her to go
out of the carnd lusts, s0 she may deserve to lisen to the voice saying, "You are not in the flesh
but in the spirit..." (Rom. 8:9)

The Word of God could not cal her His rative nor be united with her (1 Cor. 6:17), and
cal her beautiful unless He sees her picture renewed every day. (2 Cor. 4:16) He would not have
seen her capable of accepting the Holy Spirit, who ascended on the Lord Jesus in the form of a
dove (Matt. 3:6), nor have caled her "His dove' unless she has redized the love of the Word of
God and desired to be released with him saying, "Oh, that | had wings like a dove! For then |
would fly away and be a ret" (Ps 556) | fly with my emotions, with my spiritud
understanding, and rest when | redlize the treasures of His wisdom and knowledge. (Cal. 2:3)

Those who mortify their earthly desires become partakers in the likeness of His death
(Cal. 3:5, Fom. 6:5). Those who accept the power of the Holy Spirit and are sanctified and filled
by the Holy Spirit become doves like Him, for He appeared in the form of a dove. They rise with
the wings of the Holy Spirit and fly from the earthly to the heavenly places.

In order for the appropriate time to come, he interferes in a logicd way saying, " For lo,
the winter is pad, the rain is over and gone" (v. 11) The human soul does not unite with the
Word of God until al the winter of her worries and the sorm of her vice are over. She is no more
shaken by every wind of doctrine (Eph. 4:14). When the storms of the luds are over, then the
flowers of the virtues start blossoming. Then the voice of the dove is heard, which refers to the
wisdom uttered by "the Word", the hidden wisdom of God in amystery. (1 Cor. 2:6)

Mentioning "the turtle-dove' refers to this truth: this bird spends his time in the hidden
and far places away from the multitudes. He loves the mountainous deserts or the hidden regions
in the forests, and heis dways away from the multitudes.

What fits this age and its luxuries?
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He says, "The fig tree puts forth her green figs'. The spiritud person, to whom the fig
tree refers, does not carry yet the fruits of the spirit: love, joy, peace, etc... (Gd. 5:22), but
cariesthe greenfigs.

The different kinds of trees are symbolized to the souls of the bdievers, for it is written,
"Every plant which my Heavenly Father has not planted will be uprooted.” (Matt. 15:13) Also,
. Paul cdled himsdf "working with God" in His vine (1 Cor. 3.9) He sad, "I planted and
Apollos watered.” (1 Cor. 3:6) The Lord Jesus sad, "Either make the tree good and its fruit
good, or ese make the tree bad and its fruit bad; for a tree is known by its fruit." (Matt. 12:33)
The different varieties of trees symbolize the different virtues of the souls.

Hence, in the soul, there is the fig tree which produces green figs and the vine which
produces tender grapes giving a good smel, but the vinedresser is the Heavenly Father who
prunes the vineyard until it brings forth more fruit. (John 15:1)

It is drange that He cdls her to experience the resurrection by saying, "Rise up... the
time of snging has come" This means the time of pruning has come which refers to the cross
and the crucifixion, where the deeds of the old man and the carnd lugts are removed until they
cary more spiritud fruits with heavenly traitd He takes her to the sufferings and the cross so she
may carry the fruits of the resurrection. He separates her from the coldness of the spirit to enter
the spring of the new life, resurrected in Christ Jesus.

This invitation to the resurrection is directed to the whole world, to both the Jews and the
Gentiles The fig tree refers to the Law, for through the descent of the Word to the world, the law
was not interpreted through the letter but through the spirit. The Jews who accepted the Lord
Chrigt carried the fruits of the spirit, and their heart was wide open with love to the whole world.
The Law was no more a subject for bragging over the Gentiles as they were before. He says,
"The fig tree has brought forth green figs. He dso says "The time of dnging has come™ that is,
the time of pruning the vine. Since the vine refers to the Old Testament, to the Jewish ndtion,
therefore, it is essentia to prune its proud branches until they accept the membership of the
Gentiles, then the nice aroma of Chrigt will fill the whole world. It is important to prune the vine
from the earthly tempora concepts until it comprehends the spiritud heavenly meanings.

THE RESURRECTION: GOING OUT FROM THE COLDNESSTO THE
WARMTH ®

St. Gregory, bishop of Nyssa, relates that the spring where the flowers appeared and the
amel of the figs and vine spread, were God's cregtion. David the Psamist sid, "You have made
summer and winter." (Ps. 73:17) The cold winter season is over and the warm spring has come.
In the winter, man was in the coldness of paganism. His changing nature has changed to evil
solid nature like the nature of the gods which they worshipped. "Those who look to the true God
accept the marks of the divine nature indde them, in the same manner, those who look to the
pagan gods are changed to the same things that they look at, thus they become like stones not
human bengs By worshiping the idols, they become stagnant rocks unable to progress. "The
Sun of righteousness’ shone amidst the cold bitter winter and the spring has gppeared. The wind
of the south has abolished that stagnation, and by the gppearance of the rays of the sun, the
warmth spread to dl those on whom the rays have falen.”

Since the cold winter of paganism has changed man into stone, but the divine word "the
Sun of righteousness' has shone tranforming the cold stones into warm water, as David the
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Pamig sad, " " (no reference). "God is able to raise children of Abraham form these stones”
(Matt. 3:9)

In this spring which the Lord has done by His resurrection, the Divine Word cals His
bride to rise saying, "Rise up, my love, my fair one, and come away."” V. 10) This cdl is directed
to the bride, to rise and proceed toward the road of perfection. The Lord sad to the pardytic,
"Arise, take up your bed and go to your house" (Matt. 9:6) "The Word did not ask him only to
carry his bed, but dso to go to his house. By going to his house, he meant to grow and progress
toward the road of perfection.” He dso commands his bride, "Rise up and come away." This
order carries power which the Groom offers to His bride by risng and proceeding toward the
road of perfection.

His cdling, "My love, my far one€' are aranged in a precise manner. . Gregory said,
"Notice the order of the words, how each word is associated with the previous word. All the
words are interrdlated as if in a chain. The bride listens to the commandmert, carrying power to
implement it. She rises then she comes away, then she cleaves to Him and becomes beautiful and
is caled a dove. How can you see a beautiful picture in a mirror unless this mirror accept the
reflections of a beautiful form? In the same manner, the mirror of the human nature cannot be
beautiful unless the Beautiful (God) gpproaches her, and is formed in her through the image of
the divine beauty. When the human nature fel and obeyed the serpent, it caried its form. But
now, when the human nature rises and gives its back to sin, she carries the image of the good for
she looks at the true Beauty, that is the dove. When she gpproaches the light, she carries image of
the light. Through this light, she caries the form of the beoved dove. The dove symbolizes the
presence of the Holy Spirit."

This is the secret of being fruitful in the soring. Through His resurrection, He came close
to us, so we came close to Him and carried His beauty (my fair one), so we became His dove (for
the Holy Spirit dwdled in our inner life)

REPETITION OF THE RESURRECTION CALL.:

The Lord repests his cdl to his fiancée saying:

"Rise up my love, my fair one and come away! O my dove, in the clefts of the rock,
in the secret places of the cliff, let me see your countenance, let me hear your voice, for
your voiceis sweet, and your countenanceislovely." (Song of Sal. 2: 13,14)

Why does He repeat cdling his fiancée to rise? &. Gregory, bishop of Nyssa, said: He
cdls the risen bride to rise again, for it is gppropriate for her to go from glory to glory. (2 Cor.
3:18) She looks at hersdf and finds that she is less than her expectation. Although she is a dove
because she is perfect in Chrigt, yet He cals her to become " a dove', that is, to become more
than perfect. When sherises, he cdls her to rise giving her strength for continua progress.

The firg time He cals her to rise up and come away: "Rise up and come away.” Now He
cdls her to come in the defts of the rock, in the secret places of the dliff. Since winter has gone
where she was enclosed ingde hersdf, yet she has to come out of the lugts of the flesh and of the
entireworld. He calls her to meet Him insde the eternd invisible forts!

Since St. Paul the apostle saw in the rock the Person of the Lord Jesus Himsdf (1 Cor.
10:4), yet here the Groom asks his bride to come out from the visble world, moreover, to see
Chrig Himsdlf, the true Rock, so she can live with Him without vell but to see His glory with an
unveiled face, (2 Cor. 3:18) and talk with Him.
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Her entrance to the Rock to meet the Groom refers to her security. There, the old serpent
could not find any way, for it is written in the book of Proverbs, "There are three things which
are too wonderful for me. Yes, four which | do not understand: the way of an eagle in the air, the
way of a serpent on a rock.... (Prov. 30:18) Origen commented: "There is no way for a serpent
on a rock, that is, there is no trace for sin on the rock which is Chrig, for He done is without Sn.
Since the souls get refuge insde the Rock, then they go peecefully to the place of the forts, that
is, they meditate on the spiritua eternd matters.

David taked about the Rock in an andogy by writing in the Psams, "He put my feet on
the rock..." (Ps. 40:3) (wrong reference). Do not marvel, to David, the rock is like the land or
foundetion on which the soul waks toward God, and to Solomon, it is like the cover which
covers the soul to enjoy the inner mysteries of wisdom. The Lord Jesus Himsdf was cdled "the
way" (John 14:6), where the bdievers wak through, and another time, He was cdled "the
forerunner”, as St. Paul wrote, "Where the forerunner has entered for us, even Jesus..." (Heb.
6:20)

In the same manner, God told Moses, "... | will put you in the cleft of the rock, and will
cover you with My hand while | pass by. Then | will take away My hand, and you shdl see My
back..." (Exod. 33:22,23) This rock is Christ, not completely closed but has a cleft. In the mean
time, God reveds Himsdf to people from this cleft in the rock, for no one knows the Father
except the Son. (Matt. 11:27) No one can see what is behind God, that is, the events of the Last
Day, until one enters the cleft in the rock, that is, through the reveation of the Lord Jesus
Himsdf.

The Lords cdl for the resurrection is a cal for entry to meet the Lord Jesus with an
unveiled face. .."Let me see your countenance, let me hear your voice."

This saying does not mean that her face is hidden from Him or her voice is not heard, but
He wants her to be united with Him, so she appears before Him in intimacy as a bride appearing
without avell and talking with Him very frankly!

Origen commented on thiscall: 1

"Under the cover of the rock, the word of God calls the soul which became his reldive, to
enter the fort, which means reflecting on the invisble eternd maiters. Here, He says, "Let me see
your countenance'’. Definitdy, there is no trace for the old mask which was covering her face,
but she was able to reflect on God's glory without fear saying,:"And we behedd His glory, the
glory as of the only begotten of the Father, full of grace and truth." (John 1:14)

She deserved to hear what was said about Moses, "Moses spoke, and God answered him
by voice" (Exod. 19:19) His saying "Let me hear your voice" is fulfilled in her. Truly, she
enjoys such a great prase when God tells her, "Your voice is sweet"! David the Psamigt sad,
"May my meditations be sweet to Him." (Ps. 104:34) The voice is sweet when it utters the word
of God and interprets the faith and the teachings of the truth and reveds God's judgments.
However, when the voice utters dlly talks or ingppropriate humor or trifles or idle words, which
one has to give an account of in the day of judgment, (Matt. 12:36) then the voice is no longer
sweet. Christ does not listen to such a voice! A pefect soul sets a guard over his mouth and
keeps watching over the door of his lips, so that whatever she utters is seasoned with sdt and
gives grace to the hearers. (Cal. 4:6) Then the Word of God says, "Y our voiceis swved."

He dso says, "Your countenance is beautiful.” We can redize what kind of countenance
which the Lord has described as beautiful, when we comprehend what &. Paul meant by face:
"For now we see in a mirror dimly, but then face to face. Now | know in part, but then | shdl

1 Origen: Comm. on Cant. 3: 14.
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know just as | dso am known." (1 Cor. 13:12) No doubt, this kind of face is renewed every day,
(2 Cor. 4:16) according to the image of his Creator (Col. 3:10), with no guile, but sanctified like
the church with no spot or wrinkle, so that He might present it to Himsef (Eph. 5:27). In other
words, what is meant here are the souls who attain perfection, who form the body of the church.
This body appears beautiful, when the souls are persstent to attain the beauty of perfection.
When the soul is troubled, the face is marred; however, when the soul is cam, the face is
peeceful and gentle. In the same manner, the face of the church becomes beautiful or miserable
according to the traits of the believers and their ambitions. It was written, "The mark of a happy
heart is a cheaful face" (Srach 13:26) Also, in the book of Proverbs, "A glad heart makes a
cheerful countenance, but by sorrow of heart, the spirit is broken.” (Prov. 15:13) A heart, filled
with the Spirit of God, is happy because the fruits of the Spirit are love and joy. (Gd. 5:22)
There are dso worldly sayings which say that the wise is beautiful and the evil isugly.

This is a detalled illustration about the "secret places of the diff". This means there is a
gate in front of gate. Isaah expressed this by saying, ... God will appoint savetion for wals
and bulwarks" (Is. 26:1) The wdl refers to the city, and the other wal surrounding it refers to
stronger shields. The Word of God cdls the soul to be detached from the carna cares to learn the
mysteries of the life to come. She is shdtered and puts her hope in the eternities and is not
worried by temptations.

The Lord's cdl to the church or to the human soul to experience the resurrection is a cal
to be released from the ego and the carna matters to cross to the heavenly new life. This is an
entrance to the "secret places of the dliff”, that is, to the bosom of the Heavenly Father in which
the church takes refuge as the dove for Chrigt. Chrig risen from the dead wants to enter His
believers to the bosom of the Father and declares to them the divine myderies. He said, "No one
has seen God a any time. The Only Begotten Son who is in the bosom of the Father, He has
declared Him." (John 1:18) In another place He sad, "... All things that | have heard from My
Father | have made known to you." (John 15:15) Also, "Fether, | desre that they aso whom You
gave Me, will be with Mewhere | am, that they behold My glory." (John 17:24)

He cdls her to be united with Him (the True Rock) and to enter to the bosom of the
Father, "the secret place of the dliff,” to be with Him forever. These are the eternd refuges which
impart beauty on the church, so her voiceis sweet and her countenance is beautiful!

In the same manner, the fiance cdls his bride to rise from the carna thoughts to the
Siritud ones, S0 she is no more a slly dove. (Hosea 7:11) He sees us pure and meek, longing for
our prayers and cleaving to Him. He continualy sees her face and hears her voice.

HE WARNSHER FROM THE SLANDERERS

Since "The Word of God" descended to man, dretching forth His hand to him and man
has accepted Him, yet He is warning him from the danderers, who want to destroy the union
between God and man:

"Catch us the foxes, the ittle foxes that spoil the vines, for our vines have tender
grapes.” (Song of Sol. 2: 15)

Repeeting the word "foxes' is a waning, for they quietly crawl from the smal holes to
gooil the vine, a the beginning of its growth. Thus, they spoil large quantities of the coming
fruits. Although they are smdl, they ruin man's growth and his maturity.
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WHAT ARE THESE LITTLE FOXES?

1. This warning from the Lord Jesus is directed to the believer or to the soul who wants to be
attached to Chrig. These little foxes are sins which we may condder as smdl like a white lie or
improper joking, or some cute friends, or specific books or places. Henceforth, we have to keep
our inner doors closed from any little fox, abstaining from every form of evil. (1 Thess. 5:22)

Origen sad, "These little foxes are the evil powers of Satan which destroy the flowers of
virtues and ruin the fruits of faith through evil thoughts and misconceptions. (1)° He aso said,
"Definitdly, & the moment of gn, an evil soirit works in the heart of man. We welcome him to
enter in our lives by our evil motives”.

. Mak the ascetic sad, "Satan tempts us with smdl gns, as if they are trifle, but then
they will lead usto bigger sins" 3
2. This warning is directed from the Lord Jesus to the church. Origen said, "These words are
directed to the teachers in the church, and the orders are given to them by removing the foxes
that ruin the vines. We mean by the foxes the teachers who teach heretic teachings, those who
midead the hearts of the smple and ruin the vine of the Lord, and do not produce the flower of
the Orthodox faith . Therefore, the orders are given to the church teachers to rebuke those foxes
and to let those who atack the word of truth, while gill young and beginning, to submit to the
truth and reved it 4

THE LITTLE FOXESIN THE HOLY BIBLE®

It is written in the Psdms, "But those who seek my life to dedtroy it, shdl go into the
lower parts of the esth. They shdl fal by the sword; they shdl be a portion for jackas" (Ps.
63:9,10) Those are the evil teachers who like to deceive people, so they say idle works for
destruction. They use the temporary earthly wisdom to drive the righteous souls down to the pit
indead of lifting them up toward the heavenly and eternd matters. Instead of becoming the
portion of the Lord, they become a portion of the foxes (evil and Satanic teachings). To those, He
says, "Foxes have holes and birds of the air have nests, but the Son of Man has nowhere to lay
His head." (Matt. 8:20) The Lord has no place to rest in such hearts, but the devils (foxes) rest
and their souls are changed to holes for the foxes.

Herod became a deceiver and the Lord Jesus called him afox. (Luke 13:31)

In the book of Judges, Samson held three hundred foxes and took torches, turned the
foxes tal to tail, and put a torch between each pair of talls. Then he set the torches on fire, and let
the foxes go into the standing grain of the Philistines, and burned up both the shocks and the
ganding grain, as wel as the vineyards and olive groves. (Judges 15:3-5) This represents the true
and fathful teacher who knows how to collect dl the hereses and tie ther tails, showing how the
hereses contradict one another. When the fire of the truth is inflamed, then the fields of evil and
heresies are burnt.

In the book of Nehemiah, Tobiah the Ammonite mocked Nehemiah saying, "Whatever
they built, if even a fox goes up on it, he will bresk down ther sone wal." (Neh. 4:3) This is a
symbalic picture to what the world does when the Gospd is spread, and the bdievers, the living

2 Origen: Comm. on Cant. 3: 15.
2 Hom. Num. 4: 3

3 Two topics about the spiritual Law 94 Philokalia 1966, p. 126
4 Origen: Comm. on Cant. 3: 15
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dones, are rdeased from the captivity of sn to become walls and temples on a heavenly levd.
The world mocks the Gospd saying that it was not built on philosophicd bass, consdering that
any fox, or any earthly excuse, is ableto destroy it.

The Holy Bible warned us from the little foxes, but we should not fear them, because
God have authority to trample on serpents, scorpions and every power of the enemy. (Luke
10:19) In Christ Jesus, we say, "Happy shal he who takes and dashes your little ones againg the
rock." (Ps. 137:9) We gtruggle to conquer evil, since its inception, and bury it under the feet of
the Lord Jesus, our Rock.

THE HUNTERSOF THE LITTLE FOXES:

St Gregory, bishop of Nyssa', wrote that the hunters of the little foxes are the angelic
hogts or the saintly apostles.

1. Perhaps they are the angdlic hosts who accompany God in His descent to the earth and
work for His kingdom. It was said, "The Lord srong and mighty, the Lord mighty in battle." (Ps.
24:8)

2. They may represent the gpostles who were sent to catch these wild animas from the
hearts of men to give the Son of Man a place to put His head.

4 Sermon 5
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Chapter Three
THE WEDDING BANQUET

Through the incarnation, the fiancé descended to propose to His bride, and through His
resurrection, He called her to rise and do not fear death nor the dominion of sn, but He warned
her to beware of the little foxes which ruin the vine. The bride accepted the fiancé's repested
cdl: "Rise ... come', 0 she entered the wedding banquet which is His crucfixion and
resurrection to enjoy uniting with Him. She communed with Him:

"My Beloved is mine, and | am His. He feeds His flock among the lilies. Until the
day breaks and the shadows flee away, turn my beloved, and be like a gazelle or a young
stag upon the mountains of Bether." (Song of Sal. 2:16,17)

THE JOINT CONTRACT:

The Coptic Church cdls the sacrament of matrimony "contract and marriage’. In this
sacrament, each partner offers himself to be in possesson d the other, as St. Paul sad, "The wife
does not have authority over her own body, but the husband does. And likewise the husband does
not have authority over his own body, but the wife does" (1 Cor. 7:4) Each one does not ask for
what is his, but what peases the other partner, forsaking one's desires for the sake of the other,
and each one offers al what he has for the other.

The church or the human soul sees this sacrament completely fulfilled on the cross, for
the Lord offered His blood as a dowry ® each one is in the possesson of the other. Then the
bride says, " My Beloved ismine, and | am His."

She saw Him hung on the cross, so she truly redized the meaning of the heavenly
matrimony. He bought her with dl His love, He offered His life as a iansom for her life. Hence,
she had to offer her life joyfully to Him, so that in the eternd life, she Sngs, "For you were dain
and have redeemed us to God by Your blood out of every tribe and tongue and people and
nation." (Rev. 5:9)

The gpostles have redized the mysery of the matrimonid unity through the blood shed
on the cross. . Peter said, "Knowing that you were not redeemed with corruptible things like
dlver or gold, from your amless conduct received by tradition from your fathers, but with the
precious blood of Chrigt, as of a lamb without blemish and without spot.” (1 Pet. 1:1819) S.
Paul asked us to present our lives to our Savior not to people; he said, "You were bought a a
price; do not become daves of men." (1 Cor. 7:23) He aso sad, "... You are not your own. For
you were bought a a price; therefore, glorify God in your body and in your spirit, which are
Gods" (1 Cor. 6:19,20) . John wrote that the secret of our following Him in eternd life is that
price. He said, "... These are the ones who follow the Lamb wherever He goes. These were
redeemed from among men, being firg-fruitsto God and to the Lamb." (Rev. 14:4,5)

. Augustine tasted the wedding banquet which was fulfilled on the cross. He saw as if
God does not care for anyone dse except himself (My Beloved isfor me). He said: *

"My Lord...While reflecting on my conscience, | see You looking only a me, and with
great concern caring for me night and day, asif no one exists in heaven and on earth except me.”

! By the author: The Divine Love, P. 15,16,17.
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"Y ou watch over me, asif you have forgotten the whole crestion!™

"You grant me your gifts, asif |, only, am the subject of your lovel"

The saint, feding that God does not care about anyone else except him, wanted to be
occupied only with God and to be only with Him, as if saying with the bride, "I am for my
Beloved." He sad?

"l supplicate you: where are Y ou?'

"Where can | meet You s0 | can seedl of You and am found in You!"

"| desre death so | can see You; | do not want to live so | can be with You!"

"Possess me, so | may cleaveto You."

Through the cross, the soul communes her eternd Groom saying, "My Beloved is mine,
and | am His" As if she is tdling Him, "You have offered dl Your life to me, how can | repay
You?' You do not need my davery nor my minisry nor my prase, but You desredl my lifed"”

THE SHEPHERD AMONG THE LILIES:

Since the Groom has cdled Himsdf the "Lily of the valeys' (2:1), then the church wants
to rgoice and cdl Him "The Shephed among the lilies’. She is tdling him, "You are the
suffering Lily, the tree of your cross became fruitful and produced unity, so it made out of us
lilies according to Your likeness. May You rgoice, for Your church has carried Your marks and
shared even Y our name!”

S. Jrome wrote that the lily refers to virginity, as if the Lord the Virgin became
Shepherd to the virgins who did not defile their clothes. The Virgin united with us so dl what is
indde us became virgin. We had the virgin thought, the virgin heart and the virgin senses, ec...

THE BANQUET OF THE RESURRECTION AND THE ETERNAL

BANQUET:

Since the soul entered the banquet of the divine matrimony and tasted the resurrection of
the Lord in her life, tha is she experienced the first resurrection, the resurrection of the soul from
the desth of sn, she desred the second resurrection, or the resurrection of the bodies in the
Second Coming of the Lord. She pleaded with the Groom saying, "Come back, my Beloved', as
if she is tdling Him, "In Your firsd coming, You were behind our wals and | did not know You
and | did not wait for You. But now, | know You as a gazelle %, and | have experience with You.
| say, "Yes, Come O Lord Jesus, | want to meet Y ou to live with Y ou forever."

She pleads with Him so He comes to her, but not like the first time behind the walls, but
this time on the clouds, apparent to everyone on the New Day, "Until the day bresks and the
shadows flee away."

By His fird coming and enjoying the felowship of His suffering and resurrection, the
night has changed to daylight, as St. Peter said, "We adso have the prophetic word made more
sure, which you do well to heed as a light that shines in a dark place, until the day dawns and the
morning star risesin your hearts.” (2 Pet. 1:19)

When the Lord risen from the dead dwdlls in the heart, His light shines upon us, and the
day dawns indde us, and the Lord remains "working in the day in the temple, that is ingde the

2
* Refer to the interpretation Song of Sol. 2:8



heart." (Luke 21:37) He continuoudy makes us "sons of light and sons of daytime, not of night
nor of darkness" (1 Thess. 5:5) The Psdmig sad, "Surely the darkness shdl fal on me, even the
night shal be light about me; indeed the darkness shdl not hide from You, but the night shines
as the day; the darkness and the light are both dike to You." (Ps. 139: 11,12) Let us say with St.
Paul, "The night is far spent, the day is a hand. Therefore, let us cast off the works of darkness,
and let us put on the armor of light. Let us walk properly asintheday..." (Rom. 13: 12,13)

Entering the banquet of resurrection, we hear God repesting, "I have dretiched out My
hands dl day long to a rebdlious people” Is. 65:2) Seeing the Father dretching out His hands
with love, through the cross of the Son, He wants to embrace even the rebellious people. God
remains working as long as it is daytime, tha is, He works indde us as long as His light is
shining ingde us, until we dso wak in the day and do not sumble. (John 11:9)

By the firgt resurrection, we enter into the new day; however, when we lift our eyes to the
second resurrection and the Second Coming the Lord, we see our life as if it is in a shadow
waiting for the eternd day, then we cry, admitting our wesknesses saying, "Until the day bresks
and the shadows flee away." (217) We see Him coming upon the mountains which are full of
troubles, to overcome the shadows of time and make us enter into the day, where there is no
night & dl, whom St. John described as follows: "And there shdl be no night there. They need
no lamp nor light of the sun, for the Lord gives them light. And they shdl reign forever and
ever." (Rev. 225) "Its gates shdl not be shut a al by day (there shdl be no night there)." (Rev.
21:25)

KNOWING THE RISEN FROM THE DEAD:

After the bride praised the effect of the cross in her life declaring that the banquet of the
resurrection is the banquet of the wedding, where she is united with the Bridegroom and longs
for His Second Coming, in a symbolic way, she remembered the events of the resurrection. She
sad:

"By night, | sought the one | love; | sought him but | did not find him. | will rise
now,” | said, "And go about the city; in the streets and in the squares | will seek the one |
love! | sought him but I did not find him. The watchmen who go about the city found me.
To whom | said, 'Have you seen the one | love?" Scarcely had | passed by them. When |
found the one | love, 1 held him and would not let him go, until | had brought him to the
house of my mother, and into the chamber of her who conceived me. | charge you, O
daughters of Jerusalem, by the gazelles or the does of the field, do not stir up nor awaken
love until it pleases.” (Song of Sal. 3: 1-5)

There are two interpretations to thistalk: ether atak of the

universal church to Christ her Bridegroom, or a tak of the soul being a member in the church, to
Chrigt.

1. THE FIRST INTERPRETATION: THE TALK OF THE UNIVERSAL

CHURCH:

This symbalic tak caries a living picture of the events of the resurrection, for she sought
Him three times and could not find Him except at the third time.

A. The fird time, she sought Him "a night’, and this refers to the darkness which
covered the earth during His crucifixion, for the Bible says, "Now from the sxth hour until the
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ninth hour, there was darkness over dl the land. And about the ninth tour Jesus cried out with a
loud voice...Jesus, when He had cried out again with a loud voice, yidded up His spirit. And
behold the veil of the temple was torn in two from top to bottom, and the earth quaked and the
rocks were split, and the graves were opened and many bodies of the saints who had fdlen adeep
wereraised." (Matt. 27:45-52)

The morning became night, and darkness prevalled over dl the earth, and not even the
disciples were able to redize, a that time, the mysery of savaion, for they had not been
enlightened yet. They sought Him while they were lying in bed, but they could not find Him.
They cdled Him but He did not hear them. They sought Him in bed, while in the darkness of
cand thoughts unable to druggle with Him or to redize the myderies of the Spirit, but they
could not find Him. Perhgps they were wandering, "Is this the Messah?' Or perhgps they were
wandering like the disciples of Emmaus, "But we were hoping tha it was He who was going to
redeem lsradl." (Lk. 24:21) Or perhaps they were hoping that He may escepe from those who
were crucifying Him and revenge for Himsdf and establish a kingdom. However, none of these
had happened!

B. In the second time, the bride sought Him a night, but this time not on her bed. She
said, 'I will rise now and go about the city, in the streets and in the squares | will seek the One |
love" This was the case of the disciples after the Lord was buried and they entered the upper
room very frightened. Their time changed to darkness and they sought the Lord while being
frightened and the doors were locked. They attempted to seek Him in the city, in the markets,
and in the dreets, but it was the Sabbath and they could not taste any rest. Their upper room
changed into a city and ther thoughts and taks changed into markets and streets. Each one was
wandering and asking the other, "What is the end of this maiter?' They sought Him and they had
no peece a al!

C. In the third time, they sought Him at the empty tomb. At the dawn of Sunday morning,
Mary Magddene was not afraid to wak in the dreets, while it was gill dark, until she reached
the tomb. She was the only one who went, instead of the sad church, and asked the angdl while
crying about the One whom she loves. A moment later, she saw the Lord and cleaved to Him. ’
She hdd Him firg, and while she wanted to remain holding Him, He told her to go and tdl the
disciples to meet Him a Gdlilee, as if she made Him enter into the church, the house of her
mother, into the chamber of her who conceived her.

The tak of the church, "I charge you, O daughters of Jerusdem, by the gazdles, or by the
does of the fidd, do not stir up nor awaken love until it pleases” (3:5) This is a tak of rebuke,
but full of love It is directed from the Chrigtian church to the Jewish community. They mocked
the Bridegroom on the cross saying, "You who destroy the temple and built it in three days, save
Yoursdf! If You are the Son of God, come down from the cross’' (Mait. 27:40) The chief priedts,
with the scribes and Pharisees, dso mocked Him saying, "He save others. Himsdf He cannot
save. If He is the King of Israd, let Him now come down from the cross, and we will beieve
Him." (Matt. 27:41,42) After the resurrection, the church is telling the daughters of Jerusdem,
"Why do you hasten the Bridegroom to rise? | charge you, by the prophets, that is, "the gazelles
and the does of the field", to leave Him to rise on the third day, as He wished If He died on the
cross, go back to the prophecies and remember how He will rise whenever He wantsl Now |
know the mystery of His death and burid, for He died out of power not of weekness, and He rose
to raise us up with Him!

" Refer to Fr. Tadros Book: sermon 14: 12,13 of St. Cyril of Jerusalem.
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2. THE SECOND INTERPRETATION: THE TALK OF THE HUMAN
SOUL:

Since the church sought Him three times, once on the cross, once in the tomb, and the last
one a the empty tomb after His resurrection, and she found Him on the third day. The human
soul may seek Him by her persond effort, or through the servants, or trusting in God's work,
without ignoring her grife nor the minigiry of those who work in Hisvine,

(A) Seeking Him with our persond effort: The human soul Sarted her tak by "By night
on my bed..." Perhgps during her weakness, she dreamt that she had lost her Groom, so she went
out to seek Him, by her persond effort, but she could not meet Him unless He draws her to Him.

" By night", this may mean that she was in the darkness of negligence, seeking Him while
lying on bed, in laziness without any spiritud struggle. Hence, she sought Him but could rot find
Him. She did not rest on the bed, which she had described earlier as "our bed is green” (1:16),
but she wanted to rest on her human bed.

"Our bed is green” refers to the unity of God the Word with our human nature, so He
carried our body. However, mentioning "my bed" refers to "my body”, or "my human naure’, in
its sdf righteousness. St. Augustine sought God while lying on bed, in great pride, so he could
find Him. He said (8): | locked the door of my Lord, and when | wanted to knock so He may
open to me, | used to let him close it again, for | dared to seek Him, whom no one can know
except the humble. While | was perishing, | thought that | could fly, but | fdl before | was able.
But tr;e God of mercy lifted me, so people would not trample over ne and put me back in the

. Gregory, bishop of Nices, sad that she cdls the One whom | love, without giving
Him a name. When she sought Him by name, she could not find Him. She asked the innumerable
angdic hosts and they could not answer. In their slence, she redlized her sins, and now she does
not cal Him by acertain name.

(B) In the second time, she goes out of her sdf, for she comes out of her bed saying, "I
will rise now and go about the city; in the dreets and in the squares” She entered the city
looking for her Bridegroom in the streets and in the squares.

. Augudtine went into the markets, seeking God in the books of the philosophers , and
went into the dtreets seeking Him in the nature, however, he did not find Him. In his foolishness,
he sought God outside himsdlf, however, God wasingde Him, in the inner depth of his soul.

The city, here, refers to the Holy Bible, so the soul entered into the streets and markets of
the Bible, tha is its symbols and prophecies, but ill she could not meet her Bridegroom
because she did not ask God's help in drawing her to Him. That is what the chief priests and the
scribes did when they investigated the books, and knew that the Messah will be born in Judea
(Matt. 2:4-6), and they told Herod the king without them meeting their Lord Chrigt!

(©) In the third stage, she looked for Him through the "guards’, who are the ministers of
the Divine word. In this time, she could not meet her Bridegroom until she passed them. The
workers in the vine support the soul until she enters into the Bridegroom, but they cannot take
her into Him unless He works through her, for He done can atract the heart to Him.

Truly, the priests are obliged to guard; however, "Unless the Lord builds the house, they
labor in vain who build it" (Ps. 127:1) Since they peform the acts of prieshood, then it is
through the Bridegroom Himsdlf, "The Priest forever on the order of Me chizedec”.

8 Sermons about certain chapters from the New Testament 1: 6
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S. Paul redized that his people should ignore him and his companions, for he assured
this to the Corinthians, "Who then is Paul, and who is Apallos... ? | planted, Apollos watered,
but God gave the increase.” (1 Cor. 3:5,6)

Through Chrigt Jesus, the soul experiences the unity with God. In the inner heart, she
communes with Him, away from everyone, and in intimacy, they reved their secrets to one
another!

She asks the daughters of Jerusdem, that is, her close friends to leave her with her
Bridegroom in the life of solitude and secret prayers. She wishes that nothing in the world would
occupy her life than staying in the bosom of the Bridegroom, the Life- Giver.

THE RISEN BRIDE:

The scary dream is over and darkness has been abolished by the resurrection of the Lord.
We enjoyed uniting with the Lord and we had the mark of "His resurrection”. That is why the
angds stood as friends of the Bridegroom, who is risen from the dead, snging and praising the
Bride risen with her Bridegroom:

"Who is this coming out of the wilderness like pillars of smoke, perfumed with
myrrh and frankincense, with all the merchant'sfragrant powders?" (Song of Sol. 3: 6)

It is obvious that this tak cannot be agpplied to physica love, or dse there would have
been a reaion between it and the previous tak. At the beginning of the chapter, we find the
bride lying in bed asking for her Groom but cannot find him. Then after some effort, she found
him and made him enter into her mother's house. Now, al of a sudden we find her coming out of
the wilderness pefumed with myrrh, frankincense, and dl the fragrant powders bought from the
merchant. Does she go to her mother's house and leave him, while she goes out with perfumes
and ornaments? This is a marveous spiritud talk, for when the bride met her Bridegroom, risen
from the dead and ascending up to heaven, e put him insde her heart. As a consequence to that
act, she ascended with Him to the heaven. St. Paul said, "He raised us up and placed us in the
havens..." When He entered into her depths, He raised her above the wilderness of this world, so
she communed with Him, "...Having a desre to depart and be with Chrigt, which is far better."
(Phil. 1:23)

Probably the words "Who is this...? Are sad by the Bridegroom Himsdelf who supports
her and encourages her, ascertaining that He sees her ascending to heaven, in spite of her
exigence on eath. Though she is 4ill in the flesh, she becomes like smoke, carying the nice
aroma of prayer. These are the words of the heavenly crestures who look to the earthly crestures
and seeing the door of Paradise open before them, they ascend to the heavenly matters, with
Chrig living indde them. These dso are the words of the daughters of Jerusdem who earlier
were mocking the church because it was black and not related to the prophets and the Fathers.
Although dhe is from the Gentile, yet, through her unity with Chrigt, she is beautiful ascending
from glory to glory!

Ascension from the wilder ness

The Igadites were log in the wilderness for forty years, were bitten by the killing
serpents because of their disobedience and complaint. The Gentiles were associated with the
wilderness of this world and were defiled with evil. However, now the believers are united with
the Messah, who is the Only One able to ddiver them from the world to the liberty of the
heavenly kingdom. The Lord Himsdlf said, "No one has ascended to heaven but He who came
down from heaven, that is, the Son of Man who is in heaven." (John 3:13) S. John Chrysostom
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sad, "We who do not deserve even the earthly glory, ascend to the kingdom of heaven, and enter
the heaven and receive our status before the divine throne.”

PILLARS OF PERFUMED SMOKE:

In the OId Testament, God appeared on Mount Sinai, and smoke would appear as a Sign
of His awesome glory and power. (Ex. 19:18, 20:18, Ps. 104:32, Ps144:5) When His glory
descended on His house, whether in the tabernacle or in the temple, the place was filled with
smoke. (Is. 6:4, Rev. 15:8) When the bdiever's heart is opened to the Lord, his life glorifies God,
and it becomes like smoke ascending to the heavens from the wilderness of thisworld.

Smoke refers to the dweling of God and His presence, aso to giving promises to his
beloved people, as He did with Abram when he cut the bloody sacrifices in two, down in the
middle. The Lord made a covenant with him, "And it came to pass, when the sun went down and
it was dark, that behold there was a smoking over and a burning torch that passed between those
pieces” (Gen. 15:17) However, now, God dwells in the hearts of His people and releases them as
smoke, not only to hear His promises, but to enjoy God Himsdlf, their portion and inheritance.

Smoke also refers to the presence of God to sanctify His people, as Isaiah the prophet
sad, "When the Lord has washed away the filth of the daughters of Zion, and purged the blood
of Jerusdem from her midg, by the spirit of judgment and by the spirit of burning, the Lord will
create above every dwdling place of Mount Zion and above her assemblies, a cloud and smoke
by day and the shining of a flaming fire by night." (Is. 4:4,5) Now since the church is sanctified
by the blood of Chrig and is cleansed in the bgptisma water, the Holy Spirit inflames the
church, and she becomes holy smoke ascending where Chrigt is Sitting.

Smoke refers dso to the life of prayer, as St. John said, "And the smoke of the incense,
with the prayers of the saints, ascended before God from the angd's hand." (Rev. 84) That is
why it was mentioned in the book of Song of Solomon "Who is this coming out of the wilderness
like pillars of smoke, perfumed with myrrh and frankincense" for frankincense is a symbol to
the life of prayer.

Anyway, it is not smoke which chokes, as a sign of God's wrath (Deut. 29:20, Is. 34:10,
Rev. 9:20, 14:11, 18:9, 18, 19:3), like what had happened in Sodom and Gomorrah, where the
smoke went up like the smoke of a furnace. (Gen. 19:28). Also, it does not mean weakness nor
degth, as Isaiah the prophet said, "For the heavens will vanish away like smoke." (Is. 51:6) David
the Psalmist said, "For my days are consumed like smoke." (Ps. 102:3) It is not a sign of evil nor
laziness which ruin the inner perception, as Solomon the wise said, "... smoke to the eyes , s0 is
the duggard to those who send him." (Prov. 10:26)

This samoke chokes the soul and spoils the eyes. However, the bride is like pillars of

perfumes which gladdens the heavens. The ingredients are:
1. Myrrh: for she was buried with Christ Jesus who was embamed with myrrh and spices. If you
are not buried with Him, you cannot enjoy the new life, the risen life. &. Paul said, "Therefore,
we were buried with Him through baptism into deeth, that just as Christ was raised from the dead
by the glory of the Father, even so we dso should wak in newness of life" (Rom. 6:4). We are
buried in baptism, and our old man is mortified, and we are born again a spiritud one, until we
are dlevated to our Heavenly Father, through the Holy Spirit.

. John Chrysostom said, "Not through father, nor mother, nor through labor pan, we
are born again, but from the Holy Spirit and in the water, we are formed and are born in a
mysterious way. The ovary needs some time to form the body, but through water and spirit the
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new life is formed in a twinkle of an eye. "That which is born of the flesh is flesh, and that which
isborn of the Spirit isspirit.” (John 3:6)

He aso says, 2 "When the head is dipped under water, like in a tomb, the old man is
buried, then we come out a new man. As it is easy to snk and floa, in the same manner, it is
easy for God to bury our old man and put on the new man.”

2. Frankincense: The aroma of her prayers rise up to the Lord, and she says with the Psalmigt, "I
am prayer.” In her union with the Risen from the dead, she gets to know the life of the true
worship or of "continuous prayer”.

3. All the merchant's fragrant powders these are tools for beauty which the soul buys from
Chrig Himsdf (the Merchant), who done can adorn the soul and beautify her, to make her His
bride.

Hence, the soul needs to be perfumed with baptism and to rely on the Holy Spirit, lives a
life of continuous prayer, and casts hersdf in the bosom of her Bridegroom to adorn her. Thus,
she deserves to be bride adorned for her husband. (Rev. 21:2)

THE TIME OF WEDDING BANQUET:

"Behold, it is Solomon's couch, with sixty valiant men around it, of the valiant of
Isradl. They all hold swords, being expert in war. Every man has his sword on his thigh
because of fear in the night. Of the wood of Lebanon Solomon the king made himsaf a
palanquin: he made its pillars of slver, its support of gold, its seat of purple, its interior
paved with love by the daughters of Jerusalem.” (Song of Sal. 3: 7-10)

The cross of the Lord and His resurrection are the secret of the wedding banquet. The
Bridegroom risen from the dead raises His bride who suffered with Him. He dwels within her
heart, then she ascends with Him to heaven, perfumed and adorned with al spiritua beauty. We
may wander: when is that and when is the time for the banquet?

The answer is twofold: one temporary and the other eternd. We enter into the procession
of the Bridegroom and His banquet in our sojourn, to fight the fears of the night, struggling until
we shed the blood, then enjoy His eternd procession during the day which has no end, stting at
His right hand, sharing His glory. Therefore, the Bridegroom appears in two processions, one at
night where He dwels among His struggling children, and the other a daytime where He gts a
His eternd couch.

1. The temporary procession: in this processon, the Bridegroom appears surrounded by sixty
vdiant soldiers, carrying swords and struggling a night. This is the same processon where the
church lives struggling around Christ her Bridegroom.

Here the Bridegroom appears to have established a "couch” in the midst of the church,
but it is not like the couch of the bride, where she lad down a night (3:1), seeking her
Bridegroom, but she could not find Him, and cdling Him and He did not hear her! This couch is
not like the beds where the frogs went upon, as a sgn of God's wrath on Pharaoh, and not Ike
the beds where people breath their last (Gen. 49:33, 2 Kings 1:4z), and not like the bed which
David the Psaimist has wet by his tears every night. (Ps. 6:6). But it is a unique bed on which
"Judah is a lion's whelp; from the prey my son, you have gone up. He bows down, He lies down
as alion." (Gen. 49:9). It is the cross of the Lord, which produced peace on the church, where the
heaven and earth were reconciled, and gave victory to the church over the evil powers.

12 The previous reference pg. 853
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Solomon has declared that the cross is the secret of the peace of the church and a sign of
her rest. St. Peter rested on it indde the prison and dept without worrying until the angd woke
him up and told him to leave. (Acts 12:6-10) He gives deep to those who love Him, that is, His
peace!

The True Solomon raised up a bed among his people, so he may rest indde the ship of
our life. (Matt. 8:24, Mark 4:38), sO we may not perish, even when a great tempest arises in the
sea

To demondrate that it is the bed of spiritud rest and inner peace, without laziness, the
Book of Song of Solomon shows that He is surrounded by sixty vaiant men, holding swords and
knowing the techniques of war. The church gathers around the cross, as vdiant men who fight
and conquer as He conquered. Every bdiever caries his sword, which is the word of God, on his
thigh because of the dreary night. The struggling church gathers around the cross, as men of war,
and as He won, they win, too, with Him. Every believer carries on his thigh his sword, which is
the word of God, so he may win, as written in the book of Reveation, "And they overcame him
by the blood of the Lamb and by the word of their testimony, and they did not love their lives to
the death." (Rev. 12:11)

Who are the gxty vdiant men surrounding Him? They are the sons of the kingdom, the
new spiritua Isradl, the chosen ones who accepted the cross and entered with God into a new
covenant. They came to the banquet, with intimacy, and were equipped with the sword of the
soirit and the helmet of savation gruggling againg Sn, to the point of shedding blood. "Findly,
my brethren, be strong in the Lord and in the power of His might. Put on the whole armor of
God, that you may be able to stand againgt the wiles of the devil. For we do not wrestle against
flesh and blood, but againg principdities, agangt powers, agang the rulers of the darkness of
this age, againg spiritud hosts of wickedness in the heavenly places. Therefore, take up the
whole armor of God, that you may be able to withstand in the evil day, and having done dl, to
dand. Stand therefore, having girded your waist with truth, having put on the bressiplate of
righteousness, and having shod your feet with the preparation of the gospd of peace; above dl,
taking the shidd of fath with which you will be able to quench the fiery darts of the wicked one.
And take the hdmet of sdvation, and the sword of the Spirit, which is the word of God." (Eph.
6:10-17)

Why number sixty? We know that the number 12 refers to the kingdom of God on earth.
. Augudtine sad, "The Holy (3) reigns over the four corners of the earth (4)." So, the kingdom
of God on earth means 3 x 4 = 12. The tribes of Isradl were 12, and the disciples of the New
Testament were 12, and the number of doors of the Heavenly Jerusalem are 12. St. Gregory, the
bishop of Nyssa, said that each one of them carried five swords, which symbolize sanctifying the
five senses, 12 x 5 = 60. The senses of dl those who are members in His kingdom are sanctified
by perfection in Christ Jesus.

. Gregory said that the sword of the eye is to continuoudy look at the Lord and not to
be defiled by anything in the world. The sword of hearing is to listen to spiritua matters and not
to vanities. In the same manner, the senses of taste, touch, and smdl are dl sanctified by the
sword of sdf control and being in fellowship with the Lord Jesus and smelling His sweet aroma
Man can fight the darkness of sin by these wegpons.

2. The eternd processon: In the temporary procession, the Bridegroom appeared on His bed to
give His people security because He is the secret of their rest and peace amidgt their struggle in
the world, in this trandent life. However, in the eternd processon, there is no war nor struggle,
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thus He appears carried on a couch, on His eternd throne carried by the four incorpored
creatures. (Rev. 4)

What is this couch except the church where the Lord dwells insde forever. Her festures
are

She was united with the cross of the Lord and became one with Him, that is why she was
caled that she was made of wood. Her sufferings and crucifixion with the Lord are the secret of
her life and eternd glory. &. Paul sad, "If we suffer with Him, we are glorified with Him."
(Rom. 8:17)

She is made of wood from Lebanon, because Lebanon is known for its cedar who is
famous for its sraight forwardness and its good smell. The church of Chrig, in her sojourn, lived
without fatering between two ways God's way and the world, and she aways caried the aroma
of Chrigt her Bridegroom.

Her pillars ae from slver, made by Solomon himsdf; and the dlver refers to the Holy
Bible, to the word of God strained seven times. The shepherds of the church and her ministers
became pillars because they mingled with the word of God.

The golden rule refers to the people carying the Lord Jesus in ther daly life thus
becoming heavenly (gold). They live on earth as the angels of God, or as St. Paul sad, "...even
those who have wives should be as though they had none, those who weep as though they did not
weep, those who regjoice as though they did not rgoice, those who buy as though they did not
possess, and those who use thisworld as not misusing it..." (1 Cor. 7:29-31)

Its seat of purple refers to the nature of the church as a queen united with the eternd
King.

Its interior is paved with love for the sake of the daughters of Jerusdem, for the church
carried the mark of her Bridegroom, who is love for the salvation of the human race.

Call to the banquet:

"Go forth, O daughters of Zion, and see King Solomon with the crown with which
his mother crowned him on the day of his espousals, the day of the gladness of his heart."
(Song of Sal. 3:11)

The church is cdling the whole world to enjoy the banquet of the cross She asks the
human race to deny the ego. "Go forth..." , s0 they can enjoy seeing the true king "The New
Solomon", where his mother, the Jews, have crowned him with the crown of thorns.

Through the spiritud enlightment, the believers see the hidden crown for the Crucified,
which is "forgiveness of sns and abolishing the curse ™

This is the day of His mariage and the joy of his heart, for He offered His blood as a
dowry for His bride.
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Chapter Three
THE HEAVENLY MATRIMONY

THE RISEN BRIDE:

Through the divine incarnation, the Word of God descended to make us His bride,
through His crucifixion, He performed the wedding ceremony, and through His resurrection, He
judtified us so we became the risen bride without blemish. Therefore, the Bridegroom sees her
very beautiful and He praises her saying:

" Behold, you arefair, my love! Behold, you arefair! (Song of Sol. 4:1)

The resurrection granted the church al spiritual beauty and power. . Peter said, ... His
divine power has given to us dl things tha pertain to life and godliness, through the knomedge
of Him who caled us by glory and virtue, by which have been given to us exceedingly great and
precious promises, that through these you may be partakers of the divine nature, having escaped
the corruption that is in the world through lust.” (2 Pet. 1:3,4) The features of that beauty are the
following:

"You have dove's eyes behind your vell." (Song of Sal. 4:1)

St. Abdosos sad: "The eyes are beautiful like a dove's eyes, because it resembles the
dove of the Holy Spirit who descended from heaven. Earlier, we saw that the Lord resembles His
church to a doves eyes. The church, looking continuoudy a the Holy Spirit, has spiritud
enlightment because the image of the Holy Spirit is reflected upon her. She is smple, seeking
only God, loves as doves, and does not rest except in the bosom of the true Noah, as the dove did
from the ark.

Her eyes being behind the vell, is because only the church can comprehend the myseries
of the Spirit, but to the world, the eyes are behind the vell.

The literd translation is "in your dlence’. The church, beng enlightened to behold the
mysteries of God's love, stands in slence reflecting on God's magestic works. &. John Saba said:
"Whoever wants to tak about Gods love, proves his ignorance because it is impossble to
describe this divine love."

How amazing God's love id It is the language of the angels, and it is hard to trandate it.
Who are we to talk about Him, but Y ou, O Lord, speak inside us as You wish."

Describing the eyes as behind the vell means that no matter how much we enjoy spiritud
enlightment in this world, yet it appears as though it is behind the vell, when compared with
what we actudly see in the eternd life. "For we know in part and prophecy in part. But when that
which is perfect has come, then that which is in part will be done away... For now we see in a
mirror dimly, but then face to face. Now | know in part, but then | shal know just as | dso am
known." (1 Cor. 13:9-12)
2."Your hair islikeaflock of goats, going down from Mount Gilead." (Song of Sol. 4:1)

If the Lord Chrig is the head of the church, then the church is the hair surrounding the
head. Without the Head, the hair is nothing.

This is the congregation of Chrigt; they are like the sheep grazing on Mount Gileed, the
high mountain of the word of God which releases the hearts of the children of God toward
heaven.
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The higher the sheep rise on the mountain, the more that one will see from afar, and
cannot diginguish one shegp from the other. In the same manner, when we resurrect with the
Lord and rise through the word of sdvation and enjoy the care of the church to live abiding in
heavenly spirit, then the spirit of schism, fighting, seeking temporary glory, and the love of the
world dl vanish.

When we rise with the Lord on Mount Gilead as the flock who gathers on the pesaks of
mountains, then the hair appears as black with no grey color at al, for the Lord renews our youth
asanexgle

Describing the flock as going from from Mount Gilead means that the flock is resting on
the word of God, without any hurry, but taking refuge in God's care.

He chose Mount Gileed for the following reasons:

A. On Mount Gilead, the Lord gppeared to Laban and warned him saying, "Be careful that you
speak to Jacob neither good nor bad." (Gen. 31:24) Hence, the believer feds secure and that no
one can touch him.

B. The dopes of Mount Gilead were known for ther plentiful pastures, thus they became an
example to the life of satisfaction and fullness. In the Old Testament, when the Lord promised to
save his people from wicked Babylon and make them enter to a life of fullness. He sad, "But |

will bring back Israel to his habitation, and he shdl feed on Carmd and Bashan; his soul shdl be
satisfied on Mount Ephraim and Gilead." (Jer. 50:19) In he Book of Micah, it is written, "...Let
them feed in Bashan and Gilead, asin days of old." (Micah 7:14)

C. In the Old Testament, the bam was planted in Gilead. The bam is known for its nice aroma,
which the poets and historians have praised and was used by doctors in heding wounds and
diseases. It was written in the book of Jeremiah, "Is there no bam in Gilead, is there no
physician there? Why then is there no recovery for the hedth of the daughter of my people?’
(Jer. 8:22) On Mount Gilead, the true Fhyscian, the Lord Jesus Chrigt, binds the wounds of his
people and heals their diseases by the balm of His blood shed on the cross.

D. When Gideon was fighting the Midianites , 32,000 men came to war. But the Lord said to
Gideon, "Whoever is feaful and afrad, let him turn and depat a once from Mount Gilead."
(Judges 7:3) The Lord does not care about the quantity but He wants true struggling believers
who do not fear! This is the true church of Chrig, who has authority to trample on serpents,
scorpions, and every power of the enemy, and she lives in complete trust in God, without any
fear.

3. "Your teeth are like a flock of shorn sheep which have come up from the washing."

(Song of Sal. 4:2)

The church has matured and now it is befitting to have teeth, for she has grown and is no
longer satisfied with the milk for babies, but she wants His faness which she can chew and
digest in her life.

. Augustine sad that the teeth of the church are her ministers, who chew the food and
then offer it as milk to the babies. There are different kinds of teeth like the molars, but they al
work for the same purpose and the same spirit, for edification.

With these teeth, the Lord asked St. Peter to kill the animads and eat it, and not to say that
anything is defiled. The church, through her minigers, presents the word of sdvation to
everyone. She kills the defilement of evil, chews the pagans, and tear their wicked mistakes until
they become membersin His body.®

® St. Augustine: On Ps. 95 (94): 7,3, (4): 7: On Christian Doctrine 2: 6



The miniger is like a shorn sheep who cuts her wooal, thet is, cuts dl carna thoughts and
deeds through the Holy Spirit granted to him in the baptismd font. Wool, in the Holy Bible,
refers to the carnd life; that is why the priests, in the Old Testament, were forbidden to enter the
holy of holies with clothes made of wool. Their clothes had to be made of linen, a sign of the
righteousness of Christ, as the Mosac Law ascertained, "You shdl not wear a gament of
different sorts, such as wool and linen mixed together.” (Deut. 22:11) "Do not be unequaly
yoked together with unbdievers. For what fellowship has righteousness with lawlessness? And
wha communion has light with darkness? And what accord has Chrigt with Bdid? Or what part
has a believer with an unbdliever?' (2 Cor. 6:14, 15)

4. " Each one of which bearstwins, and noneis barren among them." (Song of Sol. 4:2)

When a baby darts teething, he usudly gets his teeth in pairs. Also, the Lord sent His
disciples two by two for missonary work, so when one sarts taking about the word of God, the
other prays for him so that the word becomes anointed with the divine grace.

When St. Pachomius was asked, "Why monks live two by two?' He answered, "So if one
fdls, the other lifts him up."

. Augudiine sad that the dtatement "bears twins' refers to the two commandments:
loving God and loving the neighbor. "On these two commandments hang dl the Law and the
Prophets.” (Matt. 22:40) St. Cyril of Jerusdlem relates that this refers to the dud grace, that is,
man is perfected through the water and the irit, or through the graces of the two testaments: the
old and the new.

S. Jerome commented on this statement: 8: "Since they are not barren, then they have to
be full of milk for nurang, as . Paul sad, "My little children for whom | labor in birth again
until Chrigt is formed in you." (Gd. 4:19) "I fed you with milk and not with solid food..." (1
Cor. 3:2)

Finaly, we can sy that whoever has enjoyed the word of sdvation, through the pure
teeth of the church that is her true ministers, has to be not barren, but gives birth to more than
one, to abundant fruits. This is like the Samaritan woman, when she met the Lord Jesus and
heard His voice, she went and called al the town of Samaria to meet the Lord. Also, Levi, after
meseting with the Lord Jesus, called dl hisfriendsto enjoy the Savior like him.
5."Your lipsarelikeastrand of scarlet, and your mouth islovely.” (Song of Sol. 4:3)

The believer has to witness to the Savior by His lips and mouth. What are the features of
these lips and the mouth?

A. In the Old Testament, Rahab the adulterous, tied a red rope , a proof of her faith in the Savior
and being protected in His blood for forgiveness of sins. She and dl her household were saved
from destruction. This is a true picture of a beiever who binds dl what comes out of his mouth
with the precious blood, witnessng to the Lord with his words as wel as his deeds until
everyoneis saved and enters the house of God.

B. When the soldiers mocked the Lord Jesus, they put on Him a scarlet robe as a 9gn of His
kingdom. Now the church, united with the king, her lips became like a srand of scarlet, where
no ingppropriate word comes out of it, befitting for a queen or a bride for the Heavenly King.

C. The lips of the bride are like a thin strand which makes her mouth lovely. No insult, no deceit,
no hypocrisy come out of the mouth, but it isfull of love and compassion.

6. " Your templesbehind your veil arelike a piece of pomegranate.” (Song of Sol. 4:3)

In the Old Testament, the robe of the high priet was adorned with embroidered
pomegranate (Ex. 28:33,34, 39:24-26) Also, the temple was adorned with carvings like the shape

8 Epist. 69: 6
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of the pomegranate (1 Kings 7:18) Pomegranate refers to adornment, in which the church adorns
hersdf as the robe of the Lord Jesus Christ and the temple where His Holy Spirit dwells.

The temples are compared to the pomegranate, for the temples refer to the features of
man, where signs of joy or sorrow or trouble appear. The features of the church are peaceful and
full of joy.

He did not say your temples are like pomegranate, but like a piece of pomegranate. Why?
To show the ingde which is full of seeds that are full of red juice, and does not know dryness at
dl!

Your temples are like a piece of pomegranate, full of redness. The secret of her beauty is
the blood of Chrig who sanctifies her. Also this redness refers to being shy and decent, and not
proud or haughty like the children of thisworld.

Her temples, being under the vell, reved s that her true glory isfromindde. (Ps. 45)

7. "Your neck is like the tower of David, built for an armory, on which hang a thousand
bucklers, all shields of mighty men." (Song of Sal. 4:4)

Often the Lord associates the beauty of the church with her drife, so that the believers
understand that the secret of their beauty in Chrig Jesus is ther lawful spiritud drife. The
temples of the church are not beautiful like a piece of pomegranate without the neck dretched
out like the tower of David built for an amory, that is, without the living Orthodox faith
associated with the strife.

Through the neck, which is fath, the face of the church is lifted up to heaven, then the
Lord shines upon her with His light and makes her live a draight life, and not like the woman
with the spirit of infirmity who was bent over and could in no way rase hersdf up. (Lk. 13:11-
16) She sees in God the secret of her power and drife and hears Him saying, "1 am your Shield.”
(Gen. 15:1) Through Him, she is protected from al the arrows of the enemy which are nflamed
with fire. (Eph. 6:16)

He compares her neck with the tower of David, for David represents the man of faith who
fought Goliath the giant and conquered him saying, "You come to me with a sword, with a spear,
and with a javdin. But | come to you with the name of the Lord of hodts, the God of the armies
of Isradl, whom you have defied." (1 Sam. 17:45) In his psaims, David the prophet declared that
God is hisrefuge and strength of hislife, and in the mean time, he does not cease struggling.

The leaders used to hang their shidds on the tower, to remember their greet victories and
to show their heroism. In the same manner, the bdievers use this spiritud tower, which is the
working fath, as a center for ther triumph in Chris Jesus and their victory over the wicked
enemy.

Mentioning the number of bucklers as thousand, refers to the nature of these swords, for
number 1000 is a symbol of the heavenly life. He says that the wegpons of the church are
heavenly and spiritua, as . Paul sad, "For the wegpons of our warfare are not carnd but
mighty in God for pulling down strongholds.” (2 Cor. 10:4)

8. "Your two breasts are like two fawns, twins of a gazelle, which feed among the lilies.
Until the day breaks and the shadows flee away, | will go my way to the mountain of myrrh
and to the hill of frankincense." (Song of Sal. 4: 5,6)

Since the Lord Jesus Chrigt is girded about the chest with a golden band (Rev. 1:13), He
offers to the church both the Old and New Testaments as two breasts to nurse the church. The
church of Christ has both testaments as two breasts to feed her children.
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The word of God appears in both testaments as twins of a gazdlle, born from one mother,
which symbolizes that the two testaments compliment one another, without any patidity, for the
Old Testament prophesied about the New Testament, which in turn, clarified the Old Testament.

The lilies refer to the group of beievers who resemble the Lord Jesus Chrig Himsdlf,
"the Lily of the vdleys" (21) They dso refer to the inner emotions and capabilities which
become as food for the living word of God!

The Bridegroom is praisng the bride for her inner perception, her drife in the oneness of
the spirit, her misson work, her gentleness, faith and abiding in the word of God. Dazzled by dl
His praises, the bride declares to her Bridegroom that the secret of al her beauty lies in the cross
of the Groom and His resurrection. Therefore, she promises to go with Him to the mountain of
myrrh, that is, to enter with Him the life of suffering. She is buried with Him and goes to the hills
of frankincense, 0 she may live dl her sojourn in continuous prayer until the day bresks and the
shadows flee away.

The Bridegroom answers, "You are all fair, my love, and there is no spot in you."
(Song of Sal. 4: 7)

He concludes His speech by saying that it takes Him a long time to describe the beauty of
the one who shared with Him His suffering and lived in continuous prayer and felowship. He
sees in her dl beauty because His love hides dl her weaknesses, and His blood covers dl her
ans, showing dl the adornment of her beauty, thus He sees no spot in her.

<. Jerome commented on the Bridegroom's talk, °: "What is more honorable than one to
be called the daughter of God, (Ps. 45:10), who does rot ask for outward adorning (1 Pet. 3:3).
She bdieves in Chrigt; and granting His Spirit to her, she leads her way toward Him, her
Bridegroom and Lord, with great hope."

CALL FOR LABOR AND STRIFE:

" Come with me *° from Lebanon !, my spouse, with me from Lebanon. Look from
the top of Amana *2, from the top of Senir and Hermon *3, from the lions dens, from the
mountains of the leopards.” (Song of Sol. 4: 8)

When the bride first meets the Bridegroom, she feds comforted and rested; however, she
knows that she has to accompany Him to lawful spiritud drife. In this cdl which the Lord
repegts, we notice the following:

1. Thisis a cdl for going out with the Bridegroom, for the spiritud war is for the Lord and in His
name. When the soul goes out feding secure in Him, then she wins, for without Him, there is
nothing except defest.

The cdl here is directed toward the soul to go out with her spiritua Bridegroom from
Libanus, as mentioned in the Septuagint. This means that she is caled to go out from the life of
prayer (for Libanus is derived from frankincense) to be ready to meet the lions and leopards.
Chrigian life is not mere comfort in the prayer room, but rather it is a fierce war againg the evil

9 St. Jerome: Epistl.to Furia 54.

10 The Septuginist Libanus taken from frankincense or incense.

1 Not found in the Septuginist

12 The Hebrew origin "Amana’ means faith, and it is the top of amountain in Lebanon.

13 Hermon means "El Moharem" which is amountain in Lebanon, its peak is9232 feet, and has three peaks, which
the Sidianites call "Sirion", while the Emerites call "Shenir" or Senir. From the top of these peaks, one can see

L ebanon and the valley surrounding Damascus, Carmel, Galilee. This mountain is called now "the mountain of
Sheikh."
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powers, againg Satan and dn. It is true that . Peter desired to remain with the Lord on the
Mount of trandfiguration saying, "It is good for us to be here but the Lord compeled him to go
down to encounter the events of the cross.

The cdl is directed to leave Lebanon, which is a tourist country known for luxury. The
heavenly Bridegroom cdls the human soul to accompany Him. He cdls her to leave the easy life,
the life of physcd rest, to go and face the baitle againgt darkness, while accompanying her
Bridegroom, the Conqueror of lions and |leopards.

The 9gns of leaving are to go out from the top of fath (Amana), and through fath, she
can enter the top of Hemon, to the life of deprivation and voluntary forssking everything. She
practices the cross in her life by emptying hersdf from the lugt of the flesh to live a life of
satidfaction with the Lord Jesus only. She says in fath with &. Paul, "And having food and
clothing, with these we shdl be content.” (1 Tim. 6:8) He adso sad, "l know how to be abased
and | know how to abound. Everywhere and in dl things | have learned both to be full and to be
hungry, both to abound and to suffer need. | can do dl things through Chris who strengthens
me" (Phil. 4:12,13) Through this living inner life in Chrig Jesus, the soul enters into a war to
win the lions and leopards by the Lord Jesus Chrigt.

This is the essence of the victorious life where one crosses, with the victorious Lord,
from afierce war to aspiritud triumph and reaching eternity.

. Augustine commented on this call, declaring that the cdl here is not crossng with
Chrig, but rather it is crossng to Him, that is, uniting with Him to practice the spiritud maritd
life saying **: Crossto me from the beginning of faith, for faith is the beginning of matrimony.”

. Augudtine relates that it is the bride crossing to the Heavenly Father, through her unity
with Chrigt the Bridegroom. He says, "She comes as a chariot of God carrying thousands of
joyful men, waking successfully, crossing this world to the Father, for her Bridegroom Himsdf
crosses the world and takes her to the Father: "Father, | desire that they also whom You gave Me
may be with Mewherel am..." (John 17:24). Hence, they go through the beginning of faith.”

. Gregory relates that these statements declare the bride's unlimited thirg to follow the
Bridegroom. He said °: "The one who walks toward God continuoudy experiences a yearning
toward continuous progress” He explans the Bridegroom saying, "Come with me from
Lebanon, my spouse..." by the following:

"He meant: you did wel when you came with me to the mountain of incense. You were
buried with me in baptism, and you were raised and ascended to heaven.... Now arise to two
other tops so you may grow through knowledge. As long as you have reached that height, do not
cease dimbing. This frankincense is the beginning of your fath, which is the dat of your
progress, to atan greater gifts. Cross and come from the beginning, that is the faith, and you will
attain. Do not cease to keep crossing and rising forward.”

The saint rdaes that the Bridegroom cdling her to cross with Him "from the lions dens
and from the mountains of the leopards’, this means that sn is a wild beast like a lion or a
leopard. Man has been transformed from this snful nature, but the Bridegroom fears lest His
bride goes back to dn; therefore, he cdls her to put off the old man. This is a cadl for continuous
grugglein the life of faith.

Anyway, snce the Bridegroom cdls the bride to cross with Him, through the life of faith
and continuous dtrife againgt the spiritual beedts, the bride, sometimes, feels the bitterness of this
conflict, so shelifts up her inner eyes asking for help. She hears Him answering like that:

14 5t. Augustine: Sermonsof N. T. Lessons 55: 6
15 Sermon 8
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"You have ravished my heart, my sister, my spouse; you have ravished my heart
with onelook of your eyes, with onelink of your necklace." (Song of Sol. 4. 9)

At the beginning of the rdaionship with God, He takes her to Lebanon, like when a
bridegroom takes his bride to a tourist place away from the cares of life. There they gt to know
each other. However, the marital life will not remain like that, but they have to leave Lebanon to
dart labor and drife. Hence, the Lord cdled her to go with Hm from Lebanon to face the lions
and leopards in their dens, or to go with Him from the mountain of frankincense to a life of
struggle againgt the deeds of the old man, which are like the wild beedts.

Amidst the bitter struggle, she weeps and groans in her heart, but He cannot stand her
tears, so Heisdrawn to her and is captivated by her inner crying.

S. Gregory noticed that the Bridegroom here says, "with one look of your eyes" Man
has two kinds of vison: the outer vison where he sees the visble matters, and the inner vison,
which is the heart, where he sees God. The tears of he inner vison are what captivates God's
heart.

He is the Heavenly Bridegroom who understands his bridés heart. He cares for her
through her drife and suffering and does not require any taking. He understands the language of
her inner eyes. When Peter denied the Lord Jesus, he did not apologize with words, but the Lord
knew what insde his heart, from his tears. When the adulterous woman entered the house of
Simon the leper, she did not tak, but the Lord, who examines the heart, said, "Her sins which are
many are forgiven, for sheloved much.” (LK. 7:47)

The church taught us to tak with the Lord with this language, the language of tears.
During vespers of every day, we pray saying, "Unto You | lift up my eyes, O You who dwell in
the heavens. Behold, as the eyes of servants look to the hand of their masters, as the eyes of a
maid to the hand of her mistress, S0 our eyes look to the Lord our God, until He has mercy on ud
Have mercy on us, O Lord, have mercy on us For we are exceedingly filled with the scorn of
those who are at ease, with the contempt of the proud.” (Ps. 123)

The Lord answers. "I cannot endure your contempt and humiliation. You have ravished
my heart and dl my love. | do not cdl you servants but friends. Y ou are my brothers, my bride."

. Jerome sent this letter to a blind priest in Bagtica in Spain talking about the eye which
ravishes God's heart saying *®: "You should not be sad because you were deprived from the
physcd eyes, which the ants, flies, reptiles and human beings have, but rather rejoice because
you have the eye, which was mentioned in the book of Song of Solomon, as "You have ravished
my heart with one look of your eyes" This eye can see God; and Moses referred to this eye when
he sad, "I will now turn asde and see this great sight..." (Ex. 3:3) We heard about philosophers
from this world who ruined their eyes so ther thoughts may completely turn to their deep pure
minds.

God's heart is ravished by the language of the contrite eyes before Him, and by the
language of obedience and sacrifice. He says, "You have ravished my heart ... with one link of
your necklace"" What is this necklace which adorns the inner neck of the soul except carrying the
yoke and obeying the divine commandment. It was written in the book of Proverbs "My son,
hear the indruction of your father, and do not forsake the law of your mother, for they will be
graceful ornaments on your head, and chains about your neck." (Prov. 1:8,9) The bride adorns
hersdf by accepting her fahe's chastening with joy and keeping the commandments of her
mother, “"the church”, that is, she carries, on her neck, the yoke of obedience, which is Chrigt

easy yoke.

16 Epist. To Abigaus 2.
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NOW, WHAT ISTHE RESULT OF THE SUFFERINGS OF STRIFE?

Amids sufferings, we fed our wesknesses, thus, we lift our inner eyes with contrition,
toward God who is ingde us, then we draw His heart and ravish His love by our broken hearts.
Then, He declares our podition that we are powerful and not wesk, and we live in glory and not
reproach. We groan fedling our weakness, but He ascertains the hidden truth, that our drife, in
spite of dl this weaknesses, declares the sweetness of our love and a sweet aroma spreads out of
it. Hesays.

"How fair is your love, my sister, my spouse! How much better than wine is your
love and the scent of your perfumesthan all spices!” (Song of Sal. 4. 10)

The words of the Bridegroom corresponds to the words of the bride in her praise to Him,
but in a stronger verson. The words of the bride: "For your love is better than wine. Because of
the fragrance of your good ointments..." (1:2,3) The words of the Bridegroom: "How fair is your
love, my sger, my spouse. How much better than wine is your love..."We commune saying,
"The fragrance of your good ointments’, and He says, "How much better is the scent of your
perfumed”

Amazing are the Lord's praises to us, dthough dl what we carry form love to Him is a
reflection of His love in us, and dl what we cary from the sweet fragrance are the fruits of His
fragrance working in ud It is agtonishing that He gives us dl what He has, and He gives us the
credit for it, praises us, and rewards us for it!

St Gregory, bishop of Nyssa, relates how honorable the church of the New Testament,
through the fragrance coming from her, for "it is much better than al the scent of pefumes” It
surpassed the scent of al the previous kinds of worship. He said *8:

"The mysey of the truth which was fulfilled through the message of the Gospd is
considered very sweet to God and better than al the scents of he Law. It is no more hidden
behind symbols and shadows, but its fragrance is spread by openly declaring the truth. Since one
of the earlier scents pleased the Lord as a sweet aroma, then the secret of her acceptance is not
due to the honorable materid used in worship, but the meaning which was reveded through this
kind of worship. This is very clear from the saying of the prophet: "I will not teke a bull from
your house, nor goats out of your folds. Will | eet the flesh of bulls, or drink the blood of goats?'
(Ps. 50: 9,13)

Now, we have no more the anima sacrifices, but the unique Sacrifice which the Father
gndls as a sweet aoma. Through this Sacrifice, God smdls dl our worship and spiritud drife as
asweet aroma"much better than dl spices’.

Henceforth, through our bitterness because of the feding of our weskness, the Lord
praises us without hypocrisy, and continues to say about the blessngs of sharing suffering with
Him or struggling for His sske. He said:

"Your lips, O my spouse, drip as the honeycomb; honey and milk are under your
tongue; and the fragrance of your garmentsis like the fragrance of Lebanon.” Song of Sol.
4:11)

What does the Lord see in His struggling and suffering bride? He sees her like a bee, for
"The bee is samdl among flying crestures, but her product is the best of sweet things" (Srach
11:3) St. Gregory of Nyssa commented and said, "The bee is popular, and everyone praises her
and appreciates her. In spite of her weakness, yet she carries wisdom from above and aways
seeks the life of perfection.” This is the secret of the honeycomb dripping from the bride's lips

18 The Greek translation Libanus is excerpted from frankincense and not from Lebanon.
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and the honey under her tongue. That is why the saint said, " It is gppropriate for us to fly above
the inspired teachings and gather from them wisdom to store ingde us. In the same manner,
honey is formed indde us, as if it is that sweet crop which is sored in our hearts like ingde the
bee cdl. Through these various teachings, storage of sweet things is formed in our memories like
the imperishable wax cedlls. We have to be like the bee for its honey is sweet and its sting does
not harm. We have to be occupied with doing virtues and transforming the labors of this life into
eternd blessngs and offering her drife to improve nations. Likewise, the bride is drawn to the
Bridegroom and is admired by the angds who pefect her srength through the honored
wisdom."?°

Wha ese does the Lord see in His druggling and suffering bride? He sees her like the
holy land flowing with honey and milk. (Ex. 3:8,17)

The Lord presented His sruggling and suffering bride in a very beautiful picture. Since
the Lord had promised his people with land flowing with milk and honey as a place for physca
res and satifaction and a center for worship, then his bride, in turn, becomes a place for rest for
the Lord, where the Holy Trinity dwels indgde her and overflows from the fruit of the soirit milk
and honey which the angles dedre to have and by which the saints rgoice. This milk and honey
flows over even to unbdievers.

Amidg the aflictions of the believer, the Lord sees his lips dripping honeycomb and his
tongue hiding honey and his basom full of spiritud milk.

The honeycomb which drips from his lips refer to the words of grace which proceed from
the mouth of the believer. They are few dripping but they are sweet and declicous They give the
ligtener blessing and inner satisfaction!

Honey is like the hidden treasure (under the tongue) presented to others by the believer,
without any showing off, but as treasure and nourishment for the mature!

This hidden honey is the "Word of God" who is cdled the heavenly Manna In the Old
Testament, God sent them manna which tasted like the wafers made with honey. (Ex. 16:31)
Ezekid the prophet ate the word of God and said, "It was in my mouth like honey in sweetness™
(Ezek. 3:3) David the Psalmist described it as, "How sweet are your words to my taste, sweeter
than honey to my mouth." (Ps. 119:103) "The judgments of the Lord are true and righteous
altogether. More to be desired are they than gold, yea than much fine gold; sweeter dso than
honey and the honeycomb.” (Ps. 19:9,10) Also, Solomon the wise asked us to enjoy edting the
good word of God. He sad, "My son, eat honey because it is good, and the honeycomb which is
sweet D your taste” (Prov. 24:13) "Pleasant words are like a honeycomb, sweetness to the soul
and hedth to the bones." (Prov. 16:24)

Anyway, when the Lord spesks about caring for His people, He emphasizes that He
offers them honey referring to the sweetness of His gift, or the sweetness of His words in ther
mouths. He said, "You ate padtry of fine flour, honey and ail. You were exceedingly beautiful
and succeeded to roydty." (Ezek. 16:13) "And with honey from the rock | would have satisfied
you." (Ps. 81:16) "...He made him to draw honey from the rock..." (Deut. 32:13) The honey of
the word of God is the secret of the beauty of his people until they are good to become a queen.
Whoever nourishes his people with honey finds his work hiding under the tongue of his bride,
then he rgoices with her!

The Lord presents his honey through the tongue of his bride to satisfy the mature people,
and aso He nurses the babies with undefiled milk. St. Gregory of Nyssa said 2*:

20 Sermon 9
2 Sermon 9
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"The one, who has honey and milk under his tongue, is the one who knows how to tak with
different kinds of people according to their abilities and at the appropriate time.”

During our &fflictions, we become disnterested in our clothes However, during the
dflictions of the bride, the Bridegroom smdls the fragrance of the bride's clothes as a pure
aoma of prayer (frankincense). He hears her groaning and supplications while she is suffering!
He listens to her and answers her prayers because she asks with a broken heart! In the spiritua
grife, the believer tekes off his earthly clothes, and by the Holy Spirit, he puts on the
imperishable heavenly clothes: love, joy, peece... (Gd. 5:22) This is the work of the Spirit in the
life of the suffering bride!

Findly, during tribulations, one often looks a& himsdf and finds himsdf as though he is
in awilderness and barren, but the Lord sees the opposite of that. He says:

"A garden enclosed is my sister, my spouse, a spring shut up, a fountain sealed.”
(Song of Sol. 4: 12)

He tdls her: remember dl the hidden capabilities insde you; you are a garden, a spring,
and a fountain. These are the capabilities of the Holy Spirit dwelling insde you. These cannot be
declared to you unless you accept the sufferings and you bend your back to the cross.

Why was the bride called a garden enclosed, a spring, and afountain?

1. S. Gregory of Nyssa’? relates that the garden contains different kinds of trees. The fruits of
the trees may be bitter at the beginning, but later a due time, they will ripe and become ddlicious
and sweet to al the senses. In the same manner, in the spiritud life, the Lord plants the soul and
gives her water, yet she carries sufferings and bitterness of Iabor, but in due time, she bears fruits
which bring joy to the soul.

2. The saint talks dout the reason of her being enclosed. He said, "Our garden is enclosed from
dl sdes by the fence of the commandments, so that no thief nor a wild beast may penetrate in.
The garden is enclosed by the commandments so that not even a pig may approach her.”

3. Since the garden needs a soring or a fountain, the spring has to be closed and the fountain
seded. Solomon the wise said, "Drink water from your own cistern, and running weater from your
own wdl. Should your fountains be dispersed abroad, streams of water in the streets? Let them
be only your own, and not for strangers with you. Let your fountain be blessed.." (Prov. 5:15-18)
Hence, the divine inspiration commands us not to waste the water of our fountain outsde in the
dreets with strangers. St. Gregory said that when our thoughts deviate toward sin (drange), then
we become weak offering our water to strangers.

St. Ambrose % relates that the seded fountain is the baptism, which remains dosed and
seded until it is manifested by words and deeds. By baptism, we became a paradise which has
the capability of life and bringing fruits, yet it is a closed paradise; and a spring which can burst
pure water to quench many, yet it is closed; and a sedled fountain, when opened, it will burst into
fountains of living weter!

We may think that we are empty, however, the Lord sees in us a paradise, a spring and a
fountain, which cannot be opened except for Him. He is the only Bridegroom of the soul, who
has the right to enter the paradise of the heart and drink living fountaind In other words, the soul
as a bride has to remain virgin yearning for the Heavenly Bridegroom only. She opens her heart,
her fedings, her emotions, and dl her energy , being a chagte virgin waiting for her Bridegroom
(Matt. 25), as a member in the church of the firdfruits.

22 Sermon 9.
2 gt. Ambrose: De Myster 55.
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S. Ambrose has a nice comment. He said®*, "The Lord says that to the church, whom He
wants to be chagte virgin without guile nor blemish. The fertilized garden is virginity which
caries many fruits with nice aoma. It is a closed garden surrounded by a fence of purity. It is a
seded fountain for virginity is the fountain of chadity and its origin. It keeps the sed of purity,
where God's image is reflected, and where the purity of smplicity with the holiness of the body
are combined.”

S. Ambrose made a corrdaion between this sedl and the Eucharis. The Lord the
Bridegroom gave His church, His bride, who is nourished by His holy Body and precious Blood,
a commandment to keep this sacrament sealed in her life, which cannot be unbind by evil deeds
nor losing purity.®

St. Augustine relates that this closed garden is the church, for he said:?®

"The Paradise is the church as was cdled in the book of Song of Solomon. The four
rivers of the Paradise are the four gospes the fruitful trees are the saints, the fruits are ther
deeds, the tree of life is the holy of holies, that is Chrigt, the tree of the knowledge of good and
evil is the free will. When someone despises Gods will, he destroys himsdf then he can
diginguish between sanctifying himsdf for doing good and between behaving according to his
persond will."

Many of the church fathers saw in Virgin . May "the enclosed garden®, for she
represents the virgin church, who was sanctified for the Lord only. St. Augustine said: *

"Chrig Himsdf is a virgin, and His mother is a virgin. Yes, dthough she is His mother,
yet she remains a virgin, for the Lord Jesus entered through the locked doors. (Jn. 20:19) He laid
in His new tomb, where no one has lad n it before (Jn. 19:41). St. Mary is "a garden enclosed...
and a seded fountan®. Jod sad (Jod 2:18) that, from this fountain, overflows the river which
waters the valey from the thorns, the thorns of sins which we have committed. (Prov. 5:22)

The enclosed garden or the shut up spring or the seded fountain refers to the life which
no one nters except the Lord Jesus Himsdlf, who has the key of David "He who opens and no
one shuts, and shuts and no one opens.” (Rev. 3:7) This life bears the precious heavenly fruits of
the Holy Spirit, for He says.

"Your plants are an orchard of pomegranates, with pleasant fruits, fragrant henna
with spikenard and saffron, calamus and cinnamon, with all trees of frankincense, myrrh
and aloes, with all the chief spices, a fountain of gardens, a well of living waters, and
streams from Lebanon." (Song of Sol. 4: 13-15)

What does the Lord find indde us? He finds various kinds of fruits for esting like
pomegranate, fragrant spices, and frankincense, and other eements used as ointments and living
water for drinking.

Chrig's bride appears to be rich in everything: She has food to satisfy her, water to
quench her thirst, precious spices for beautification, medicines for trestment... Her Bridegroom
and His friends rgoice for her. We notice that the word "dl" is repeated severd times, because
ghe is not deficient in anything. This is the same expresson which &. Paul used in describing the
believers. He sad, "And God is able to make dl grace abound toward you, that you, aways
having all aufficdency in all things, have an abundance for every good word." (2 Cor. 9:8) "For
this reason we aso, since the day we heard it, do not cease to pray for you, and to ask that you

24 Epigt. 63:63.

%5 gt Ambrose: De Myster 55.
28 City of God 13: 21

27 Epitl. 48: 21
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may be filled with the knowledge of His will in all wisdom and spiritud understanding; that you
may have a wak worthy of the Lord, fully pleesng Him, being fruitful in every good word and
increesng in the knowledge of God; drengthened with all might, according to His glorious
power, for all patience and longsuffering with joy." (Cal. 1:9-11

The following are some examples of the fruits which the soul has bore:

1. Orchard of pomegranates”®: The temple of the bride is like a piece of red pomegranate, a Sign
of the spiritual beauty through the blood of Chrigt, @& wdl as the Sgn of shyness in meekness and
camness. She carries the beauty of God's love and meekness.

St. Gregory said about the tree of pomegranae®: "The tree of pomegranate is very hard
to be robbed, for its branches are full of thorns and its fruit is covered with a harsh bitter skin.
But when it ripens and the skin is peded, then one will find a sweet fruit, ddicious like honey
and has a taste of wine. In the same manner, we should be serious in our grife and we should not
love the luxuries d life. We choose the road of a gtrict chaste life, henceforth, the robbers cannot
come near the fruit of virtue, for it is covered with the cover of sdf control and surrounded by
the road of a drict life, like thorns which pierce anyone who wants to rob the fruits, but in due
time, one enjoys the various fruits of the pomegranate.”

2. Fragrant henna *%: was discussed earlier. The bride uses it for adornment the night before her
wedding. She dies her hands and feet red and prepares hersdf for the Bridegroom with sweet
fragrance.

3. Spikenard: is extracted from a smdl plant from the Hamaaya Mountain, about 1100 — 1700
feet above sea levd. It is very expensve and is used in busness. Mary, Lazarus sSster anointed
the Lord Jesus feet with spikenard (Jn. 12:13), and she poured it on His head before the Passover
with sx days (Mk. 14:3) asasign of her love and gratitude to Him.

4. Saffron: its flower is purple with red veins, however, the color of saffron is ydlow. It is grind
and ismixed with dlive ail, and is used as spices in the food, as well asin medicine.

6. Cdamus. has a sweet aroma, and oail is extracted from it to be used in matters concerning the
sacrifice. (Is. 43:24, Jer. 6:20)

6. Cinnamon: is a kind of wood with a sweet fragrance, and is used instead of tea by some
Middle East people. It was used as one of the ingredients of the holy oil which was used to
sanctify Aaron and his sons. (Ex. 20:22) It is dill used as one of the dements of Myroon ail
when it is cooked. It isaso used as akind of medicine.

7. Findly, the Bridegroom communes with her saying, " A fountain of gardens, a well of living
waters, and streams from Lebanon."” (4:15) Carying the Lord Jesus, the living fountain who
waters her vines insde the enclosed garden, He pours on her water and draws dl her attention
toward eternity.

THE BRIDE COMMUNICATESWITH HER BRIDEGROOM:

"Awake, O north wind, and come, O south! Blow upon my garden, that its spices
may flow out. Let my beloved come to his garden and eat its pleasant fruits." (Song of Sol.
4: 16)

In the wedding banquet, the Bridegroom praised His bride and cdled her to go out with
Him outsde the camp, sharing His suffering and crucifixion, and to be anointed with myrrh and

28 Refer to the commentary Song of Sol. 4:3
29 Sermon 9
30 Refer to the commentary Song of Sol. 1:14
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be buried with Him and risen, carrying many branches. This is an act of His resurrection insde
her. She drips her ointment, and her Bridegroom descends to her and enjoys His fruits insde her.
The bride asks for the cold north wind and the warm south wind to blow on her. What does the
bride mean by the north wind and the south wind?

1. In Greek, the word "wind" means the same as "sirit". The bride is asking her Bridegroom to
send her His Holy Spirit so she may have abundant fruits.

2. Cdling the wind refers to cdling the Bdoved Himsdf, being the quiet gentle Spirit who
penetrates the heart and dwdlsin it and thus Christ worksin us.

3. Perhaps what was meant by the wind was outer circumstances, for the soul, being an enclosed
garden, devoted to God, does not fear any outer circumstances, "For al things work together for
good to those who love God." (Rom. 8:28) S. Paul was given honor which led to the progress of
the gospel, and even when he was imprisoned, his chains led to more progress (Phil. 1:12). He
adso sad about himsdf, "Chrig will be magnified in my body, whether by life or death." (Phil.
1:20)

4. Wind dso refers to temptations: Whether temptations from the left Sde, that is Sn, erupt on
the soul, or temptations from the right sSde, that is sdf-righteousness. The Lord protects her from
temptations, and moreover, brings forth fruits which gladden the Bridegroom! He is like Samson
who out of the eater came something to eat, and out of the strong came something sweet!

Notice that the soul cals her heart "my garden”, that is, it belongs to her. But soon she
cdls her Bridegroom, "Let my Beloved come to his garden.” She is His vine, the work of His
hands, and under His care, and He is in her midst and cannot be shaken. The soul cannot drip her
gpices amidg fflictions unless she submits hersdf to become His garden. He takes care of her
and egts her fruit which is "Hisfruit."

She cdls Him to descend to her, for the heart is His, and the fruit is rdlated to Him. St
Ambrose sees that the call here is directed to the Bridegroom so He may descend to the soul in
the baptisma font to receive His garden. He works in her with His Holy Spirit and she becomes
fruitful.

"Let my Beloved come to His garden and eat from the gpple tree which is His" Truly, it
is a beautiful tree full of fruits, and its roots extend to the baptismal waeter, the holy fountain! He
descended to her through the incarnation, through His crucifixion and laying in the tomb. And
He descends to her when she is baptized in the holy fountain. She ill asks Him to descend to
her, and come on the clouds to take her with Him, for she has carried His fruits insde her!
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Chapter Four
THE MARITAL LIFE

THE BEGINNING OF MARITAL LIFE

As soon as the church cdled her Bridegroom to come to her and eat from the garden
ingde her, which is full of the Holy Spirit and which is watered from the fountain of the holy
baptism, Heimmediatdly answered her cdl, without any hestation. He said:

"1 have come to my garden, my sister, my spouse; | have gathered my myrrh with
my spice; | have eaten my honeycomb (bread) *with my honey; | have drunk my wine with
my milk. Eat, O friends! Drink, yes, drink deeply, O beloved ones." (Song of Sol. 5: 1)

Without any hedtation, He descended to His garden, in which He adways desired to be,
for the cdl here corresponded to His will. Since eternity, God was preparing the events of
sdvation, which became the subject of His delight, in spite of al the sufferings, the shame, and
the death. S. Paul said, "...Who for the joy that was st before Him endured the cross, despising
the shame..." (Heb. 12:2) His bride cdls Him to come to His garden, which He had entered on
the night before His crucifixion, and to the garden in which His tomb was. She cdls Him to fill
up in her flesh what is lacking in the aflictions of Christ (Col. 1:24) , that is, she shares with
Him His aufferings, crudifixion and burid. Henceforth, she does not hedtae in tdling Him, "I
have gathered my myrrh with my spice’, as if the events of the sdvation are living and extend to
the lives of His children!

Father Rufinos 2 relates that the garden is the place where the Lord was crucified, where
Solomon the Wise declares that the Bridegroom drinks wine mingled with myrrh, which was
offered to the Lord a His crucifixion.

The Lord, immediately, accepted the cdl, for He found that al what belongs to the bride
pertains to Him. He addressed her as His garden, sster and bride, and ingde her, there is myrrh,
gpices, honeycomb, honey, wine and milk. He found the fruits of His Holy Spirit ingde her, so
He ran to her. He did not found any wage of sn nor wage of an adulterous, or any evil matter
which He detedts, for He said, "You shal not bring the hire of a harlot or the price of a dog to the
house of the Lord your God for any vowed offering, br both of these are an aomination to the
Lord your God." (Deut. 23:18)

Before explaning what is ingde the garden, &. Gregory questioned: "Who is the one
whom sheis calling to the banquet that she had prepared?”’

He is the One, who is before dl things, and in Him dl things conss. (Cal. 1:17). He is
the One who gives the portion in due season (Lk. 12:42), and the One who opens His hand and
satisfies the dedre of every human beng (Ps 145:16). He is the Heavenly Bread (In. 6:14)
granting life to the world.

He is the One for whom the bride has prepared her table. The table is the enclosed garden
and living trees. The trees are us, and the fruit which we offer is our soul. He sad, "My food is
to do the will of the Father. (John 4:34) The god of His divine will is that everyone is saved. "He
desresthat al men to be saved and to come to the knowledge of the truth .” (1 Tim. 2:4)

! The Septuginst
2 Rufinus: A. Com. on the Apost. Creed, 26.
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The food prepared is our sdvation, and the fruit is our free will which presents to God
"our souls' asfruit from the branch.

Let us reflect on what the bride had enjoyed earlier which is the fruit of the gpple. She
sad, "His fruit was sweet to my tage” (Song of Sol. 2:3) However, now, she hersdf became
Sweet; she became amature fruit.

"Let my beloved descend" corresponds to what we say in the Lord's Prayer: "Hallowed
by Thy name' and "Your will be done'. In the same manner, the bride prays "Let my beoved
come"’ declaring to God the fruit of her perfection.

His descent requires the labor of His divine love, for we cannot ascend to the Almighty
God unless He lifts up the meek. and the humble. (Ps. 146,147:6) In order for us to ascend to
heaven, we have to ask the help of God the Almighty, pleading with Him to descend from His
maesty and be united with us.

The reply came through the prophet saying, "Then you shdl cdl, and the Lord will
answer; you shal cry and He will say, 'Here | am." (Is. 58:9) Moreover, before even the bride
prays, He hears her petition and listens to the readiness of her heart. (Ps. 10:17)

He comes to his garden... and plucks her ointments full of the fruit of her virtues. Then
he talks about enjoying the banquet saying to his bride, "I have come to my garden, my sder,
my spouse...” St. Gregory, bishop of Neses®

He descends to the heart and dwdls in it and rests in it. He plucks its myrrh with the
spices, tha is, he harvests the fruits of the cross (myrrh) with the blessngs of his holy tomb
(spices). He sees the cup of our hitterness as His cup, and the spices which we are buried in are
like the spices of Hisburid... He sees us carrying His cross and buried with Him.

He eats His honeycomb and honey, as if he has entered the promised land which
overflows with milk and honey. He eats the two kinds of food: "the honeycomb and the honey",
which He had eaten with His disciples after His resurrection, proving, with many sgns, that He
isliving and active in His church.

He finds everything in our hearts sweet and ddicious like the honey and the honeycomb.

He dso drinks His wine, tha is, His love, of which He has poured in us by His Holy
Spirit, with His undefiled milk, that is, purity and holiness.

Then, He cdls His friends to enter with Him to His private garden to be filled and regoice
with His bride. Who are those friends? They are the heavenly creatures who reoice over one
gnner who repents more than ninety-nine righteous who do not need repentance. (Lk. 15:7)
These enter the heart with the Lord, not to reign, but as the soldiers of the Heavenly King,
friends of the Bridegroom, saying with John the Baptis, "He who has the bride is the
bridegroom, but the friend of the bridegroom, who stands and hears him, rgoices greetly because
of the bridegroom's voice." (John 3:29)

These are some of the sayings of the Fathers about those friends and their work in the
heart:

St. Makarios the Grest said: *

"The heart is Chrig's paace, where the king enters to rest; and with Him go the angels,
the spirits of the saints. There He dwells and brings His kingdom!"

St. Ambrose said:

3 Sermon 10
4 Sermonsrelated to St. Makarios 15
5 Onthe Faith 4: 2:20.
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"He does not stand by Himsdf but the angds go before Him saying, "Lift up your heads
O you gated" (Ps. 24:7) Which gates are these? These are the gates of which David the Psamist
sad, "Open to me the gates of righteousness’ Open the gates to Christ so He may enter. Open the
gates of purity, the gates of courage, the gates of wisdom. Trust the message of the angels. "Be
lifted up, you everlasting doord And the king of glory shal comein." (Ps. 24:7)

Then let us open our hearts to God and His angels, so that we may have heavenly joy.

SHADOWSIN THE MARITAL LIFE

"1 deep, but my heart is awake; it is the voice of my Beloved! He knocks saying,
'Open for me, my sister, my love, my dove, my perfect one;, for my head is covered with
dew, my locks with the drops of the night." (Song of Sal. 5: 2,3)

What a precise picture for the rdationship between God and man! Long time ago, man
was dothful and neglecting his sdvation, in soite of dl the potentids that God has given him to
be watchful. God wanted him to be a child of the light, however, man was determined to spend
al hislifein the night, even if his heart was awake.

God gave the human race the naturd Law to awaken their hearts so they have no excuse.
But "Although they knew God, they did not glorify Him as God, nor were thankful, but became
futile in ther thoughts, and their foolish hearts were darkened. Professng to be wise, they
became fools, and changed the glory of the incorruptible God into an image made like
corruptible man, and birds and four footed beasts and cregping things.” (Rom. 1:21-23)

He gave them the written Law, but when they snned againg the Law, they fel under the
condemnation of the Law. "For not the hearers of the Law are just in the sght of God, but the
doers of the Law will be justified” (Rom. 2:13) The holy Law or the jus and good
commandment reveded sin to me, then sin lived and | died. (Rom. 7)

God sent His prophets, but what did the human race do to them? The Lord Himsdlf said,
"O Jerusdem Jerusdem, the one who Kkills the prophets and stones those who are sent to her!
How often | wanted to gather your children together, as a hen gathers her chicks under her
wings, but you were not willing!" (Mait. 23: 37)

Findly, "the voice of my beoved is knocking." Findly, "The Word of God' Himsdf
descended to knock at the heart of man. He stands begging the human soul to open for Him. The
Sun of righteousness descended and entered our life, which we made into darkness, so He may
shine on those who are in darkness and shadows of death, so we may rise from our deep!

The conversation here is directed to the soul who caled the Messah her Bridegroom, but
after a while, she became Iukewarm in His love. She was overcome by degp and she could not
day awake on the night of His suffering, dthough her heart is a dweling for the Holy Spirit.
Although she was lukewarm in her love to Him, yet God the lover of mankind, looks a her heart
and does not cease to descend to her door cdling her, "Open for me, my sger, my love, my
dove, my perfect one.”

The voice of the Beloved is gently rebuking her, so He does not hurt her fedings, but
encourages her and cdls her "dgter, love, dove, perfect one’, dthough she is adeep! He does not
rebuke her, but gives her hope and encouragement.

Repeating his request: "Open, open for me..." darifies the repested cdl to the human
race in both testaments, the old and the new. God does not change and His cal does not change,
for He asks the heart to open for Him and accept Him!

Repedting the cdl is a decladtion of the perfect freedom of the soul, for He is the
Creator, the Lord and the King, but He does not force Himsdf on us, but begs us to open for
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Him. In the book of Revelaion, He says, "Behold, | stand a the door and knock, if anyone hears
My voice and opens the door, | will come in to him and dine with him and he with Me" (Rev.
3:20) Even when He went to His disciples waking on the sea amidst the sform, He did not force
Himsdf on them, but the Evangdig sad, "Then they willingly received Him into the boat."
(John 6:20)

. Athanasius usad this friendly talk of the Lord Jesus toward the human soul in his book
"The history of the Arians’, to refute their violence saying: ® "The Lord comes to everyone, but
He does not force anyone to open, for He knocks the door saying: "Open to me, my sder..." If
one opens to Him, He will enter, but if one is lae in regponding, He will leave. He uses the
method of persuasion and advice, and not violence and force.

He convinces the soul to open for him by love, for she became his sster and He is her
older brother who can help her. He became the firstborn among many brothers. (Rom. 8:29) He
conquered death and became the firdfruit of those who have falen adeep. (1 Cor. 15:20) Let us
open our hearts to the One who opened the door of life!

Due to the strong friendship between them, He continues and begs her to open for him for
He cdls her "His friend". This is the same title by whom He cdled Abraham, the father of
believers (2 Chron. 20:7), Is. 41:8) Since God has sad to Abraham, His friend, "Shdl | hide
from Abraham what | am doing?' (Gen. 18:17) , it is more gppropriate for the believer, being a
friend of God, to completely open his heart for God.

He attracts her to open the door of her heart by cdling her "my dove', for she carried the
Holy Spirit who came in the form of a dove indde her, thus she had the capability to open her
heart.

Findly, He encourages her by being "the perfect one’ without any guile, thus she cannot
close the door in front of hisface.

In the same manner, God deds with us and He declares His love to us, not through
commandments, but through His friendship and He reveds the potentids of His Holy Spirit
working in us and encouraging us to reach our god!

Findly, He pleads with us beng "The One carying our sufferings and pans' for our
sake. He said:

"For my head is covered with dew and my locks with the drops of the night.” (5:2)

Since our life is dl darkness and deep, yet through love, He will penerate through
darkness to carry the pains of the night. The Lord Jesus entered the garden of Gethsemani a
night, and His disciples dept and could not be watchful for one hour. (Mait. 26:40) He entered in
the deep and received the cup of suffering to drink for the sake of al the human race. In the
garden, He was sorrowful and deeply disiressed. He sad, "My soul is exceedingly sorrowful
even to death.” (Mait. 26:38) His swesat was dripping like drops of blood!

He communes with her and pleads with her to open for Him for the sake of what He had
endured for her. His head was covered with dew and His locks with the drops of the night. He
caried the divine wrath in His body and as Isaiah the prophet said, "Surdly, He has borne our
griefs and carried our sorrows, yet we esteemed Him dricken, smitten by God, and afflicted. But
He was wounded for our transgresson, He was bruised for our iniquities; the chastissment of our
peace was upon Him, and by His stripes we are healed.” (Is. 53: 4,5)

In spite of dl tha love, she presented ingppropriate human excuses, and she did not call
Him my lord nor even cdled Him by His name, but said:

® History of the Arians. 33
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"1 have taken off my robe; how can | put it on again? | have washed my feet; how
can | defilethem?" (Song of Sol. 5: 3)

All these are excuses for not opening the heart to the One who truly loves her, because
she is lukewarm. This is a picture of the one who does not want to weary himsdf to meet the
Lord Jesuswho greetly suffered for him!

How easy it is to put on a robe and shoes on her feet, but $re was occupied with the
comfort of her body than enjoying her Bridegroom. She resembled those who gave excuses for
not attending the wedding feast. (Matt. 22:5)

If she has taken off her clothes, the Lord Jesus Himsdlf is the eterna robe who covers us,
as St. Paul sad, "You have put on Chrigt." Gd. 3:27) This is the best robe whom the Heavenly
Father put on his son returning to him. (Lk. 15:22) This is the robe presented from God's hand, as
Zechariah said, "'l will clothe you with rich robes™ (Zech. 3:4)

If she has taken off her robe, He will give her His Holy Spirit to put on, as the secret of
life in her. He ascertained to His disciples, "Behold, | send the promise of My Father upon you,
but tarry in the city of Jerusdlem until you are endued with power from on high." (Lk. 24:49)

If she has washed her fedt, let us redlize that the One who knocks at her door is her Lord
who washed His brides feet. (In. 13:5) She washed her feet with her sdf-righteousness, to
relieve her conscious, however, when the Lord's hands extend to wash her feet, she may have
res in His eternal kingdom. That is why the Lord Jesus said to Peter, "If |1 do not wash you, you
have no part with Me" (Jn. 13:8) Let us rise from our "ego" and proceed to our Bridegroom who
covers us with His blood and puts on us His Holy Spirit, as well as washing our inner life so we
live sanctified for Him.

THROUGH THE CROSS, THE MARITAL LOVE ISRESTORED:

Since the soul cannat listen to the voice of the One who gregtly loves her, then He has to
extend His wounded hand on the cross, in her mind, so she may see the scars of the wounds of
Hislove which He had endured for her. Then she yearns for Him saying:

"My Beloved put His hand by the latch of the door, and my heart yearned for Him.
| arose to open for my Beloved and my hands dripped with myrrh, my fingers with liquid
myrrh on the handles of thelock." (Song of Sal. 5: 4,5)

After the resurrection, the disciples were scared and locked the doors and did not know
that the locked doors did not prevent the Lord from coming to them to show them His hands and
sde s0 they may rgoice. (In. 20:20) He opened an inner latich indde ther hearts so they may
touch the wounds of His love. In the same manner, the Lord extends His wounded hand through
the laich, to reved the mydey of His love to His bdievers s they may yearn for Him. This
latch is nothing except the Lord's sde and His wounds. Through it, the Lord extends the hand of
His love to reved His inner bowds inflamed with love, so we may yearn too for Him. He firs
loved us, therefore, we have to love Him back.

The latch has specid memories, mentioned in the Old Testament, which are symbolic to
the Lord's act of salvation in the life of His bride. We mention some:

1. Through the laich (window), Abimedech redlized that Rebecca is Issac's wife and not his
gger. (Gen. 26:8) In the same manner, through the Lord's wounds, the church is declared as the
bride of the Lord Jesus Chrigt.

2. Through the window, the two spies descended a Rahab's house. (Josh. 2:15) Through the
window, David descended escaping from Saul and his messengers and was ddivered. (1 Sam.
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19:21) Through the window, we descend from the pride of this world to cross its gates and be
delivered from dl the wiles of the devil.

3. A scarlet cord was tied to the window (Josh. 2:18), through which Rahab and dl her
household were saved, was a symbol of the blood of the Lord Jesus who saved dl people.

4. As the window was a symbol of sdvation, it dso symbolized the destruction of evil. When
Isabel, the evil queen, decorated hersdf with the ornaments of the world, she was thrown from
the window and the dogs licked her blood. (2 Kings 9) When Ahaziah, the evil king who
depended on Baal-Zebub, the god of Ekron, and not on God fel from the lattice of his upper
room in Samaria, (2 Kings 1:2) he became sick and died. Also, in Deborah's praise, she
requested from the mother of King Sisera to look through the window (Judges 5:28), to find out
why the chariots of her son were late and why the clatter of his chariots were tarried. He and his
chariots were destroyed.

5. Through this latch, the believers yearn for God's redeeming love, while the unbelievers mock
these wounds, resembling Michd, King Saul's daughter. When she looked through the window
and saw King David dancing before the Lord, she despised him in her heart. (2 Sam. 6:16 & 1
Chron. 15:29)

The bride who enjoyed the Lord's hand in her midst and redized the mystery of His
cross, went to open for her Beoved. She cried with the younger son saying, "l rise and go to my
Father" (Lk. 15) She declared her yearning to the One who loved her, through true repentance
and bitter tears, that is why she sad, "My hands dripped with myrrh, my fingers with liquid
myrrh."

St. Gregory” sdd: "The myrrh resembles the death which Christ has died for us. We have
touched Him, through repentance, and have accepted to die with Him, so He may open for us the
everlagting doors."

"1 opened for my Beoved, but My Beloved had turned away and was gone. My
heart went out to him when he spoke. I sought him but | could not find him; | called him
but he gave me no answer. The watchmen who went about the city found me. They struck
me, they wounded me; the keepers of the walls took my vell away from me. | charge you, O
daughters of Jerusalem, if you find my beloved, that you tell him | am lovesick! What is
your beloved more than another beloved, O fairest among women? What is your beloved
mor e than another beloved, that you so chargeus? " (Song of Sol. 5: 6 - 9)

After a long deep, she went to open for her Bridegroom. However, her Bridegroom had
left her. Why did He do that? He chastens a man when he is late in responding. In His
chagtisement, He seems as though He has left us for a while, but this shows His concern for s.
Father Daniel 1° gave two reasons for forsaking us:

1. God may forsake us for a little while so we may remember our wesknesses, and we may
redlize that our pure heart is afree gift from God.

2. When He forsakes us, our inner god is reveded and we look for the Holy Spirit. This becomes
like a test in perseverance, strong determination and true zed. When we have our spiritud
happiness and purity, we become very cautious in preserving these matters. We are not cautious
in preserving what we have if they are eadly attained.

Father Danid said: David the prophet relates that when God temporarily forsakes us, this
is for our own good. That is why he asked God not to permanently forsake him. He said, "Do not
forsake me utterly!" (Ps. 119:8) In other words, he sad, "I know that you may forsake your saints

7 Sermon 12
10 By the author: John Kasian about Spiritual Lukewarmness, p. 110.
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for their own good and for testing them. So | do not ask that you do not forsake me, for it is good
that | fed my weekness. "It is good for me that | have been afflicted.” (Ps. 119: 71) It is not good
for me that there is no opportunity for baitle. The devil cannot dare to fight me unless | am
depending on His protection. | ask that you forsake me for a little while, but not for long; for
when you forsake me for alittle while, that is for testing my love."

Faher Daniel taked about the spiritud lukewarmness because of God forssking us
temporarily to test our faith and to purify us Truly, this is not forssking but it is condgdered
divine concern . &. John Chrysostom described God's position like a nurse who holds her baby's
hand. She waks with him for a while, then she lifts her hand and let him wak by himsdf. She
gill looks a him with her heart, her thought and eyes; and her hands are ready to support him.

The human soul sad: "l requested Him but did not find Him", dthough He is standing
besde her, but rather ingde her. He walits to see her struggle for Him, to say with Jacob: | will
not forsake you until you bless me."

" | cdled Him but he did not ansver me" dthough He is busy aranging everything for
my sdvation.

The soul wandered in the world seeking the One she loves, dthough He is ingde her. St
Augudine sad that foolishly he went to seek Him outsde himsdf, in the nature and books,
dthough God was insde him, in hisinner depth.

Who are those guards who went about the city, found her, struck her, wounded her,

and took her vell away from her?
1. If the spesker here is the believer in the church of the New Testament, then he is rebuking the
Jaws and their leaders, who represent the watchmen in the city of Jerusdem and those who are
responsible for keeping the word of God. They were the ones who ought to preach the Messiah,
however, they attack the church and wound her.

In front of dl these inaults the beiever does not deviate from looking toward his
Bridegroom, but on the contrary, he ascertains that he is wounded with the love of the Heavenly
Bridegroom, saying, "l charge you, O daughters of Jerusdem, if you find my Beoved, tha you
tell him | am lovesick." (5: 8)

Thisis the fifth time that the church of the Gentiles rebuked the Jews:

A. In the firg time (1.5): the church of the Gentiles rebuked the Jews because they said that she
was black like the tents of Kedar, and that she had no roots and did not receive the Law, nor did
the prophets come from her. She answered that athough she was black because of her pagan
origin, yet she is in the bosom of the Father, who embraced her and beautified her through His
Son Jesus Christ and made her like the curtains of Solomon.

B. In the second time (2:7): Starting to unite with the Lord who put His left hand under her heed
and His right hand embraced her, the Jews atempted to ruin this unity and destroy it. However,
she declared that the day will come when she Lord will be reveded and declare the redlity of this
unity.

C. In the third time (3:5): Since the Bridegroom entered the tomb, the Jews mocked Him saying,
"Get out of the tomb, so we may believe in You." However, the church replied saying, "Do not
think that He died and His misson is abolished, but He is living; He has risen from t he dead and
rased me with Him and ascended me from the wilderness, as white as pillars of smoke scented
with myrrh and frankincense. Through Him, | ascend to the Father!

D. In the fourth time (3:11): The church made it clear to the Jews that dthough they crown Him
with the crown of thorns to mock Him, yet He is crowned as the Bridegroom to the whole
creation , on the day of Hiswedding.
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E. In the fifth time (5:8): The church decdares to the Jews tha though her children may go
through periods of lukewarmness and though it may seem tha the Lord has forssken them, yet
the church isliving and full of love. She struggles until the Lord removes their lukewarmness.

2. The watchmen who went about the city refer to the ministers of the church, the city of God;
and the keepers of the walls refer to the preachers of the word. All those ministers have to hide
behind the word of God when preaching those who became lukewarm. Those lukewarm souls
fed that they have been chastised and wounded by the ministers of the word of God, because the
word of God is like a sword which kills evil and expd it from thar souls Also, it is like the
mirror which reveds the weakness of man. The wounds and the chagtisement were not to annoy
those souls nor to mock them, but they were the wounds of love which lead to repentance. As St
Paul sad, "For if | make you sorrowful, then who is he who makes me glad but the one who is
made sorrowful by me?' (2 Cor. 2:2)

In any case, when the soul is no more lukewarm, she returns to the Fatherly bosom in
Chrigt Jesus, and she witnesses to the power of this act before, even, unbdievers who question:

"What is your beloved more then another beloved, O fairest among women? What
isyour beloved morethan another beloved, that you so charge us?"

You ae beautiful and you lack nothing; then who is this Beoved with whom you are
occupied? Who is this Beoved whom you charge for being united with Him?

Perhaps this question is a prophecy about the Jews accepting the Lord Jesus at the end of
days. A day will come when the Jews will redize tha they were wrong in asking for an earthly
kingdom and tempord gains. They will redize tha they need etlernd sdvation and to tagte the
heavenly love of God.
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Chapter Five
THE MUTUAL MARITAL LOVE

THE BRIDE PRAISESHER BRIDEGROOM

When the world discovers the brideés love to her Bridegroom and redizes the effect of
this love in her inner life, the world may wander who this unique Bridegroom is. Here, e bride
testifies to her Bridegroom, not by mere words but by her life. She knows Him and touches Him
uniting with Him, and enters into the knowledge of the Unseen God. She caries a true and
practica testimony, saying:

"My Beloved iswhite and ruddy.” (5:10)

How sweet is the Savior, the Bridegroom; in Him are the two colors the white and the
red, and each one compliments the other! He is white, but not the pde white lifdess like
Ananais the high priegt, about whom &. Paul said: "God will drike you, you whitewashed wall!
For you st to judge me according to the Law, and do you command me to be struck contrary to
the Law?' (Acts 23:3) By disobeying the commandment and the Law, he became under the
judgment of desth, without life. He logt his blood, the sign of life, and became pale like the dead.
However, the Savior of the church, is white and pure, yet caries redness, the sign of life, vitdity
and drength! He does not carry redness, away from the white, or dse this may be a sgn of
murder and shedding blood, as was mentioned in the book of Reveation. (Rev. 6:4) Sin was
described as scarlet and crimson (Is. 1:18). But He is "Who is this who comes from Edom, with
dyed garments from Bozrah, the One who is glorious in His appard, traveling in the geatness of
His grength... 1 who spesk in righteousness, mighty to save” (Is. 63:1)

The word "white' means "splendor”, for He is the Sun of righteousness who shone on us,
who are gtting in the darkness, to make us enter, through His Holy Spirit, to the perfect light of
the knowledge of the Father. Through the worthiness of His blood (red), He caried us in His
gplendor to be in the bosom of the Father. Thus, His splendor is mingled with His redeeming act,
that is his whiteness with his redness, until we carry the reflection of His splendor insde us, 0
we may enter to His Father.

In the book of Danid, His clothes were white like snow (7:2). In the transfiguration, "His
clothes became white as the light." (Matt. 17:2) His clothes are His church; He dwells indgde her.
All the white and splendor He carries, He reflects on His church, like the heavenly creatures who
are continuoudy in His presence. (Mark 1655 & Acts 1:10) We will gppear in heaven with white
clothes (Rev. 34 & 7:9) We are dso commanded to have white gaments "Let your garments
adways be white." (Ecc. 9:8)

The Holy Bible mentioned many appearances of angels, but did not describe ther
clothes. However, in the events of the resurrection and ascenson, the Bible confirmed that the
angels gppeared with white clothes. For our sakes, they appeared to show us, that through the
resurrection of the Lord and His ascenson, we are washed and became whiter than snow. (Ps.
50) Our sns which are like scarlet, are buried in the tomb, then the Lord raises us like snow. (Is.
1:18). That iswhy Danid the prophet said: "purge them and make them white" (Dan. 11:35)

Thus, the church sees her Bridegroom and she reoices with His splendor and blood.
However, the devil is scared before the splendor of the Savior and the blood of His cross. That is
why the church says.

2. " Chief among ten thousand." (Song of Sol. 5: 10)



He became known among people and the devil.. The church knows Him as "Banner to
the people” (Is. 11:10) He was lifted on the cross, and He drew everyone to Him, to pour His
gplendor on them and to sanctify them with the blood, so that the devils cry, "Come down from
the cross', because He has destroyed their kingdom and "Having disarmed principdities and
powers, He made a public spectacle of them, triumphing over theminit." (Col. 2:15)

3. "His head is like the finest gold; His locks are wavy, and black as a raven." (Song of Sol.
5:11)

Since gold refers to the heavenly life, then the finest gold refers to His divinity, "For in
Him dwdls dl the fullness of the Godhead bodily." (Col. 229) The Father gppointed Him the
Head of the church "From whom dl the body, nourished and knit together by joints and
ligaments.” (Coal. 2:19) He is the Son of God and His Word, who can let the whole body enter the
heavens. Since the Head is heavenly, then the body cannot live except on a heavenly leved as
long as it is connected to the Head. This is the secret of her love to her Bridegroom. He takes her
to the heaven, that is to the bosom of the Father, through uniting with her.

His har surrounding the church is the community of saints who ae like the har of the
Lord, whom one hair cannot fal without the Father's permission. They live by Him, thus none of
his hair become white, but his hair is dark black & the crow. The believer does not get old, but
his youth is renewed like the eagle. This is the work of the Holy Spirit who grants fdlowship
between the Head and the members, so that dl the members stay strong by abiding in the Head
who never weakens.

The Lord Jesus is the same, yesterday, today, and tomorrow (Heb. 13:8). Also, His
church is above the limits of time, so she never gets old nor is affected by earthly eventd
4. "His eyes are like doves, by the rivers of water, washed with milk and fitly set." * (Song
of Sol. 5: 12)

He is the feaful King who scares the enemies, his eyes are like flames of fire, (Rev.
1:14) which examines the hidden matters. However, when He agppears to His believers, they see
His eyes like smple dove full of innocence? His eyes are like the dove's eyes "You are of purer
eyes than to behold evil." (Hab. 1:13)

Father Victorianus, the bishop of Pateu, from the third century, sees that the water refers
to many nations which returned to God, through baptism. 2 Thus mentioning His eyes are like
doves on the water, refers to the incarnation of the Lord and declaring a new holy generaion
through baptism.

Being washed in milk refers to God's concern to present the undefiled faith as food to
ther souls. St. Ambrose said, "The Lord is baptized in milk, meaning that He is baptized in
gncerity, and those who are baptized in milk are those who have the undefiled faith.”

Being fitly sit, that is being settled in their places, refers to God's care for His church and
children. He looks a every member and keeps His eyes on each one until He brings each
member to have fdlowship in Hisglory.

We can ds0 say that the eyes of Christ are His priests and ministers, who guides dl the
human race toward Christ. They have the spiritual look opened by the Holy Spirit, like " a dove'
to make everyone enter into the baptisma water, where they wash their sins and are granted the
undefiled faith like milk. They are fitly gt, that is, they have a place in the Head "Chrig", 0 that

! The Septugint

2 t. Gregory, bishop of Neces, sermon 14
2(A.N.Frs, vol. 7.
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through Him, they can care for the savation of the souls. Comparing them to the eyes of Chrig,
is a literal comparison, for in the Old Testament, the prophet was known as "seer" (Amos 7:12),
for the prophet, with the spirit of prophecy, can see what the people cannot see. Sometimes, he
was cdled "a watchman" (Ezek. 3:17 & 33:7), who can stand on a tower to warn the people
whether the enemies are coming or not.

5. Hischeeksarelike a bed of spices, like banks of scented herbs." (Song of Sol. 5:13)

The cheeks of the Lord Jesus were mocked and smitten as mentioned by the prophet
Isaiah: "I gave My back to those who struck Me, and My cheeks to those who plucked out the
beard." (Is. 50:6) This face, whom the Lord did not hide from the shame of spitting (Matt. 27:3),
is conddered a proof of His sacrificid love, thus the church compares it to a bed of spices, that
is, some plants which have a nice aroma, and with banks of scented herbs which bring a
fragrance of life.

6." Hislipsareliliesdripping liquid myrrh." (Song of Sol. 5: 13

We mentioned earlier that the Bridegroom is the lily of the vdleys and by uniting with
Him, the believers become lilies too. However, here, the cheeks of the Bridegroom are compared
to the lily. What does that mean?

The lily refers to the royd glory, for the Lord taked about it saying, "Condder the lilies
of the field, how they grow; they neither toil nor spin; and yet | say to you that even Solomon in
al his glory was not arrayed like one of these" (Matt. 28,29) The lips of the Lord Jesus declare
glorious teachings, or in other words, they present the word of life able to let the believer enter
into the glorious eternd life. David the Psamigt said, "...Grace is poured upon Your lips." (Ps.
45:2)

These lips carry a scented aroma and drips with myrrh. All the evangelists described the
words coming out of His lips by: "No man ever spoke like this Man." (John 7:46) Everyone
witnessed and marveled at the gracious words which proceeded out of His mouth. And they sad,
'Isthis not Joseph's son?" (Lk. 4:22)

Dripping liquid myrrh means that His words ae mingled with the bitterness of His
auffering and burid, for He was embadmed with myrrh. Whoever hears Him dedres to enter in
the fellowship of His suffering and dying with Him. St. Gregory, bishop of Nyssa ° said: "Myrrh
flows from His body and fills the souls of those who accepted Him. This is a a clear symbol of
mortifying the body."

. Gregory sad tha the lips overflow with lilies and myrrh, which represent the gpostles,
who are the Lord's mouth, witnessing to the word of His Gospe, which is the lily. They enter
with the believers to the liquid myrrh, which is mortifying the sdf, that is bgptism and burid to
be granted the power of the resurrection. &t. Peter overflowed with lilies, which is the word of
God, in the house of Corndius filling the souls of those who heard him with myrrh, for they
were buried with Chrigt in baptism and died to the world.

7." Hishandsarerods of gold set with beryl." (Song of Sal. 5: 14)

The rods or circles refer to eternity, for it has no beginning nor end. His hands are eternd
which satisfy both the soul and the body forever. Being made of gold refers to their heavenly
feature. He holds his bride and puts her hand in His heavenly hand to pour Hs work on her, so
she may carry His power and heavenly capabilities to cross with Him to heaven.

The beryl was mentioned severd times in the Old Testament (Ezek. 1:16, Dan. 10:6) to
refer to the power of putting the foundation, for the works of His hands are faithfulness and truth,
which build His bride on steadfast faith and truth.

5 Sermon 14
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8 " Hisbody iscarved ivory inlaid with sapphires.” (Song of Sol. 5: 14)

The bely refers to God's deep fedings full of love and compasson, as was mentioned in
Jeremiah; "My heart yearns for him, | will surdy have mercy on him, says the Lord." (Jer. 31:20)
This compasson is like carved ivory, for ivory is extracted from the dephant through suffering.
Being inlad with sgpphires refers to his love being heavenly and eterrdl, for sapphire is a
heavenly color.

9. "Hislegsare pillars of marble set on bases of finegold." (Song of Sol. 5: 15)

The legs refer to the ability of waking deadfastly, and the fine gold refers to the
heavenly nature. The one who unites with the Bridegroom can wak seadfastly toward heaven
and crush dl the powers of the devil, conquering desth and sin.

. Ambrose commented: "His legs are pillars of marble sat on bases of fine gold, for
Chrig waks ingde the souls and makes His ways in the minds of His saints, as if they are golden
bases and foundation of precious stones, which have the traces of the footsteps of the Word of
God."

10. His countenance islike L ebanon, excellent asthe cedars. (Song of Sol. 5: 15)

Lebanon is a tourist place with excdlent westher, where the newly weds go for ther
honey moon. In the same manner, the kind and smiling countenance of the Lord Jesus makes the
soul, who wants to live a spiritud maritd life with the Lord, rgoice David the Psdmig sad,
You are farer than the sons of men.” (Ps. 45:2) Also, in the record which Pilate sent to Herod
about the Lord Jesus, it was written that "He had desired for along time to see Him." (LK. 23:8)

The secret of His beauty lies in Him being "youth like cedar”, which is known by its
length, straightness, and sweet smell. In the same manner, the Lord Jesus appears to the soul as a
youth who never gets old.

It is amazing that the Lord Jesus, in His humility, carried our human nature, sharing with
us dl the stages of our growth, except being old. He became a fetus, then an infant, then a child,
then a youth, then a man, but He ascended before getting old, for it is not befitting that He
becomes old, so that His church does not carry the spirit of spiritudly growing old. It is written
in the divine ingpiration, "Your youth is renewed like the eagles” (Ps. 103:5) In the church rites,
it was written that the church and St. Mary are like "the vine that does not grow old."

A Chrigtian does not grow old a dl, but as the days pass by, his youth abounds more.
"Even though our outward man is perishing, yet the inward man is being renewed day by day."
(2 Cor. 4:16) Also, S. Paul wrote, "And have put on the new man who is renewed in knowledge
according to the image of Him who created him." (Col. 3:10) Truly the body may wesken and
may get old, but the spirit remains strong and active. (Matt. 26:41 & MK. 14:38).

11. "His mouth is most sweet, yes, He is altogether lovely. This is my Beloved, and this is
my Friend, O daughtersof Jerusalem. (Song of Sol. 5: 16)

David the Psalmist said, "How sweet are Your words to my taste, sweeter than honey to
my mouth." (Ps. 119:103) Thus, the bdiever finds in the words of Christ specid sweetness,
because His words are spirit and life. Whoever eats of these words comes back to the Lord
hungry for Him and whoever drinks from Him is more thirsty for Him.

When one listens to the words of the Lord Jesus, his heart yearns for knowing the divine
mysteries, and he remains dtting a the Lord's feet, without leaving Him, saying, "l have seen the
consummation of al perfection, but Y our commandment is exceedingly broad.” (Ps. 119: 96)

The secret of the sweetness of His words lies in its power and authority, so He does not
give mere commandments or warnings, or advises, but gives power to implement the words.
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Then the commandment lifts man to enter into the knowledge of the myderies of heaven, and the
soul is eevated from glory to glory, continuoudy carrying the mystery of an endless new power.

Findly, when the bride feds unable to describe her Bridegroom, she says, "He is
dtogether lovely." This is her true Beoved whom she seeks, He stidfies her, and in Him, she
findsdl her love and desired
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Chapter Six

Conversation in the Garden
Since the soul witnessed to her Bridegroom, the unbelievers started to question:

"Where has your Beloved gone, O fairest among women? Where has your Beloved
turned asde that we may seek Him with you?" (Song of Sal. 6: 1)

The tedimony of the soul for her Bridegroom reflected His glory on her life and
accepting Him cdling her "the faret among women" Her spiritud beauty crested specid
attraction, not for herself, but for the Bridegroom, who is the secret of her beauty!

The unbdievers were very eager to see Him and at the same time very perplexed. They
guestioned, "Where has your Beloved gone? Where has your Beloved turned aside? Where did
He hide? We want to know Him with you." The unbelievers redlized that they can never know
the Bridegroom outsde the church. So they have to be ingde the church, for He is the
Bridegroom of the whole church, and He is her Head. Without the church, the world does not
know Chrigt, and outsde Chrigt, thereis no church.

Thereply of the church was

"My Beloved has gone to his garden, to the beds of spices, to feed his flock in the
gardens and to gather lilies. | am my Beloved's and my Beloved is mine. He feeds his flock
among thelilies" (Song of Sal. 6: 2,3)

This book emphasizes the existence of the Bridegroom insde the church, and ingde the
soul whom He bought with His blood. He enters the stony heart and changes it to a garden for
Him (Song of Sol. 4: 12,16, 5:1) Moreover, He changes it to many gardens where He gathers the
lilies which cary the maks of the Bridegroom Himsdf, who is dso cdled the Lily. (Song of
Sol. 2:1)

The bride is warning from wadting time in looking for the Bridegroom outdde for,
through His humility, He descended to the church and entered the hearts of His people. St. Paull
sad, "Do not say in your heart, 'who will ascend into heaven? (that is to bring Christ down from
above), ... Theword is near you, even in your mouth and in your heart..." (Rom. 10:7,8)

The bride's response clarifies to the outsders the secret of the relaionship between God
and the soul. God entered into His garden to gather the lilies, but He does that, not as one who
takes advantage of His creation nor as One who likes to be authoritative, but He entered because
of a love cdl from His bride for e tdls Hm, "I am my Beoveds"
In other words, she tells Him, "All what is mine is yours. May You enter my heart and teke dl
the inner fedings and energies, for dl what | own is yours. This cal is a mere response to the act
of love which | show to Him, for "My Bedoved is mine" He offered His life to me and | am
repaying Him for dl what He did for me | love Him with my own free will, for He loves me,
with His own free will, too.

Her saying "He descended” means that the Bridegroom descending to her heart is not
because He needs her, but this is due to His humility to accept her cdl to enter her life and raise
her up to His heaven. Hetakes dl of her, as He gave Himsdlf to her.
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He descended to my heart... What do | ask of Him? | cannot ask except to take Him, and
nothing will satisfy me except Himsdf. No gifts nor human reward can quench my thirs, but |
seek Him. "My Beloved isfor me.”

The conversation of the Bridegroom with His bride in the garden:

"O, my love, you are as beautiful as Tirzah, lovely as Jerusalem, awesome as an
army with bannerd” (Song of Sol. 6: 4)

When the bride unites with her Bridegroom, each one communes with the other.
Witnessing to the unbelievers that the Bridegroom is ingde her, the bride asks that they should
not seek Him outside. The Bridegroom praises her for that, usng some phrases (Song of Sal. 4),
and reved's a degper beauty, which is a degper union.

Here, He sees her as "beautiful as Tirzah". In Hebrew, Tirzah means "joy", and this is the
name of the youngest daughter of Zelophehad (Num. 26:33). Their father had died and they had
no brother. They stood before Moses and Eliazer the priest and dl the elders in the tabernacle,
and asked that they inherit their father with their father's brothers. God gave them this right and
this became a datute of judgment. (Num. 27:1-11) They dso received their share of inheritance
when Joshua divided the land. (Josh. 17:3-6) In this book, Solomon is comparing the bride with
Tirzah, who asked for her right before Moses and Joshua, and it was ganted to her from the Lord
to recelve a share in the inheritance. This is the beauty of the person who is united with the Lord
Jesus. He asks without fear for his inheritance, that is, to live as a living member in the holy
congregation. This inheritance is the Lord Himsef, whom the soul accepts indde her, the secret
of her glory and richness,

Probably, by Tirzah, he means the beautiful city which was origindly for the Cananites,
but Joshua conquered it, (Josh. 12:24) and gave it to the tribes of Israd. It was the capitd of the
ten tribes of the kingdom of Isradl for about fifty years (1 Kings 14;17 &15:21, 33 & 166, 23)
The secret of its beauty was that it was earlier a gentile and pagan worshiper, but when Joshua
conquered it, it became the Lord's possession.

Tirzah is dso beatiful as Jeusdem; the secret of its beauty is that it resembles
Jerusdem, the city of the king, tha is, the church represents the heavenly holies and the capita
of Hiskingdom, where everything in it is beautiful and solendid.

The beauty of Tirzah was mingled with power, for it was avesome like an army with
banners. It was awesome before the enemies, for the Lord her Conqueror, protects it. It is like a
heavenly army carrying banners of victory and triumph. It does not know defeat nor despair, but
has the spirit of power and victory. According to the Greek trandation, it is like an amy led by
the Lord Himsf.

In other words, a Christian carries power with beauty. He is beautiful by His meekness
and gentleness, yet powerful by his courage and drictness. He is beautiful by his inner quietness,
yet drong in his struggle againgt sn until shedding blood. The secret of his power and victory is
"his tears', which he pours before the Lord, with a contrite heart, which captivates the divine
love, for He says:

"Turn your eyesaway from Me, for they have overcome me." (Song of Sol. 6: 5)

confesson of the right thief. God cannot endure to see man's tears and his contrition. The best
example for tha is the example of the evil King Ahab who murdered and took possession (1
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Kings 21:19), and whom the Bible wrote that, "But there was no one like Ahab who sold himsdlf
to do wickedness in the gght of the Lord, because Jezebe his wife girred him up. And he
behaved very aominably in following idols...” (1 Kings 21:25, 26). Upon hearing God's
punishment by Elijah the prophet, Ahab tore his clothes and put sackcloth on his body and fasted
and lay in sackcloth, and went about mourning. The Lord could not endure that sght and told
Elijah the prophet, "See how Ahab has humbled himsdf before Me? Because he has humbled
himsdlf before Me, | will not bring the calamity in hisdays..." (1 Kings 21:29)

2. Your hair is like a flock of goats going down from Gilead. Your teeth are like a flock of
sheep which have come up from the washing; every one bears twins, and none is barren
among them. Like a piece of pomegranate are your temples behind your vell." (Song of Sal.
6: 5-7)

Ealier, in chapter four, the Lord praised her with the same features, and we have
discussed that in details. The secret of its repetition is to emphasze a cartain truth, which is, that
God's love to man will never change. In spite of the lukewarmness which the soul went through,
as was mentioned in chapter five, yet when she returns with the tears of repentance, she found
Him praisng her with the same traits, and His outlook toward her has not changed. Moreover,
His love to her has increased; and this may remind us of what God did with St. Peter after he had
denied Him. The Lord assured him three times that He accepted him in the apostolic work, by
saying, "Simon, son of Jonah, do you love Me? Feed My sheep.” God's love never changes,
however our love to Him may change. His divine arms are still opened with love to everyone.

3. There are sixty queens and eighty concubines, and virgins without number. My dove, my
perfect one, is the only one, the only one of her mother, the favorite of the one who bore
her. The daughters saw her and called her blessed; the queens and concubines, and they
praised her." (Song of Sol. 6: 8,9)

Through the language of numbers, He praises her. What does he mean by sixty queens,
eighty concubines, and virgins without number? These vary according to ther dature; however,
his church, whom He has bought with His own blood and sanctified by the Holy Spirit, became
the one bride, the perfect dove. This is the secret of her beauty, power and being perfect. She
became the one body of the Lord, dthough she is made up of many members, for "He would
gather together in one the children of God..." (John 11:52) "He might gether together in one dl
thingsin Chrig, both which are in heaven and which are on earth, in Him." (Eph. 1:10)

The secret of her being one does not depend on the members being in one place or

uniting in one language or one culture, but on the following factors:
A. She is his dove Since the Holy Spirit is one, yet He is the Spirit of the Father and the Son
together. He granted His church this divine Spirit 0 that the believers may become one dove,
having felowship with God. This is the work of the Holy Spirit, who grants fdlowship to the
believers with God and with one another. Through the Holy Spirit and the worthiness of the
blood of the Son, we are reconciled with the Father. And n baptism, we receive the spirit of
adoption, through which we cry "Abba, Father” (Rom. 8:15) Through this reconciliation, we see
ourselves members for one another.
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Some of the sayings of the Fathers:

At. Augusine said: “The Holy Spirit who gathers God's people into one, expels the evil
spirit who is divided againg himsdif."

"One of the characteridics of the Holy Spirit is the fdlowship, through which we become
one body to the Son of God, for it is written, "Therefore, if there is any consolation in Chrig, if
any comfort of love, if any fellowship of the Spirit, if any affection and mercy.” (Phil. 2:1)

"When the Almighty descended and babbled the tongues, the gentiles were divided. But

when He divided the tongues of fire, He cdled everyone to unity. Hence, with one accord, we
glorify the Spirit full of holiness” Hymn of Kontakon of Pentecost. ° (in the Greek Orthodox
Church).
B. She is perfect: When the church puts on Chrigt, who is perfect, she becomes perfect. Her unity
is based on entering the perfect new life", which we have in Chrigt Jesus In this new life, we do
not submit to the law of schism or the spirit of enmity, but rather to the spirit of love, who grants
the inner unity. Thus our unity becomes edablished through our sanctification by uniting with
the Holy One, so we resemble the unity of the Holy Trinity. This is very obvious in the Lord's
farewel prayer on the night of His suffering. He said, "Holy Father, keep through your name
those whom You have given Me, that they may be one as We are....That they al may be one, as
You, Father, are in Me, and | in You, that they dso may be one in Us... | in them and You in
Me, that they may be made perfect in one.” (John 17:11,21,23)

. Kebrianos the martyr sad °: {This is what He desred for us that we may live
according to the unity between the Father and the Son, being One}

S. Cyril of Alexandria said ’: { He desires for us a unity with each other, like the unity of

the Holy Trinity. This should be reflected on the unity of the believers.}
C. She is the only one, the only one of her mother: Who is this mother who looks at the church as
the only one? She is the Heavenly Jerusdem, who has no work except to wait for this one bride,
whom the Lord Jesus has betrothed her to be His partner in eternd glory. The secret of the union
gems from the bdievers entering into eternity, that is they are rdeased from the limitations of
time. Since our tempord life creates the soirit of divison and jedousy, then our enjoying the
depost of the heavens grants us love toward dl the human race and eagerness on an eternd
level, for the law of heaven is peace, unity, and its language islove.

The Bridegroom said: "The daughters saw her and called her blessed, the queens and the
concubines and they praised her." The heavenly crestures praise her, for they see her submitting
to their law and talking their language and becoming one of them and not a stranger.

Second: From the language of the symbolic numbers, we can understand that these are
manifestations of the secret of the beauty and power of the church.

A. Sixty queens. resemble the church, for the number 12 represents the kingdom of God on
earth, for the Holy Trinity reigns over the four corners of the earth, that is 4 x 3 = 12. When God
reigns over the five senses of the bdievers, that is 12 x 5 = 60, then the number 60 becomes a
symbol of God's reign over ones life, or the life of the church, which extends from one end of

% To understand the concept of the unity of the church with the perspective of the Fathers, refer to book
"Introductions in the science of Patrology", 1974, p. 119-141.

4 Augustine: sermons on the New Testament, sermon 21.

® cf. Archbishop Ilarion: Christianity or Chruch?

6 On the Lord's Prayer/
" On St. John. Book 2, ch.2
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the earth to the other. Hence, the church becomes sixty queens, where the King of kings rules
indgde us, then our lives are no more in bondage, but we are elevated to carry the royd glory.

B. Eighty concubines The firg number showed the church as queen, through God's reign over
her fedings, however here she agppears as concubine, that is, she lives in a secret spiritud life
with the Bridegroom. Number eighty refers to the church being characterized by the life to come,
while she is dill on earth. Number ten refers to the tempord life, thus the ten commandments in
the Old Testament were a divine law which we have to obey on earth. Number eight refers to the
life to come, because it exceeds number seven which refers to the week of our life. Tha is why
circumcison was done on the eighth day, and the Lord Jesus rose on the firs day of the new
week, that is on the eighth day of the old week. Also, Noah's household were eight and they were
saved in the ak. These dl refer to the new heavenly life, for the church, though living on earth
(10), yet she lives anew heavenly life (8).

C. Virgins without number: The infinite number here refers to the virginity of life, which is
wholly devoted to the Lord. Thus the beiever presents a virgin heart, and does not accept
another Bridegroom beside the Lord, and a virgin thought which does not think except in the
Lord, and virgin fedings. That is why the Lord compared the kingdom of God to virgins who
went to meet the bridegroom.

D. The only one The oneness of the church is a basic feature of the life of the church, for we
declare in the creed, "We bdieve in one holy catholic gpogtolic church." Earlier, we saw the
secret of this oneness, which is our adoption to God, the one Father, by uniting with Chrigt
through the Holy Spirit.

St Ereanus saw that the secret of this oneness is "the ore fath". He said & “The true
church, which is truly old, is one church. The early universal church is the one who works for the
unity of faith.”

In Father Rofinos tak about the creed, he mentioned this phrase (Song. of Sol. 6:9),
daifying that the secret of this union is the one faith. He said °: "Whoever accepts this faith in
the church, let him not seek the evil counsdl nor participate with the oppressors.”

3. We may interpret "My dove, my perfect one, is the only one' to be St. Virgin Mary, for $e
has surpassed dl who preceded her, in honor. In the Sunday Theotokia, it was mentioned, "Hall
to you, O Mary, the perfect dove, who bore for us the Logos."

This verse can be applied to St. Mary too,

"Who is she who looks forth as the morning, fair as the moon, clear as the sun,
awesome as an army with banners.” (Song of Sol. 6:10)

S. May is bright as the morning, for the Sun of righteousness was incarnate from her,
and He shone on those who were living in darkness. She is beautiful as the moon, which gets her
beauty from the light of her Son.. She is clear as the sun for the Holy Spirit descended on her and
sanctified her and prepared her for the divine incarnaion. She is avesome as an army with
banners for she carried insgde her the Lord of hosts, the leader of the battle againgt sn and
Satan's kingdom.

There is another interpretation for this verse. He cdls every person, who meets the Lord
and caries His Holy Spirit and puts on Chrigt, by his name. He dso shines by His light so he
becomes without any darkness, beautiful like the moon, through His blood, and conqueror
through His cross.

8 Against Heres. 3: 3: 1.
° Rufinus; A Com. on the Apostles Creed, 39.
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TheBride's Diligence at work:

"1 went down to the garden of nuts to see the verdure of the valley, to see whether
the vine had budded and the pomegranates had bloomed. Before | was even aware, my soul
had made me as the chariots of my noble people. Return, return, O Shulamite, return,
return, that we may look upon you! What would you see in the Shulamite as it were, the
dance of thetwo camps?" (6: 11-13)

Since the Lord praised His bride, she cannot but go down to her inner valey to work, to
the garden of nuts, to reved that the nuts have budded, in a priestly manner. Aaron's rod has
budded, blossomed and yielded ripe walnuts. (Numbers 17:8)

Wanuts represent the word of God which perpetualy occupies the priest's heart. God
presents the word of God as a delicious med so that his people may edt, be filled and be fruitful.
When the Lord's word came to Jeremiah, He said, "Jeremiah, what do you see? And | said, 'l see
a branch of an dmond tree’ Then the Lord said to me, 'You have seen well, for | am ready to
perform My word." (Jer. 1:11,12)

Origen judtified usng the word "wanut" as a symbol for the word of God, because the
walnut contains a bitter outer cover, which is the skin which dries up and fadls. Then there is a
thick inner cover which when broken, one eats the sweet inner fruit. Origen wrote that the word
of God has the bitter literal interpretation, which the Jews have used. However, the word d God
has another interpretation, which is the behaviord, which is like the thick cover which drives one
to mortify himsdf, druggling until shedding the blood, so one may enter the sweet piritud
interpretation which nourishes the soul, not only in this world, but aso in the world to come.

The soul descended to her inner depth, as in a garden of the word of God, where she sees
the fruits of the vdley. There in the heart, she redizes the spiritual meanings of the word which
satisfies her soul. She tells the Bridegroom: "I do not take credit for al your praises to me, but
thisafruit of your divine work implanted in me by your divine hand.

It is amazing that the Lord prasng the fathful soul, does not drive her to pride, but
rather pushes her to work. So she descends to see the Lord's vine ingde her, and the trees which
His hand had planted: did the vine bud? Did the pomegranate bloom?

Abiding in the Lord's garden and feding His work ingde her, she rgoices with the fruit,
dthough it is dill in the beginning. She communes with her Bridegroom saying: "There | give
You my breasts” 2 As if she is telling Him, "I render my love for your love. You offered me
your breasts, which are the Old and the New Testaments. And now Your word became fruitful in
me, S0 | render back your possesson: | render my bressts, that is the two testaments, for your
book became my book! But how does she offer Him her two breasts? She, practicdly, testifies to
the word of God, before others, and when she gives to His brothers it is like giving to the
Bridegroom Himsdf, for He sad, "Inasmuch as you did it to one of the leest of these My
brethren, you did it to Me." (Matt. 25:40)

Although she does not see in the vine except a bud and in the pomegranate a bloom, yet
she redizes that the Lord has made her like the chariots of noble people, or "Amminadab’, for
this word means "my noble nation”. By the power of the word, she became God's noble nation,
who struggles, till shedding the blood, againgt sin.

Looking a hersdf as being chariots of Amminadab carried other interpretations; some of
which are the fallowing:

12 The Septugint
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1. Amminadab, father of Nahshon (Ruth 4:20 & Ex. 6:23), from the tribe of Judah, whom the
Lord Jesus came from His descendants. The secret of being noble is being related to the Lord
Chrig, the leader of the true chariots, by whom we conquer the world.
2. Amminadab, the son of Uzzid, a Levi, (1 Chron. 15:3, 10), was one of the chiefs whom David
chose to cary the ark of the covenant. In the New Testament, the soul carries the Lord Jesus
Himsef insde her; thisis the secret of her sanctification and being fruitful.
3. Amminadab, the son of Kohath, (1 Chron. 6:24), was aso one of the Levites whom David
chose to sing and praise the Lord in the temple after the ak was settled there. (1 Chron. 6:31) In
the same manner, the work of the soul united with Chrigt, her Bridegroom, is to continuoudy
praise Him.

The church, or the soul as a member in the church, sruggles under the guidance of the
Bridegroom, by whom she is sanctified, and she continuoudy praises Him and thank Him!

In this atmosphere full of drife, joy and praise, the Bridegroom calls His bride saying:

"Return, return, O Shulamite, return, return, that we may look upon you!" (Song of
Sal. 6: 13)

He cdled her "Shulamite’, which is the feminine of "Shdem, or Sdem, or Solomon'; as
if the Lord Jesus, who is the true Solomon, cdls her by His name. She carried His person indde
her, and His name is caled upon her.

He looks a her, while in that state of struggle and cals her "Shulamite’, that is, the one
carrying peace! The secret of her peace is her continuous return to the Lord, and the Holy Trinity
caresfor her and never forgets her... "Return, return, that we may look upon you."

He returns and looks at those surrounding him saying:

"What would you see in the Shulamite, as it were, the dance of the double camp?"
(Song of Sal. 6: 13)

The Lord Jesus loves his church, or the soul who is a member in the church, for He sees
her carrying His peace, asif she were an organized army reedy for the spiritud war!

In the Hebrew trandation, the word double camp, means two armies. The Lord is
declaring that His church carried the dance of the two armies, as a sSgn of victory and triumph.
This reminds us of the dances of joy which Miriam the prophetess, Aaron's sgter, did with the
rex of the women, while they were prasng God who ddivered them from Pharaoh and his
amy. (Ex. 15:20) Also, when David killed Goliath the giant, the women came out singing and
dancing. (1 Sam. 18:6)
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Chapter Seven
His Description of the bride" The Shulamite"

The bride and the bridegroom entered the garden and were in mutua love, through their
eternd  spiritud  union. Then the Bridegroom describes his bride, the church, in a different
manner than the previous one, for He communes with her saying:

1. " How beautiful areyour feet in sandals, O prince'sdaughter!” (Song of Sal. 7: 1)

He cdls her "Prince's daughter”, for she is rdlaed to Him. She is born from water and
spirit, as a daughter to the Heavenly King, therefore, she is cdled in the psam, "The royd
daughter” (Ps. 45:13). After her fal, she became abject, but through her reation to God, she
became of aroya descent.

Earlier, the bride praised her Bridegroom (Song of Sol. 5:11-15), so she described Him,
garting form the head to the feet, for she was fascinated by His glory and mgesty. She talked
about the head which represents His person, then praised His feet. However, the Bridegroom,
when praisng the bride, He starts with the feet, or her footsteps, then describes the head. There
are two reasons for that: first, He wanted to emphasize that the secret of her beauty or her walk in
the royd path is her repentance and return to the Bridegroom, the secret of ter life. The second
reason is that He wanted to give greater honor to the parts which seem less honorable. (1 Cor.
12:23,24)

His tak about the sandals refer to the church, as a community or as members, having
shod her fegt with the preparation of the gospel of peace (Eph. 6:15). The Bridegroom first
concentrated in describing her footsteps toward the gospel of peace. She followed the same path
of the Bridegroom, practicing her righteous life full of pesce. This is the secret of her spiritua
beauty, she knew the way and entered through it! Thus, she caried the tetimony to her
Bridegroom, as &. Paul sad, "How beautiful are the feet of those who preach the gospe of
peace, who bring glad tidings of good thingd" (Rom. 10:15) Also Isaiah the prophet said, "How
beautiful upon the mountains are the feet of him who bring good news, who proclams peece,
who brings glad tidings of good things, who proclams sdvation, who says to Zion, "Your God
regnd™ (Is. 52:7) Also, Nahum the prophet said, "Behold, on the mountans the feet of him
who brings good tidings, who proclaims peace! O Judah, keep your gppointed feasts, perform
your vows, for the wicked one shdl no more pass through you; He is utterly cut off." (Nahum
1:15)

Having the word of God, one has the scret of the inner peace and the secret of the peace
for others, so one preaches the word of salvation and the kingdom of God which was declared on
the cross. One pours joy in the hearts of believers, thus they receive the spirit of victory and
triumph over Satan.

2. The curves of your thighs are like jewels, the work of the hands of a skillful workman.
(Song of Sal. 7: 1)

The thighs carry the whole body and hep him to move. The curves of the thighs refer to

the unity of the whole church in Chrig Jesus, through love. St. Paul said, "From the whole body,
joined and knit together by what every joint supplies, according to the effective working by
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which every pat does its share, causes growth of the body for the edifying of itsdf in love"
(Eph. 4:16) Through this love, the body grows and is strengthened, Col. 2:19), then the message
of the church is achieved.

This unity is like chains which bind the human race together, in soite of the different
languages, races, and cultures. It dso binds the generations, then the church carries the universa
goirit in the whole world, among dl generations, and this is the handiwork of the great Crestor,
who isthe Holy Sprit, who grants fellowship.

3. " Your navel isarounded goblet which lacks no blended beverage. (Song of Sol. 7: 2)

The navd is anointed with the "Mayroon ail" in the sacrament of confirmation, for the
Holy Spirit sanctifies the gpparent members, as well as the inner parts, so that one belongs to the
Lord.

When the Lord taked with Ezekid about the abomination of the sns they have
committed, He said, "As for your nativity, on the day you were born your navel cord was not
cut," (Ezek. 16:4) Before the fetus comes out to life, the navel cord has to be cut, so he becomes
independent from his mother, who does not need any more to be nourished from his mother's
blood. In the same manner, when the bride and the bridegroom sart their new life, they have to
be cut from ther parents houses and practice ther mature love in unity of the spirit. Likewise,
the Lord Jesus sees His church on a heavenly leve, her navel cord being cut and her nave like a
rounded goblet, that is, she carried the heavenly nature (a circle has no beginning nor end). She
does not need any blended beverage, for she does not seek the worldly pleasure, but she isin a
true satisfaction with the Heavenly Bridegroom.

4." Your waist isa heap of wheat set about with lilies." (Song of Sol. 7: 2)

The church contains storage of spiritud food (whest) the living bread coming down from
heaven (John 6:51) , which satidfies the soul, in whom the Lord dwells. From outsde, the church
may seem poor and hungry, but indde, she is sored with abundant blessngs. S. Paul sad, "...
As poor, yet making many rich; as having nothing, and yet possessing al things"" (2 Cor. 6:10)

These blessngs are surrounded with nice amdling lilies, as if the fruits of the church are
satifying and atracting the souls.

5." Your two breasts are like two fawns, twins of a gazelle." (Song of Sal. 7: 3)
We previoudy have explained that in chapter 4: 5. Refer to it.
6. " Your neck islikean ivory tower." (Song of Sal. 7: 4)

Earlier, He described her, "Your neck is like the tower of David, built for an armory,"
(4:4) as being dtrong able to withstand al the wiles of the enemy. But now he describes her neck
as an ivory tower. Earlier, we mentioned that the ivory refers to accepting suffering to the point
of deeth, like the eephant, when extracting the ivory from him, he suffers until he dies Since the
fath of the church is very high like a tower, the church has accepted al kinds of suffering until
the point of death, so she may remain fathful in her faith, and seadfadt, not deviating toward any
strange doctrine or heresy to preserve her priceless, gpostalic fath!

Her faith islike ivory, very white, with no impurities and very precioud
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Also, her neck refers to the purity of the church, for her head is continuoudy €devated,
which no sn can humiliate her in the dudt.

7." Your eyeslikethe poolsin Heshbon by the gate of Bath Rabbim." (Song of Sol. 7: 4)

Earlier, He described her eyes as the dove's eyes, where the Holy Spirit is gpparent and
sanctifies her inner life. Now, He describes her eyes as fish pools in Heshbon, which means that
dhe is fa dghted like the pools opened toward heaven. This openness toward heaven created
openness toward al the human race; that is why he cdled her "fish pools’. Whoever looks at her,
finds dl the fish indde her (fish refers to the community of believers). She is concerned for the
interests of others.

He does not describe her by fountains, lest she carries bubbles of air (referring to an
empty life), nor by the sea, for she does not carry any worries, but in amplicity of fath, she lives
by aquiet spiritud outlook toward life.

Choosing the city of Heshbon was for the following reasons:

A. Heshbon means account. The smple far sghted vison does not mean that one lives without
accountability nor without being circumspect, but with wisdom he counts the codt.

B. The city of Heshbon, now, is cdled "Hesyan", which is the remnants of a city on a hill, about
16 miles east of Jordan and 9 miles north of Madaba, which is between Arnok and Gabok.
Smon, the king of the Amorites, took this city as a capitd to his kingdom, and Moses the
prophet gave it to the children of Reuben. It is on the boundaries of the possessions of Ruben and
Gad (Numbers 32:37 & Josh. 13:26). It is one of the 9x shdter cities, out of 48 cities given to
the Levites (Josh. 21:37) &1 Chron. 6:66). The eyes of the church, or the spiritud vison of the
believer, are like quiet pools or a shdlter city, to which people go to enjoy the Lord Jesus Chrig,
the true Shelter.®

C. The city of Heshbon was a the main crossroads where many multitudes pass ly. This refers
to the openness of the bdiever's heart to enjoy the Lord Jesus, "The eternd Shelter”. That is why
the Bridegroom continues His tdk: "By the gate of Bah Rabbin'. The bath is a unit of measure,
used by the Jews, to messure liquids. Rabbin means "the daughter of the multitudes’, as if the
believer becoming a son to the multitudes, or the beiever enjoying the spiritud vison and
cdling everyone to share with him this vison.

8. "Your noseis like the tower of Lebanon which looks toward Damascus." (Song of Sol. 7:
4)

This satement means tha the church is brave in witnessng to the truth, and not fearful of
the evil. Although she is meek and humble, yet in the mean time, sheis strong and mighty.

The nose refers to the sense of smdl, © discern between the nice aroma of Christ and the
van tempord aroma of the world. The true believer has a nose like a tower, who can discern
between an enemy and a friend, between what is for edification and what is for destruction. His
looking toward Damascus, the commercid city caring for the tempord affars refers to the
grength of the church in attacking dl temptations.

3 Refer to the cities of the shelter and their symbolsto the Lord Jesusin the "Book of Numbers", by St. George
Church of Alexandria, p. 45, by the author.
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Since the bdiever has to have such a nose, how much more the shepherd should not have
a marred face (Lev. 21:18). Pope Gregory the Great said % "The one with a marred face is the
one who is unable to discern. With the sense of smdl, we can discern between sweet aroma and
bad aroma. This sense can refer to the sense of discerning between virtue and vice. That is why
in pragng the church, the bride, it was mentioned "Your nose is like a tower of Lebanon." The
holy church can discern between different temptations, and knows in advance, from its tower, the
battles of evil about to take place.

9. "Your head crowns you like Mount Carmel, and the hair of your head is like purple; the
king is held captive by itstresses. > (7:5)

The head of the church is devated like Mount Carmd, the mountain which is 2000 feet
high, not in human pride, but in the power of victory over the love of the world and dl its sorms.

Camd means "the land of the garden”, which is characterized by lush green and plentiful
fruits and forests ©. Hence, the head of the church is not empty but fruitful, where no van
thoughts can stay, but carries glorious deeds and presents fruits which fill many.

Mount Carmel was in the south of Brook Shihor (Josh. 19:26), which carried glorious
memories. There, Elijah the prophet sood againg dl the priests of the Bad and told them not to
fdter between two opinions, ether to follow the Lord God or the Bad! There, he killed dl the
priests of the Bad (1 Kings 18z, 17-40). Thus, when the church rises toward the heavenly
matters, she does not know how to fater between the love of God and the love of the world, but
she mortifies every deviation and leads everyone toward the truth.

On top of Mount Carmdl, Elijah the prophet bowed down on the ground and worshiped
God asking for rain (1 Kings 18: 42-46). Likewise, in the church, the believers worship with
contrite hearts, so that God may rain the waters of His grace in therr hearts, until they repent and
bring forth fruits,

His disciple, Elisha the prophet, visted Mount Carmd, (2 Kings 2:25) when the widow
met him and he raised her only son. (2 Kings 4:25)

These are some of the memories about Mount Carmel, to which the head of the church
was compared (Ps. 27:6). However, the hair refers to the community of beievers. It is like
purple, which is the dtire of kings, as well as it is a symbol of the blood of Christ when we unite
with the Bridegroom the King. All the members carry the royd marks, through the sanctification
with the precious blood.

Before this righteous, wonderful scene, the Bridegroom said, "The king is held captive by
its tresses" as if He does not want to forsake her. This is what the Psalmist David ascertained
when he sad, "For the Lord has chosen Zion; He has desrred it for His habitation; This is my
resting place forever; here | will dwell, for | have desired it.” (Ps. 132: 13,14)

10. "How fair and how pleasant you are, O love, with your delights! This stature of yoursis
like a palm tree, and your breasts like its clusters. | said, 'l will go up to the palm tree, |
will take hold of its branches' Let now your breasts be like clusters of the vine, the
fragrance of your breath like apples, and the roof of your mouth like the best wine. The

* The author: The Shepherd's Love, 1965 Ed., p. 657, 658.
® The Septugient
® Refer to Isaiah 33:9, 35:2, Amos 1:2, Nahum 1:4
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wine goes down smoothly for my beloved, moving gently the lips of deepers.” (Song of Sal.
7: 6-9)

At the end of His description, He communes with her saying, "How fair and how pleasant
you ael" According to the origin of this satement, He sad, "How beautiful you arel" The
beauty of the Bridegroom was reflected on her, and by living insde her, she had a specid
beauty! This beauty was mingled with the fruit, for which He asks and finds insde her. He
looked at her and found her resembling the pdm tree and her breasts like the clusters.

The dtature of the church is like a pdm tree and she is sraight forward. She advances to
reach "the measure of the dature of the fullness of Chrigt." (Eph. 4:13. David the Psamigt sad,
"The righteous shdl flourish like a pam tree, he shdl grow like a cedar in Lebanon." (Ps. 92:12)
The saventy apostles were symbolized with the seventy pam trees. (Ex. 15:27 & Numb. 33:9).
Also, the temple of God was decorated with palm trees. (1 Kings 6:29, Ex. 40:22, 41:18). In
eternity, the beievers carry pdm branches as a sgn of victory (Rev. 7). A pam tree, with its
hidden deep roots, meets the fountains of living water and presents its fruits gpparent to many
especidly in poor regions. Its branches are used in welcoming kings, whom they wave as a Sgn
of victory and triumph. In this andogy of the church and the padm tree, the Heavenly
Bridegroom sees in His church the hidden deegp union with Him, and the fruits presented to the
hungry world and the victorious royd life!

The Bridegroom regjoices with His fruitful bride, so He rises to the pam tree to regp its
fruits. He does not send any of the servants to regp its fruits, but He Himsdf rises to pluck the
fruits with His hands. Here, He declares the honor and greatness of the human soul; for her sake,
He descended to the world to be united with her, and now He arises above her. She rose after she
fdl, and by her riang with her Bridegroom to share His glory in heaven, He sees Himsdf
ascending on His pam tree to pluck her fruits, which is the work of His Holy Spirit!

He holds her high branches as if her victory is His victory and in her risng, she glorifies
His act of savation. We hold the branches, for we conquer with the Lord's help. He holds our
victory, for itisfor the glory of Hisholy name. He rgoices for every triumph we achievel

Thekinds of fruitsare:

A. He sees her breasts like clusters of vine. Earlier, we mentioned that the breasts of the church
are the Old and New Testaments, for they stir the spirit of joy in the lives of bdievers.

B. He sees her nose as apples. Apples symbolize the divine incarndtion, as if she continuoudy
amelsthe aroma of the Incarnate God.

C. The roof of her mouth like the best wine refers to the words of continuous joy, which makes
the Bridegroom Himsdlf rgjoices for her joy, then the Sgns of joy appear on Hislips and teeth.

Hearing the praise of the Bridegroom to His bride, the bride responds, "All the good
qualities with which you have described me, are from Y ou and for Y ou, O My Beloved.”

"1 am my Beloved's, and Hisdesireistoward me." (Song of Sol. 7: 10)

In the second chapter, when the bride looked at the Crucified, she redized His love when
He offered Himsdf on the cross, so she presented her life to Him, saying, "My Beoved is mine
and | am His, He feeds His flock among the lilies™ (Song of Sol. 2:16) In the fifth chapter, she
asks Him to enter His garden, that is her heart, to accept her love and receive her life, with al its
inner energies, as a love response for His work for her, saying, "I an my Bdoveds, and my
Bdoved is mine. He feeds His flock among the lilies™ (Song of Sol. 6:3) However, here she is
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elevated to the eternity, not to offer her life as a love response, but to reved His desire toward
her, "I an my Bdoveds, and His desre is toward me" (Song of Sol. 7:10) She is tdling Him
that she knew the secret of Him praising her, and that He seeks her to be with Him and to be the
subject of His yearning forever!

This time, she does not tdl Him, "My Bedoved is mine" but she is astonished in front of
His joy and yearning for her. "For the Lord has chosen Zion; He has desred it for His
hebitation.” (Ps. 132:13)

In front of this greet love of the Bridegroom toward her, she cals Him saying,

" Come, my Beloved, let us go forth to the field; let uslodge in the villages. L et us get
up early to the vineyards, let us see if the vine has budded, whether the grape blossoms are
open, and the pomegranates are in bloom. There | will give you my love." (Song of Sol. 7:
11,12)

Redizing His love for her, the bride asks Him to go out with her done to the fidd and
lodge in the village, away from the hustle of the city, where they can pluck the fruits.
Thefied:

Which fidd is this where she invited her Bridegroom to go out with her? This is the vast
fied of divine work, which the Lord Jesus has said, "Lift up your eyes and look at the fidds, for
they are dready white for harvest.” (John 4:35) The Lord Himsdf cals us for work ; however,
we cannot go out without Him, but with Him, for He is the owner of the vineyard, and He grants
it growth. St. Paul said, "I planted, Apollos watered, but God gave te increase. So then neither
he who plants is anything, nor he who waters, but God who gives the incresse. Now he who
plants and he who waters are one, and each one will receive his own reward according to his own
labor. For we are God's fellow workers, you are God's field, you are God's building." (1 Cor. 3:6-
9
Can went out to the fiedd by himsdf, but the Lord was not with him, and there he could not
endure Abd the righteous, so he killed him. When the Lord rebuked him, he answered, "Am |
my brother's keeper?' (Gen. 4:9). Then He cursed the land and said, "So now you are cursed
from the earth, which has opened its mouth to receive your brother's blood from your hand.
When you till the ground, it shdl no longer yield its strength to you. A fugitive and a vagabond
you shdl be on the eath." (Gen. 4:11,12) The bride refuses to go out to the field unless she is
accompanied by the Bridegroom, then her heart will be widened with love to her brother and she
fedsthe respongbility toward him, then the land will be blessed because of her.

The field reminds us of the meeting, full of love, between Issac and Rebecca Isaac went out to
meditate in the fidd in the evening, and he lifted his eyes and saw Rebecca, his bride, on the
camel. When she saw him, she dismounted from the came and met him. The bride desres to go
out with him in the fidd of meditaions, where the Heavenly Bridegroom reveds His divine
mysteries. Then, she redizes His unutterable glories. He accepts her to be His bride forever, and
shelivesin His eternal bosom.

Also, the field can mean "the life of continuous drife". In the book of Proverbs it is mentioned,
"He who tills his land will be satisfied with bread.." (Prov. 12:11) One cannot struggle to be
satisfied unless the Lord works with him and in him.

Let usgoforth:
The bride says. "let usgo forth..."
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In the Lord's tak to his bride, she discovered a fact which she had not redized before,
which is that God is not isolated in heaven, as Aridtotle said that God moved the world but
stopped to control it. On the contrary, God is dynamic, and continuoudy in motion with deding
with man. God is love, not isolated; He came for us, forsaking His glories, so we may not fear
Him, but love Him and accept Him. He came to us and dweled among us, and for our sake, He
became a dave!l He came outside the camp carrying our reproach on His shoulders He reveds in
us beauty, which is a reflection of His beauty on us and the fruit of His love which surrounds us.
Now the soul seeks Him saying, "Let us go forth ..."; she redizes tha without Him, she loves
hersdf and becomes captive to her "ego"'. She pleads with her Bridegroom to release her from
her ego, s0 she may live with Him in the field of love, seeking what isfor others,

This is a living picture of a true marita love, where each partner does not captivate the
other partner ingde him, but rather he opens the heart for the other partner and appreciates him
as an independent person. Sometimes, we see that one partner seeks what is for himsalf, and does
not share with the other partner, but rather exploits him to satisfy his own psychologica, socid,
and biologicad needs. It is a sdfish love where one partner chokes the will of the other partner
and his freedom, thinking that he loves him!

When the bride opens her heart to the bridegroom, she does not want to exploit him, as
. John Chrysostom said, and to shagpe him the way she wants, where he fulfills dl her requedts,
fills dl her needs and solvs her problems. But she goes out of hersdf seeking him and
submitting to his will. If she asks him to solve her problem or to bless her work, this becomes as
a result of their meeting together and not as the purpose of that meeting, in other words, God
becomes priority in her life; sheloves Him for Himsdf and not just for His giftd

"Let uslodgein thevillages':

What are these villages, where she wants to lodge there with her bridegroom?

1. She means her inner life with its various aspects. She tells him to get away from the outward
ggns of the city, and to enter her heart, thought, emotion, and inner energies. She asks him to
lodge in the village, so0 both of them may reved the fruits of the Holy Spirit ingde her, where the
vine has budded, the grape blossoms are open, and the pomegranates are in bloom.

2. This may dso be a cdl to serve in the villages, for many may like to serve in rich cities,
however, here the bride, which is the church, is obligated to miniger in the villages where the
poor and the smple live.

3. Here the cdl is to lodge in different villages that is, to accompany him from one village to
another. Her heart does not rest in the city or in a certain village, but rather she unites with her
Bridegroom while ministering in every place. Hence, the believer does not find hs complete rest
until he preaches to al the human race. In the first chapter (1:6), the soul rebuked the daughters
of Jerusdem tha they made her a keeper of the vineyards, but now she asks to rise early to go to
the various vineyards. She went out of her selfishness to rise early to the vineyards, to work with
the True Vinedresser. It is amazing that she not only wans to serve others, but she hagtens to
serve them, "get up early”. She redized that the timeis short and the days are evil. (Eph. 5:16)

Findly, the bride says "There | will give you my love" There in the fidd of minigry, in
the fidd of the Lord, in the villages, in the vineyards, she presents her unity with Chrig, thet is
her love to the Lord. She presents her breasts (the two testaments), that is the word of God, being
the food which satisfies the soul.

Findly, shetdlshim,
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"The mandrakes give off a fragrance, and at our gates are pleasant fruits, all
manner, new and old, which | have laid up for you, my Beoved.” (Song of Sol. 7: 13)

The mandrakes are one of the most beautiful flowers which refer to the unity between the
husband and the wife. Because of the mandrakes, Rachdl and Leah had afight. (Gen. 30:14).

The bride concludes her tak by saying that the fragrance of the maritd love is
goparent, between the Heavenly Bridegroom and the bride, and the time has come to perfect this
unity.

This unity with a nice fragrance carries plessant fruits. It comes new every day and is old
with deep roots. These are the fruits of the word of God, working in the souls of the beievers.
The precious fruits gppear a the doors of the believers, who are membersin the holy bride.

This is what the bride, the mother, presents to Chridt, the eternal Bridegroom. She
presents the fruits of her members through the Holy Spirit!
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Chapter Eight
TheWorking Bride

S. Ambrose said that when the intimacy between the bride and her Bridegroom was
ascertained, the bride started negotiating to take care of her younger sister *, which represents ter
unbelieving human race. In the mean time the bride was yearning to be united with her
Bridegroom. Thus, the concluson of this song is to let the believer serve others, besides his
yeaning to the Paradise. These two dedres may seem contradictory, but in truth, they
compliment one another and go sde by sde. The believer lives with an inflamed heart to preach
to every soul who has not experienced the sdvation, and in the mean time, has the desre to
depart to be with Christ face to face.

At the beginning of the song, the bride indsted to be in fdlowship with Him, wishing to
be done with Him, one time in the wildermess, a second time in the garden, a third time in the
fiedd and in the village, and a fourth time in her mother's house to let him drink from the wine of
her love, as He has quenched her thirst from His eternd love.

"Oh, that you were like my brother, who nursed at my mother's breasts! If | should
find you outside, | would kiss you; | would not be despised, | would lead you and bring you
into the house of my mother 2. She who used to instruct me 4, | would cause you to drink of
spiced wine, of the juice of my pomegranate.” ( Song of Sol. 8: 1,2)

This chapter is a tdk about the minigry, for the bass of the minidry is the sarvant's
enjoyment with the Bridegroom of the church, so when he meets his brothers, they smdl in him
the fragrance of "the life", and accept membership in the church, the body of the living Chrig.

We dso natice the fallowing:

1. She wants to accept him as abrother, the one who nurses from her mother's breasts. According
to the old Eastern traditions, no one was dlowed to kiss another publicly, even a husband and a
wife. The only exception was relatives from the first degree, like parents and brothers and sdters.
That is why she wants him as a brother who nurses from her mother's breasts, so she can take
him in her arms and appear with him publicly and kiss him publicly, and no one can blame her.

2. The secret of wishing that he is her brother "Oh, that you were like my brother”, declares the
desre of the church of the Old Testament, who looked & God as if He were outside, "If | should
find you outsde." She asks that He descends to the level of the human race, so He becomes the
Older Brother who shares aur nature and dwels among us. Then, we get to know Him and kiss
Him publicly and enter Him in our inner life.

3. This is the tak of the New Testament Church. In the New Tegstament, the believers who
redize that Chrig is therr Lord, their Older Brother and Bridegroom, accept Him and kiss Him
with the kisses of the true worship. They make Him enter in the house of ther mother, the
Heavenly Jerusdem, to live with Him, face to face, in His Fatherly bosom.

! The Holy Bible: The Jesuit edition, Beirout
2 The Septuagint version

% The Jesuit edition

* Not in the Septuagint version
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4. "She who used to ingruct me' reveds the nature of the true Chrigtian and the faithful servant
who dways wants to learn. The soul who meets her Bridegroom and lives with Him in the house
of her mother, the church or the Heavenly Jerusalem, and there she lets Him drink of her spiced
wine and the juice of pomegranate, is dways humble and wanting to learn. She needs Him to
teach her His heavenly myderies, so in eternity, she sees Him new in her eyes. In eernity, there
isno time, and there she may learn something new about His divine myseries.

The true servant continuoudy stays in the church, the house of his mother, a the feet of

the Savior, dedring to learn, even if he is cdled "teeche™ or "fathe™ to many! St. Ambrose sad
> | desire to gsruggle to learn so | may be able to teach, for there is One Master (God) who
aone does not learn what He teaches to others. However, al people should first learn before they
can teach, and receive from God what they teach to others” St. Ereanus said, "The one who
desires to learn deserves to be praised, even though he does not have ateacher.” ©
5. Learning in the church, the mother's house, is not mere mental knowledge or by rote doctrines,
but in essence, it is practicing "the life with Chrigt. That is why the bride says, "I would cause
you to drink of spiced wine, or the juice of my pomegranate”” This is wha | want to learn, to
repay Your love.
6. When one accompanies the Lord in the church and dts to learn at the feet of the Savior, he
presents spiced wine mingled with the juice of pomegranate. Wha does that mean? Wine is a
symbol of a life of joy and happiness The church is the joyful house, which receves the
repentant sSinners, where God gives them inner joy, which dl the tempora events cannot remove.
Pomegranate refers to the life of drife. Pomegranate trees are full of thorns and the skin is bitter,
and ingde are many seeds, but its juice is deicious and sweet. Likewise, in Chrigianity, joy is
mingled with labor and spiritud drife until the end.

Findly, the bride is ascertaining her unity with the Bridegroom and her close atachment
to Him, so she says,

"His left hand is under my head, and His right hand embraces me. | charge you, O
daughters of Jerusalem, do not stir up nor awaken love until it pleases” (Song of Sol. 8:
3.4)

These are the same words which she uttered when she declared that she was lovesick.
"For | am lovesick" (Song of Sol. 2; 5), and we previously have explained that.”

She wanted to emphasize that dthough she offers dl her life to serve Him, yet this cannot
hinder her being occupied with Him and being in continuous felowship with Him. She assures
that she cannot permit anyone to hinder her unity with Him. True ministry does not occupy the
servant to the extent that he neglects his Christ, but on the contrary, te goes into deep fellowship
with Him.

The Testimony of the world about Him:
The world, looking &t the church, who isthe body of Christ who withessesto Him, says.

"Who is this coming up from the wilderness®, leaning upon her Beloved? (8: 5)

° By the author, "The Pastoral Love", p. 700.
® The precious reference, p. 701.
" Look explanation of Song of Sol. 2: 5,6,7.
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Previoudy, the daughters of Jerusdem has uttered smilar words in chapter 3: 6, when
they saw the amazing change in the life of the bdievers. Baptian has granted them a white
heavenly garment and they enjoyed true dependence on the Beloved who lifted them up fom the
wilderness of this world to enter His heavens. Now the world is amazed about the testimony of
the bride working before them. She does not marvel because of the multitude of the work but
rather because of the fruits in her life. The servant, gppearing with the white clothes of baptism,
is the best testimony of the Bridegroom.

S. Augustine commented on that by saying °: "She was not white from the beginning, but
she became white, for it is written, "Though your sns are like scarlet, they shal be & white as
snow;" (Is. 1:18) He dso sad % "Who is this white coming up in the splendor of that light and
not in a vain color?' S. Ambrose aso said *: "She was previoudy black; how come she became
white al of asudden? Thisis through baptism.”

St. Augustine justifies the secret of her continuing white by % "This who became white
behaves nicdly, for she is depending on the One who makes her white, for she is trusing the
Lord Jesus, for He said to His disciples, ... For without Me, you can do nothing.” (John 15:5)

The world was not the only one amazed, but adso the heavenly creatures were amazed,
seeing what man has achieved through uniting with Chrigt in the bgptisma font. & Cyril of
Jerusalem described man in baptism by saying **: "The angds dance around you, while saying,
'Who is this coming up white, leaning upon her Beloved? The Lord adopted the soul who was a
dave and made her His beloved.” The heavenly creatures repeet the following statement:

"1 awakened you under the apple tree. There your mother brought you forth; there
she who bore you brought you forth.” (Song of Sal. 8: 5)

This is the secret of her risng from the wilderness, dl white leaning upon her Beloved.
Her mother has bore her under the apple tree.

Previoudy, we have seen that "the gpple tree’ refers to the divine incarnation, for the
Lord appeared "like an apple tree among the trees of the woods" (Song of Sol. 2:3) Through the
divine incarnation, the church, the mother, was able to bear children in baptism, who are able to
rise toward the heavenly matters, through God Incarnate. This is the new birth and its effect in
the life of the beiever.

Here, he binds between the divine incarnation and our Spiritud birth, for the Lord was
born physicdly, so we may be born spiritualy. This was the secret of celebrating Chrismas and
Epiphany on one day in the early church, for the two feasts are related in the mind of the church.

Not being occupied in the service on the expense of the Bridegr oom:

The working bride assures her cleaving to her Bridegroom, athough she is occupied with
serving her rdatives. She sad:

8 The Septuagint Version.

°®OnPs. 45: 24.

10 Sermon on the N. T. Lesson 45: 5.
1 on Myst. 1: 36.

12 On Grace & Freewill 13.

13 Lect. 3: 16.
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" Set me as a seal upon your heart, as a seal upon your arm; for loveis as strong as
death, jealousy as cruel as the grave *°; its flames are flames of fire, a most vehement flame.
Many waters cannot quench love, nor can the floods drown it. If a man would give for love
all thewealth of hishouse, it would be utterly despised.” (Song of Sol. 8: 6,7)

Since the soul has enjoyed the new birth in the sacrament of bgptism, and in the
sacrament of confirmation, she is seded with the sed of the Holy Spirit and she beongs to the
Bridegroom carrying His sed and marks, then she dearly appreciates that sedl which is on dl the
gdes of her life. This new life has inflamed her love toward Him, so she asks Him not only to
accept her in His arms nor take her in His eternal bosom, but she desires to cleave to Him as the
sed on His heart and on His arm. Nothing separates her from Him, even degth!

She asks to be a sed on the heart of the Bridegroom, not only to take a place in his heart,
but to occupy the whole heart, as if God is not occupied except by her. She desires not only that
her name is carved on His heart, but that al her life is sealed on Him, so no one @n erase her
name from God's face.

In the book of Isaiah, the Lord says, "See, | have inscribed you on the pdms of My
hands." (Is. 49:16). However, here the bride desiresto be ased on Hisarm.

Hence, the bride rests in God's heart, "the center of emotion and love’, and upon His arm,
"the center of labor". She rests forever on the throne of His love and power! This is the kind of
intimacy that the church has with her Bridegroom!

The secret of this strong intimecy is the love which God has poured in aur hearts toward
Him. Therefore, she says, "Love is as strong as degth, jedousy as crud as the grave” She tels
him, "Death is easy, and it cannot separate me from my love to you. Plenty of water and dl the
rivers cannot quench love. As St. Paul said, "Who shdl separate us from the love of Chrigt? Shdl
tribulation or disiress, or persecution or famine, or nakedness or peril, or sword?... For | am
persuaded that neither death nor life, nor angels nor principalities, nor powers, nor things present
nor things to come, nor height nor depth, nor any other created thing, shal be able to separate us
from the love of God which isto in Christ Jesusour Lord." (Rom. 8:35-39)

<. Augustine said ®: "The storms of the world or the trids cannot quench the flames of
love, that is why it is written, "Love is as drong as death." When desth comes, no one can resist
it, even by medicine nor by any art; in the same manner, the world cannot stand againgt love.

"Degth is strong in destruction, but love is strong in rescuing (salvation).”

"Through love, many died to the world to live for God.”

Amidst the world, the bride presented to her Bridegroom what the world cannot ress;
she presented her heart to the One who finds His ddight in her. She did not only present her
sarvice, druggle and vigil, but firsd presented her heart, that is "dl her love', to whom it is
written, "If a man would give for love dl the wedth of his house, it would be utterly despised.”
She is repeating what St. Paul said, "Though | bestow al my goods to feed the poor, and though
| give my body to be burned, but have not love, it profits me nothing.” (1 Cor. 13:3)

She is not like the wife who thinks that she is wel serving her husbhand, but her heart is
not with him! Firgt, she has to present her heart, then she can not but continuoudy serve him!

Her loveto her Bridegroom inflames her loveto her brothers:

15 The Septuagint Version.
18 On Ps. 48: 13.
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When she presented al her love to the Lord, her heart widened to serve her brothers, so
shesad,

"We have a little sister, and she has no breasts. What shall we do for our sister in
the day when she is spoken for? If she is a wall, we will build upon her a battlement of
dlver; and if sheis a door, we will enclose her with boards of cedar. | am a wall, and my
breasts like towers; then | became in his eyes as one who found peace." (Song of Sal. 8: &
10)

These smple expressons carry a conditution to the life of the ministry which can be
summarized asfollows
1. To the church, unbdievers represent "the little sster”. She is not only her sgter, but rather a
gger to the Bridegroom, too. Through this outlook, the church does not ded with unbelievers, or
even the atackers or atheidts, as a teacher dedls with his students, but rather as an older brother
who is compassonate to the younger. The younger sster my e, but the older sster will endure
her because she is the older, and she will give her an excuse because the younger sister does not
have breadts, that is, she does not know yet the truth in the Old and New Testaments of the Bible.

2. The reason for the weskness of the younger sdter is that the younger sster does not have
breasts. So the older sster has to present the word of God, that is both the Old and New
Testaments, to the younger sster so she may taste the word of God and like it. This is the work
of the evangdigt church, presenting the living word of God to every person.

3. What does the church do to the younger sster who has no breasts, to whom the Bridegroom
has proposed? She will trest her very affectionatdly and compassionately. She will not reproach
her nor hurt her fedings, but offers her dl the help needed. If she is a wall, she will build upon
her a dlver tower; and if she is a door, she will enclose her with boards of cedar. She supports
her with postive reinforcemen.

The older sder offers her life to the younger sgter, as if tdling her, "If you need a wdl to

surround you and two towers to lift you up, | can serve you. | can be your wdl and my bressts
are like two towers. Accept the Lord Jesus living ingde you as a wdl to you and the Holy Bible
as two breasts who can fill you.”
4. It is not enough that the older sigter treets the younger sigter, but she has to build upon her a
dlver tower and surround her with boards of cedar, which means, she has to support her until she
becomes a servant in the Lord's vine. The church's duty is to enter the unbdiever to the faith and
to drive him to a practica testimony to the word of God. He, then becomes like a slver tower
(dlver refers to the word of God, drained like dlver) and the tower refers to the public
testimony.

In the eyes of everyone, the church finds true peace in the life of the human race.

Final Conversation:

"Solomon had a vineyard at Baal Hamon; he leased the vineyard to keepers;
everyone was to bring for its fruit a thousand pieces of silver. My own vineyard is before
me. You, O Solomon, may have a thousand, and those who keep its fruit two hundred. You
who dwell in the gardens, the companions listen for your voice, let me hear it! Make haste,
my beloved, and be like a gazelle or a young stag on the mountains of spices." (Song of Sal.
8: 11-14)
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1. The church, introducing her Bridegroom to the world and cdling everyone to enjoy the Lord,
clarifies an important concept in the minidry: the vine is the Lords vineyard, and He is the One
who works in it through the lives of the keepers. He says, "Solomon had a vineyard a Bad
Hamon." Thevineis not hers but belongs to "The True Solomon”.

S. Augusine sad *”: The Lord cultivates us, his vine. The crops are the work in our
hearts, and He does not do it with human hands but He is the One who works in us, as the farmer
works in his fidd. What does the Bible say? "I am the vine, you are the branches." (John 15:5) "I
am the true vine and My Father is the vinedresser." (John 15:1) What does the vinedresser do?
He cultivates his field. The Father, the Vinedresser has a fiedld which He cultivates, and expects
fruits from it. The Lord Jesus sad, "A cetan man planted a vineyard and leased it to
vinedressers.." (Luke 20:9) These are obligated to present fruits in due season.

St John Chrysostom '8, commenting on St. Paul's words, "We are God's fellow workers;
you are God's fied, you are God's building,” (1 Cor. 3: 9) said: "The field does not belong to the
onewho plantsin it, but to its owner."

2. The word "Bad" means "lord or king’, and the word "Hamon" means "multitudes’ °. The
Lord's vine, the King of peace, are the multitudes of the human race. He becomes their king to
enter them in His heavens.

3. The Lord leased this vine to keepers. "He leased the vineyards to keepers” (Song of Sol. 8:
11) Stll, He cannot stop but to care for his vineyard affectionately. He sad, "My own vineyard
is before me" (Song of Sol. 8:12) He says, "I keep it night and day.." (Is. 27:3) He, generoudy,
gives it everything, for He says, "Wha more could have been done to My vineyard tha | have
not done it?' (Is. 5:4)

4. What are the fruits that the King of peace requests? "Everyone has to bring for his fruit a
thousand pieces of dlver.” (Song of Sol. 8:11) He asks that each keeper presents a thousand
pieces of slver, for thousand symbolizes heaven and the heavenly matters °. God does not
request from his servants except the heavenly and spiritual fruits. This is the work of the church
and the message of God's minigers, to enter those whom they serve into the heavenly life.

5. Since the fruits are presented to the Lord's favor, what, then, is the servant's reward? "You, O
Solomon may have a thousand, and those who keep its fruit two hundred." Probably, he meant
by two hundred, that one hundred is the men of the Old Testament and one hundred is for the
men of the New Testament. Minigers in both testaments enjoy the plentiful fruits, that is why S.
Paul said to his people, "my joy and crown.” (Phil. 4:1)

6. Since the church works in the Lord's vine and dl the workers work for the glory of God, who
has the thousand, and for themselves, who have the two hundred. they become like those who are
gtting in gardens. The difficult road and the narrow way change to an easy yoke and a light
burden. While on earth, they live as if they are in joyful gardens Hence, the Lord communes
with His bride by saying, "You who dwdl in the gardens, the companions listen for your voice,
let me hear it!." "The voice of your love is no more suppressed, but those who dwel on earth as
well as in heaven, rgoice when they hear it. Now come to me so | may hear your practicd and
joyful voice. Come, s0 you may inherit the kingdom prepared for you since the foundation of the
world."

17 By the author: The Pastoral Love, p. 13.

18 The previous reference, p. 14.

19 The New Westminister Dictionary of the Bible, p. 83.
20 By the author, Book of Rev., 1979, p. 92.
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These are the words of the Bridegroom who brings joy to His bride's heart, and assures
her that whatever she does, will recaive itsfruitsin eternity!

Joyfully, she answers Him, "Make haste, my Beloved, and be like a gazelle or a young
dag on the mountains of spices” (Song of Sol. 8:14) Previoudy, we have explained why the
church compares her Bridegroom with a gazelle or a young stag. Here, she responds to His call,
"Make haste, and come quickly for | am longing to You. "Since you cal me to meet You so you
can hear My voice, | aso need to meet You."

His haste coming on the mountains of spices reminds us of the spices with which the
Lord Jesus was buried. He meets with her when she is buried with Him, for every day she dies
with Him so she may live forever with Him.

This is the concluson of the song. She is repedting what the bride said in the book of
Revdation, "Amen. Even so, come Lord Jesus.” (Rev. 22:20)
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